The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 1 


The System of Islam 

(Nidham ul Islam) 

Tacjuddin an-Nabahani 

Hizb ut-Tahrir 

(Translated from the Arabic edition) 

For exact meanings of waits and sentences, 
please refer to the original Arabic book Nidham ui Islam 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 3 


Al-Khilafah Publications 

Suite 298 - 56 Gloucester Road 
London SW7 4UB 
email: info@ldiLLafah.oom 
website wwwkhilafah.com 

1423 AH - 2002 CE 
ISBN 1 899 574 263 

Translation of the Qur'an 

It should be perfectly dear that the Qur'an is only authentic in its origninal 
language, Arabic Since perfect translation of the Qur'an is impossibly we have 
used the translation of the meaning of the Qur'an' throughout the book, 
as the result is only a crude meaning of the Arabic text. 

Qur'anic Ayt. and transliterated 
words have been itdlinsad. 



Abadith appear in Bold. 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 4 



Contents 


The Way to Belief . 5 

AI-QaDaa wal Qadar . 21 

The Intellectual Leadership of Islam . 33 

The Way to Carry the Islamic Da'wah . 73 

The Islamic Civilisation (al-haDarah al Islamiyyah) . 81 

The System of Islam . 87 

Hukm Shar'ai . 95 

The Types of Ahkam Shar'aiah . 99 

Sunnah . 101 

Emulating (at-tassi) the Actions of the Messenger m . 103 

Adopting Divine Rules (Ahkam Shar'aiah) . 105 

Constitution and Canon . 109 

A Draft Constitution . 115 

Morals in Islam (al-akhlaaq fil- Islam) . 165 

















The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 5 


The Way to Belief 
(Tareeq al-lman) 

Man revives d nrknDu ) according to what he carries of thought (Jikr) about man, life 
and the universe^ and about their relationship as a whole, with what preceded this life 
and what comes after it. Henoe, in order for man to revive (yinlri/J), it is necessary to 
radically and comprehensively change bis current thought (Jikr) and generate another 
thought (Jikr) for him. This is because it is the thought (Jikr) that generates the 
concepts about things and consolidates them. Man shapes his behaviour ( silak ) in 
this life according to his concepts (rrnjaahmr) about it. So, man's concepts (nn/rrilrn r) 
about aperson he likes shapes his behaviour ( sLicck ) towards him. This is in contrast 
with his behaviour towards a person he dislikes and holds concepts of hatred. Also he 
will exhibit different behaviour (siJak) towards a person he does not know or holds 
any concepts (rntfanlxnJ) about So, human behaviour ( silock ) is linked to man's 
concepts (nn/rrilYfi r) and when we wish to change the behaviour (silock ) of the 
declined man and mete it refined it is imperative to change bis concepts (nn/rnlmr) 
first. Allah H says: 

11 -USjJl C* (jS?- jAj & j -*J \ 

"A llah does net chancp the anjjrrEtances cf ary paefde urtil they have chanepd vhat is Wthin 
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than srfves" [Ar-Ra'd 11] 


The only way to change man's concepts (mifrfmi) is by generating thought (fikr) 
about this life in order to set up the correct concepts (nrfmltai) about it. Thought 
about this life will not be productively consolidated unless the thought about man, life 
and the universe and about what preceded this life as well as what comes after this life, 
and its relationship with what is before and after it, is generated This can be achieved 
by giving the comprehensive idea ( d-flkreh\ d kiUiyih) about man, life and the 
universe^ because it is the intellectual basis (d-qa 'idah d-flkAyysii) upon which all ideas 
about this life are built. Giving this comprehensive thought {flkrdh ) about these 
matters is the solution to man's greatest problem. Once this problem is solved all 
other problems are solved because they are either partial compared to the main 
problem or branch from it. This solution wouldn't lead to the correct revival ( rahDah ), 
unless it is a true solution which is compatible with man's innate nature (fitmh ) and 
convinces the mind and thus fills the heart with tranquillity 

The true solution cannot be reached except through the enlightened thought ( d-flkr 
d-rrLEtanGEr) about the universe, man and life Consequently, those who yearn for 
revival ( rahDah ) and pursue the path of elevation (nnf\i, must first solve this problem 
in a correct manner by utilising enlightened thought (fikr). This solution is none other 
than the 'aqaadah which serves as the intellectual basis (d-qa 'idah al-fikhy^ih) upon 
which every detailed thought about man's behaviour and the systems oftbis life are 
built 

I slam addressed the greatest problem and solved it in a manner that agrees with man's 
nature ( fitmh ), convinces his mind, and fills his heart with tranquillity Islam made the 
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rational acceptance of this solution a condition for embracing it Therefore, Islam is 
built upon one basis, i.e the 'aqaadah, which states there is behind man, life and the 
universe a creator (klrtilitj), who created all of them and created everything: He is 
Allah M. This Creator created everything out of nothing ('adam). His existence is 
indispensable (wg jib ii-vajood) and He is not created - otherwise^ He wouldn't be a 
Creator. The fact that He is a Creator makes it necessary that He is not created and 
that His existence is indispensably because all things depend for their existence on 
Him and He does not depend on anything 

The reason that things must have a creator, is because the things which are 
comprehensible by the mind that is man, life, and the universe, are limited, weak, 
imperfect, and are in need for something other than themselves. Man is limited, 
because he grows in every aspect to a certain limit that he cannot surpass so he is 
limited. Life is limited, because it manifests itself only in individuals, and what is 
noticed hy the senses is that it is concluded with the individual, thus it is limited. The 
universe is limited, because it is the sum of celestial bodies and each body is limited; 
and the sum of limited things is self-evidently limited. Thus, man, life, and the 
universe are definitely limited. When we ponder on the limited (thing), we see that it 
is not azdi (eternal - limitless), otherwise it would not have been limited, and 
therefory it must be created by something rise:, which is the Creator of man, life and 
the universe: This Creator, is either created by someone else, creator of himsdf, or 
azali (eternal - limitless) whose existence is indispensable (vvijih U-vajood). It is 
absolutely false that he is created by someone rise;, because he would then be limited. 
It is also false that he is the creator of himsdf and could not be rationally considered 
as the Creator. As for being self-created, the ramification of which would be he is 
created by himself and creating himself simultaneously This is simply absurd. Honor:, 
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the creator must be azaLi (Vernal - limitless) whose existence is indispensable He is 
Allah*. 

Anyone who has the mental faculty can comprehend from things that can be sensed 
that they have a creator. This is because what is noticed in all of them is that they are 
imperfect, week and dependent, so they are definitdy created. Therefore^ it is 
sufficient to draw one's attention to anything in the universe^ life and man to conclude 
from that the existence of the Creator and Organiser. Hence, looking at any celestial 
body of the universe^ contemplating upon any facet of life, or comprehending ary 
aspect of man, indicates defmitdy of the existence of Allah *. Therefore, we see that 
the Qur'an draws attention to these things and instructs man to ponder upon them, 
ther surroundings and what is related to them, and to conclude from his pondering 
the existence of Allah S. Thus man looks at things how they are in need of other 
things, so he definitely concludes from this the existence of Allah *, the Creator. 
There are hundreds of Quranic ayit. expressing this meaning In surat AaLi-Imran, 
Allah* says: 

wt-tj' oty jdH oA oi 

190 oi j** JT 

"j Beheld! In thecrmticn cf the hssvms ard the earth and the dtauticn cf rift and dasj, these are 
irrJgad sigisfir ma\ cf aukr‘hTrdng." [Aali-Imran: 190] 

and in surat ar-Rum, 

thli ^ j! oljUhll 

22 fjji OyJUil CjIjO 
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"A nd cf His signs is tinecraticjn cf thehaauans and theaarth, and thedffanancecf yourlangaagss 
and odours Behdd! Inert n indaad am signs far man cf Knosiadgz ' 1 [Ar-Rum: 22] 

and in sural al-Ghashiya, 

La“S JGrJi Jlj Jjj (Jl 

20-17 4iU3t cJJal* GuS" Jij /cGG 

"Will tine^n net lock at the canids hexvtiney am acetal! A. nd thehenam, howit isrdsad! And tine 
mountains hcAA/tin%/amsEt up/ A nd tine earth, Jncwit is spreadF' [Al-Ghashiya: 17-20] 

and in sural at-Tariq, 

7-5 jjWi s-Gail 0* u* s-t* <>* (♦-* 


"So let man reflat ., frcmWiot he is acetal. JHteis acetal froma gashingfleid, that is issuedfrom 
between tineldns and ribs" [At-Tariq: 5-7] 


and in sural al-Baqarah, 

* J o , 0 * s so, s . / ^ J' So f , j * 3 6 * 'is 

Gu <> G>-li ft* s^UlJi {j* <iil J y>\ Uj 

164 sj-JJi 0 j1a*j ^oLV ^ /wJl i_ju 


" Behdd! in tine emotion cf tine heavens and tine earth and tine diffanenmef deft and clay and tine 
dtps vi hich run upon tine sea vutin that vhidn is cf use to man, and tine watm Widn A llah sands 
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obnn firm the .‘A y Hint \ r redwng the earth afba~ its death end cUspesng ell kinds cf beads 
thedn, end in the crdinerm cf the winds end thedouds daeieh bdweaa heasea end earth ere 
agas(cf AUahtssoveegiy) fcrpepie who have seise" [Al-Baqarah: 164] 

In addition, there are so many eyit. that call upon man to ponder deeply upon things 
and their surroundings and that which is related to them, thereby concluding from 
that the existence of the Creator, the Organiser. Thus belief in Allah is fimiy 
established through reason and dear evidence 

Indeed, belief in the Creator, is natural in every human bang However such innate 
belief comes through his emotion^ a path that neither leads to trustworthy results nor 
to stability if left alone The emotions (w/etan) often add mythical and unfounded 
ideas to the original belief. These unwarranted dements of bdief cause one to further 
stray from the correct belief and catapults one into Kufr and infidelity Idolatry 
superstitions, and mythology are but a result of mistakes of using emotions. 
Therefore^ Islam does not leave the emotions as the only way to belief, so as not to 
ascribe certain attributes contradictory to deity or to consider Allah incarnated in 
material substance^ or to perodve the possibility of drawing doser to Him through 
worshipping material objects thus, leading to Kl fir or shirk, or to ddusions and 
superstitions all of which are renounced by true iman. That is why Islam compels the 
use of the mind with the emotions and obliges the Muslim to use his mind to believe 
in Allah and forbids imitation in 'ageadah. Therefore^ Islam assigned the mind as the 
arbitrator in iman in Allah and forbids imitation in 'aqeaddh. 
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Allah, says: 

IS'' obV JT; jj 

190 jw JT 

"Bdadd] Inthecnaaticncf thehsry^rs and the earth, and thedtaaticncf ricjd and day theseare 
indeadsicps fcr mm cf undestandng" [Aali-Imran: 190] 

Therefore it is obligatory (wxajtti) upon every Muslim to make his belief (imah) result 
from, thinking, study and contemplation and to make his mind the absolute arbitrator 
in the belief (hum) in Allah St. The call to look deeply in the universe so as to 
understand its laws and to be guided to the iman in its Creator is repeated in the Qur'an 
hundreds of times in its different surah, all of which are directed to man's intdlectual 
faculty inviting him to think deeply and to ponder so as his iman be based upon reason 
and dear evidence, and warning him not to adopt what he found his forefathers doing 
without investigating it, scrutinizing it, and being personally confident of its 
correctness. This is the irran which Islam called for, and not the so called faith of the 
old (people). It is the faith of the enlightened and absolutdy assured person who 
searched and contemplated until he came through contemplation and thinking to the 
assured conviction in the existence of Allah 3§. 



Despite the obligation to use the mind to arrive at the correct belief in Allah SI, man 
is unable to comprehend things beyond the boundaries of his senses and mental 
faculty This is because man's mind is limited within boundaries it cannot surpass 
regardless of how much it develops and grows, hence; its ability to comprehend is 
limited. Therefore; the mind will fall short of comprehending the essence of Allah S, 
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because He is beyond man, life and the universe and the human mind cannot 
comprehend what, is beyond man. Thus the human mind is unable to comprehend the 
essence of Allah S. It should not be said how does man bdieve in Allah with his 
mind while his mind cannot comprehend the essence of Allah SI. This is because 
belief ( irran ) entails irran in the existence of Allah S, whose existence is 
comprehended through the existence of His creation, i.e the universe, man and life 
These creations are within the limits of what the mind can comprehend and thus, man 
comprehended them; and from comprehending them, man comprehended the 
existence of a creator (for these things) who is Allah SI. Therefore irran in the 
existence of Allah is rational and within the limits of man's mental capacity. This is in 
contrast to the essence of Allah S, which is impossible since He is beyond man, life 
and the universe and hence He is beyond the capability of any mind. The mind is 
unable to comprehend what is beyond its bounds because of its inherent limitation to 
do so. This limitation should be one of the factors which strengthen the irran and not 
a source of suspicion and doubt. Moreover, since our irran in Allah SI is reached 
through our mind, our comprehension of His existence is complete: Since our 
sensation of His existence is linked with the mind, then our sensation of His existence 
is absolutely sura Thus, this initiates in us a complete comprehension and assured 
feeling of all the divine attributes associated with the Creator. All of this convinces us 
that we will be unable to comprehend the essence of Allah S, despite our firm irran 
in Him. Therefore^ we have to submit to all that He has informed us about, of which 
the mind is incepable to comprehend or to arrive at its comprehension. This is due to 
the natural inability of the human mind, by its relative and limited standards, to 
comprehend what is beyond it; for this comprehension would need absolute and 
unlimited standard^ matters which man neither possess nor can acquire: 
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As for the proof of the need for messengers it has been proven that man is created 
by Allah 31 and that ndigiousness is innate ( firm ) in man sinoe it is one of bis instincts. 
Thus, man by bis nature, sanctifies his Creator, and this sanctification means warship, 
which is the relationship between man and his Creator. Leaving this relationship 
without organisation will lead to turmoil and to worshipping other than the Creator. 
Therefore? it is necessary to organise this relationship with a correct system which 
cannot emanate from man because he cannot comprehend the nature of the Creator 
in order to set up this relationship between himself and the Creator. Hence, this 
system must come from the Creator. Since the Creator has to convey this system to 
man therefore there should be messengers to convey to the people the cfan of Allah 

n. 

Further evidence of the peoples need for messengers is that the satisfaction of man's 
instincts and organic needs is a necessity If this satisfaction were left without a system 
it would lead to an erroneous and abnormal fulfilment and thus result in man's misery. 
Therefore? it is necessary to have a system to organise man's instincts and organic 
needs This system does not come from man, because his understanding of the 
organisation of man's instincts and organic needs is liable to disparity differences 
contradiction and is influenced hy the environment in which he lives Thus if this 
organisation was left to man, the system would be liable to disparity differences and 
contradiction and would lead to man's misery Therefore? this system must oome from 
Allah-.?;. 

As for the proof that the Qur'an is revealed hy Allah 31, it is well known that the 
Qur'an is an Arabic book conveyed by Muhammad IS. Thus, it is either from the 
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Aiabs, from Muhammad S, or from Allah S, and it is not possible that it be from any 
other except these three since it is Arabic in language and style 

It is false to say that the Qur'an comes from the Arabs because it challenged them to 
bring forth anything similar to it. 


"Say bringijmsumhs likeurto it." [Hud: 13] 


38 , 


. Hi* 


e- 


' 'Say bring ere sumb like urto it." [Yunus: 38] 

They tried to bring the libs of it but they failed to do so. Hence this book is not of 
their speech because they were unable to bring the like of it, though it challenged 
them, and they tried to bring the like of it. It is also false to say that it is from 
Muhammad f|, since Muhammad M is one of the Arabs, and whatever the height of 
his genius, he is a human being and a member of his community and nation. Since the 
Arabs themselves had failed to bring tlie like of it, this also applies to Muhammad M, 
the Arab, that he could not bring the like of it. Thus, it is not from him Moreover, 
Muhammad % has left snhabi olrrrhih and niinwritir alrrrinh, whose authenticity is 
beyond doubt If any of these abaadeeth were to be compared with any verse of the 
Qur'an, there would be no similarity between them in style He ^ used to utter the 


e- 



14 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 15 


revealed verse and say the hadasth at the same time and yet there is a difference 
between them in style Whenever any man attempts to diversify his speech, it will 
remain similar in style because it is apart of him Since there is no similarily between 
the hada&h and the verse in style the Qur'an is absolutdy not Muhammad ^ speech. 
Besides this, none of the Arabs, who were the most versed with the styles of the 
Arabic speech, alleged that the Qur'an is Muhammad H speech, or that it is similar to 
his speech. The only thing that they claimed was that Muhammad it had brought 
it from a Christian youth called Jabr. Allah "S refuted what they claimed and said: 

o' 1 , .! Uaj dt uilt dCJ 

103 yijP 

"Weknrxvindaad that th%/sqyit isa man that tauift him Thetcncpecf hinUl iv( kG&ypdii 
toisadbdUyjiregx vHlethisisAnjibiQ pure and dear." [An-Nabl: 103] 

Since it is proved that the Qur'an is neither the speech of the Arabs nor the speech 
of Muhammad it, it is definitely the speech of Allah S, and consequently it is a 
miracle for the one who brought it. 

Because Muhammad #8 brought the Qur'an, and the Qur'an is the speech of Allah S 
and His divine law and because no one brings Allah's M SI mi'ah (law) except the 
Prophets and the Messenger^ then accordingly Muhammad must definitely be a 
prophet and messenger, hy rational proof. 

This is an intellectual proof for the iman in Allah tS and in the message of 


a ■ c it _/ 

LJl (1)jJjAj 
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MuhammadgS, and that the Qur'an is the speech of Allah H. 


Consequently, the iman in Allah H comes through the rational w^ and this irran must 
be hy the rational way Thus, as such, it becomes the basis upon which the iman in all 
matters be/ond our senses and in all of that which Allah Si informed us is built. This 
is because we believe in Allah Si, Who has the divine attributes, we must definitely 
believe in everything that He has informed us of, whether it is mentally 
comprehended or it is beyond the minds capability, simply because Allah SI informed 
us of it. We must believe in the Day of Resurrection (htaih), in paradise {jamah ) and 
hell {roar), in redarning (hi.vtih) and punishment i'aclrtih), in angds (milaaikah), in jinn 
in sinyriTan and all others that the Qur'an or a badeeth mjxawxtir have mentioned 
This iman, though it is through narration and hearing (textual) it is originally rational, 
because its origin was proven hy the mind (intellect). Therefore, the Muslim's 'atf ithh 
must depend on the mind or on that whose origin is proven through the mincL Thus, 
Muslims must believe only in what is proven intellectually through the rational way or 
the definite and decisive texts, that is, what is proven hy the Qur'an and the taMi 
m Jawniii : Anything not proven through these two methods: the mind and the text of 
the book and of the definite tar hah is prohibited to believe in, because creeds {d epaid) 
should not be taken except with certainty (yaqaai). 

Therefore^ there must be iman in what is bdbre this lifq which is Allah S, and in what 
is after it, which is the Day of Resurrection. Since the commands of Allah S 
constitute the relationship of the life of this world with what is bdbre it, besides the 
rdationship of creation; and the reckoning of ones deeds in this life is the relationship 
of what is after this life with this life, in addition to the relationship of the Day of 
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Judgement, then there should be a relationship between this life with that which is 
before it and that which will be after it. Furthermore man's situation in this life must 
be restricted to this relationship In other words, man must proceed in this life in 
accordance with Allah's SI systems and must bdieve that He will account him on his 
deeds on the Da/ of Judgement. 

By this discussion, the enlightened thought has been established concerning what is 
beyond man, life and the universe and about what is before this life and what is after 
it, and that it has a relationship with what is before it and what is after it Thus, the 
greatest problem has been completely solved by the Islamic 'aqaadah. 

Once man has reached this solution, he can move to the thought about the life of this 
world and to establish sound and productive concepts about it This solution becomes 
the basis upon which the ideology which serves as the way of revival ( rahDari) is built. 
It is also the basis upon which the civilisation (Iril)amh) of this ideology rests, the 
basis from which its systems emanatg and the basis upon which its state is established 
Thus, the basis upon which Islam is established both the idea (/zkrah) and method 
{ft ji it i[rfi), is the Islamic 'aqasidh. 

Jij Hdd 
'Ujw yysis , iT JLfli H—jj pT • Hit y&j y* 

136 

"O you Wio bdie^d Bdieie in Allah and His nessaicpz and the Back Wich He sat to His 
JSkessaiga~ and the Bock Wich He sat to these before (M nj). A rzy vho dares A Hah, His A ngis 
His Bocks HisMesaaigas andtheDgycf Judgarat, has gone far, faradtrayL" [An-Nisa: 136] 
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After this has been proven and the iman in it is an inevitable matter, every Muslim is 
obliged to believe in the Islamic Slmi'ah as a whole, because it came in the glorious 
Qur'an, and the Messenger convoked it, otherwise^ he would be a Kafir. Therefore, 
it is KLfr to drny the a HkamSInh'al i as a whole, or any definite (<jiT'ai) detailed A/cm 
of them. This is the case whether these ahkam (rules) are connected with worships 
(ibadajt ), transactions ( miarralaat :), punishments (urf iirni), food, etc. So the rejection 
of the verse 

43 i <V>W2j( tj 

"So establish ragdar jsraya*' [Al-Baraqah: 43] 
is the same as rejecting the verse 


275 iyJ 


O £p"' J’-'j 


“Hit A lloh has parrittad trade and forbidden usury" [Al-Baraqah: 275] 
and is the same as rejecting the following verses: 

38 sjjUi CL$j.4jf 1 ajU j 

“As to the thief, mdLecrfhrdL e at off his cr ho~ hands,," [Al- Ma' idah: 38] 



3 JJhil 4j <Ui ( JaI \jtj < 
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"Fcrbiddei to you (for food) are dead moot, Hoocl die flesh cf shirty and that on Wiidi has hem. 
ievoked the none of any ether' than A llah.'' [Al-Ma’idafa: 3] 


The iman in the Shari'ah is not based on the mind. Rather, one must surrorder 
completely to all that which was revealed from Allah 31. 


lli l f \ ^9 1 J-bro V ^ ! JS~ oV di>jJ 

(I t « / • / ’"/ >/ / •/ ' 

65 r 1 -^ 1 L o -Jb ** . * J 


"But m by your Lad, tiny can have no (red) faith, until they make youjerky in all the disputes 
behAGoi then and find in ther souls no resistance appinst your dedsicry bet adept thanvuth the 
fullest SLijnissicn. '' [An-Nisa: 65] 
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Al-QaDaa wal Qadar 



In sural Aali-Imran, Allah ft, says: 

145 05^ Vi ot 015" 

"JSTcr drill asoui die &ca%± tyAllah slos^ the tornbongfixed tyvwiting'' [Aali-Imran: 145] 
In sural aL-Aaraf, He ft says: 

34 jl A'' 0V J &£* 0V f-lpr 15U 2^1 J 

'' To oey paofdeis a tamappcinted. Whei thertemis reached, not an hex#'can t/rycteayit, nor 
(tty an hour) can they acKzvxeit (in artiapaticn)." [Al-A'raf: 34] 


In sural aL-Hadeed, He ft s^s: 


^ ifl £ e 0 £ o' e * e *> * o£ o ' c < jia £ 

diiS OJ lit j+j Ot J-5 y Vi j*^— ^ Vj (j^jVi A ^cz* y U 

22 -b.iA.1 <jS^" 


"ATo rrisfertureenn happoi on tenth nor in your soils bit it is roxrdad in a doors before We bri ng 
it into existence That is tnly easy/ for A llah. 11 [Al-Hadid: 22 ] 
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In sural al-Tanba, He S says: 

51 jijJt 0I JS"aIM J-* bJ HJl 1* Vi ^ Ji 

"Sgy Ndhingxill happoi to us ecoept \Ahot Allah has desre ee/ /cr us Me is cur JFYctatcr ard in 
Allah, let the bdiaes jdacather trust” [At-Tauba: 51] 

In sural Sabaa, He M says: 

Vi Vj diii ,y J*. y^i Vj <j>^ Vj Oijlllji ^ ^ V 

3 L~ (ju^ <—^ 

1 ' From Whan is net liddoi theleast litdeatcmin theheav&is cron earth, ncris theearydingless 
than that, ergaatez lot it is in the dear Hesod." [Saba: 3] 


In sural al-Anaam, He M says: 


iS - * ° * o i/^c/ ii ^ ,j oAyy s *'a ss * a * * s ss a * s * s 

pj >» J*-i v J* ^ c5*^i yy? 


"Me it is Who gthesyou at hejt and kmAS that Wlch you aomrrit by day Then Me raises you 
agin to life that the tom apparted (for you) may be fulfilled. A nd afbnwnd into Mim is your 
return and Me w// shewyou the truth cf all that you did” [Al-An'am: 60] 
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In surat an-Nisa, He fi says: 

8 * * * # t OJI* , 8 ° » 0 6 \ „ CJ« 

iikA-P 0 \ 4-*t*-*' |» Ob aIII i-Up dwl* l^jyL | » g «. ^a ) 0fj 

78 «i—Ji Oj ^ fl j djilSsj V y* *131 «i^p jV* 

"If some good befalls thenj they scry This is frrmA Hah. BUtif ell, theysnyt Thisisfrcrnyou(C> 
JPrqhet). Sciy All thincp are from Allah. Bit: vhat has care to these joajfle that they fail to 
undestnrd a singe fact ? 1 [An-Nisa: 78] 

These cyat of the Qur'an, and other a\t£ similar in meaning, are used by many as 
evidences in the question of QaDaa and Qadar. They take the understanding from 
these that man is compelled to undertale actions; man undertakes his actions under 
compulsion through the decree and will of Allah M; and that Allah H, created man 
and his actions They try to support their opinion by the saying of Allah H: 

96 oiiUJi 0 jL^aj Uj 



"But Allah has created you and your hardv^ahr [As-Saffat: 96] 


They also support their point with the hadesth of the Prophet St, such as: 

((tjj jii j ddj 41 j t/ 5 - a y ^ c jj ^)) 


"The Holy SjMiil inspired in illy soul that nobody will pass away until they 
neceiye in lull their livelihood, term of life (ajal), and what is decreed for 
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than." 


The question of QaDai and Qacbr has occupied a great deal of discussion amongst 
the Islamic schools of thought. A Hus Sunmh held the opinion which in summary is 
man has K?rt> ikHiari (free will) in carrying out his actions, so he is accounted because 
of this Ka£> ikHiari. Al-JVhitnzildh were of the opinion that man is the one who 
creates his actions and so he is accounted on them because it is he who initiated them 
A l-jdlriyih held the opinion that Allah M, is the one who creates man and his action^ 
therefore man is compelled to carry out his actions and does not have free will, so he 
is like the feather which floats in the air according to where the wind carries it. 

If one was to come to an accurate understanding of thesubjectof riL-QaDaa wl Qachr 
he must first have an understanding of the correct basis upon which the argument is 
built This basis should not be whether the actions of man are created by himself or 
by Allah H. It is also not the knowledge of Allah St ( ilmlldh ), in terms of the fact 
that He Si knows that man will perform such an action and that His SI knowledge 
encompasses it. Nor is it the decree of Allah St (inrririiJlnh) in terms that His St 
decree was related to the servant's action, i.e, that the action must happen because of 
this will. It also shouldn't be that the servant's action is recorded in the A 7 Laiii Al 
Mahiir JTH (Protected Decree or Register), so as a result he is inevitably going to carry 
out this action in accordance with what is recorded 

Indeed the basis upon which the subject is built is neither of these mattery since they 
have no relationship to the subject in terms of reward and punishment. They are 
rather related to the subject in terms of creation, the knowledge that encompasses 
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everything and the will of the Creator, which is ndated to all the possible mattery and 
the inclusion in A/ Louh A/ Mah/inTH of everything This relationship is detached 
from the subject of reward and punishment for the action. In other voids, is man 
compelled to perform an action, good or bad, or does he have a choice? And does 
man have the choice to perform an action or abandon it? Or does he not have the 
choice? 

Any individual who studies the actions of man accurately will observe that man lives 
within two spheres: one of them he dominate^ which is the sphere that falls within 
the domain of his free will and within it, his action^ which he carries out hy his own 
free will occur. The other sphere dominates him and it is the sphere within whose 
domain he lives and within it the action^ which he has no free will in, occur; whether 
they occur from him or not 

In regards to the actions that fell within the sphere that dominates man, man has 
nothing to do with them or in their existence They can be divided into two types: A 
type which is required hy the law of the universe ( vjijml), and a type within which 
actions that are beyond man's control, but are not within the law of the universe 
( yaj/aad ). As far as the actions, which are within the laws of the universe ( vajood ), man 
is in complete submission to them Therefore; he is forced to proceed in accordance 
with them because he proceeds with the universe and life subject to a particular law 
that does not changa Subsequently man's actions in this sphere occur without his will 
and he is compdled and has no choice Man came to this life without his will and he 
shall leave it without his will. He cannot fly in the air with his body only, walk in his 
natural bang on water, nor create the colour of his eyes. Man did not produce the 
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shape of his head nor the size of his body. Indeed, it was Allah M Who created all of 
this without the created servant having ary say in that. This is because Allah S created 
the law of the universe (vajaad), made it the regulator of the universe, and made the 
universe proceed in accordance to it, without being able to function differently. 

As for the actions, which are beyond man's control, which he is unable to avoid and 
they are not within the laws of the universe^ they are the actions which man initiates, 
or they fall on him against his will without him ever being able to avoid them 
Examples of such actions are, if someone on a wall accidentally falls on a person and 
thus kills that person; or if someone shoots at abird and the shot hits aperson he was 
not aware of and kills him; orif a car goes off the road or a train derails, oraplane 
crashes. All of these are due to, an unexpected failure without any ability on the part 
of the pilot or the driver to avoid the accident, thus causing the death of the 
passengers All of these examples of actions and the like which occurred from man 
or fell on him, are not within the law of the universe^ yet they occurred from man or 
on him without his will and it was beyond his ability to control them All of these 
actions, which occur within the sphere that dominates man, are termed QaDca, 
because Allah * alone is the one who has predetermined them Therefore^ man is not 
reckoned about these actions, whether they are classified as beneficial, or harmful, or 
whether he liked or disliked them - though Allah * alone knows the good and bad in 
these actions - because man has no influence on them He has no information about 
them or the manner in which they came about; nor is he able to drive them away or 
avoid them at ell. Man thus must believe in this QaDca and that this QaDca is from 
Allah*. 
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As for Qatar, it is evident that the actions, which occur ather in the sphere that 
dominates man or in the sphere that man dominates, occur involving objects in the 
universe, man and life Allah S created certain attributes in these objects. For 
example. He created in fire the attribute of burning, in wood the attribute of catching 
flip and in the blade the attribute of cutting He made the attributes indispensable in 
objects according to the law of the universe such that they do not change. When it 
eppears that an attribute changes it means Allah 3S has eliminated the attribute of that 
object and such an event would be unnatural. These are miracles that happen to the 
Prophets. As Allah S created attributes in the objects, He crcalod in uhi instincts and 
organic needs He created in the instincts and organic needs specific attributes Hence, 
He created in the instinct of reproduction the attribute of sexual indinatiorL He 
created in the: organic needs attributes such as hunger and thirst and the like. He made 
these attributes inseparable from them according to the law of the universe These 
particular attributes that Allah S has created in objects, instincts and organic needs 
are called aL-Qatar. This is because Allah M alone created the objects instincts, and 
organic needs and predetermined ( Qatatam ) in them ther attributes These attributes 
are not brought about by the objects nor does man have anything to do with them nor 
an influence on their existence Therefore, man must have iman that it is Allah 31 who 
has predetermined these attributes in objects However, these attributes have the 
capacity for man to perform by means of utilising them an action either according to 
the commands of Allah S and thus it is good, or contradicting His commands and 
thus it is bad. So when performing actions utilising objects with their attributes or in 
responding to the instincts and organic needs if (these actions) were according to the 
commands and prohibitions of Allah H they would be termed good actions, and 
would be termed bad actions if they were in disagreement to the commands and 
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prohibitions of Allah S. 

Accordingly, all actions - good or bad - that occur within the sphere that dominates 
man are from Allah S. All the attributes of objects and in the instincts and organic 
needs - whether resulting in good or bad - are also from Allah St. Consequently a 
Muslim must believe that QaDca - good or bad - is from Allah H, i.e he should 
believe that actions beiyond his sphere of influence are from Allah "It. He must also 
believe that Qadar- good or bad - is from Allah M i.e he must believe that the innate 
attributes of the objects are from Allah S, whether they result in good or bad, and 
man, the created has no effect on them. Thus man's lifespan (tijnl), provision ( rizq ), 
and soul (ruH) are all from Allah St. On the same token, the sexual inclination, and 
inclination towards ownership existing in the instincts of reproduction and survival, 
together with thirst and hunger, existing in the organic needs are all from Allah St. 

This is in respect to the actions that occur within the sphere that dominates man and 
the attributes of all objects. As for the sphere that man dominates, it is the sphere in 
which he proceeds freely according to the system he choosey whether it is the law of 
Allah S (Shari'ati) or ary other. This is the sphere in which the actions that emanate 
from man or fall upon him, occur with his free will. For example, he walks, eats drinks 
and travels whenever he likes Likewise, he refrains from doing any of these actions 
whenever he likes He also bums with fire and cuts with aknife when he chooses He 
satisfies the instincts of reproduction and ownership and hunger of his stomach, as 
he likes He freely performs that or abstains from it Therefore man is reckoned on 
these actions, which he performs within this sphere 
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Though the attributes in objects, instincts and organic noods, which Allah 31 
predetermined in them and also made them intrinsic have an affect on the outcome 
of the action, their attributes by themselves do not initiate action, it is man who 
initiates the action when using them Hence, the sexual inclination in the instinct of 
reproduction has the potential for good and bad' and the hunger present in the 
organic need has the potential for good and bad However, the one who performs 
actions that are good or bad is man and not the instinct or the organic need This is 
because Allah 31 created for man the mind that comprehends and He gave the mind 
the quality of comprehension and judgement. He also guided man to know the path 
of good and bad 



10 -llJi 


"And duMBd Hm(dienrctrO the tMO paths (cf gpad and had) [Al-Balad: 10] 

Allah 31 also created in man the ability to comprehend vice and righteousness 

8 lijyAti 13/ g 



"And Heinspimd it astoitswmgtfijacr) and itsricft (taqya)." [Ash-Shams: 8] 

When man responds to his instincts and organic needs in a manner agreeing with the 
commands and prohibitions of Allah St, then he performs the good action and 
proceeds in the path of righteousness When he responds to the instincts and organic 
needs deviating from the commands and prohibitions of Allah 31, then he performs 
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the bad action and proceeds in the path of vice Therefore in all of that, the good 
and bad emanate from man He responds to the needs according to the commands 
and prohibitions of Allah ft and thus does good, or responds to them deviating from 
Allah's SI commands and prohibitions and thus does bad. Consequently man is 
reckoned on bis actions, ’which occur in the sphere that he dominates thus he is either 
rewarded or punished because he has undertaken those actions freely without ary 
coercion Although the attributes of the instincts and organic needs are from Allah 
SI, and ther potential for good and bad is also from Allah SI, Allah Si didn't fashion 
the attribute in a manner that forces man to use it, whether in a way that pleases or 
displeases Allah SI, i.e in good or bad. Likewise the attribute of burning was not 
fashioned in a manner that cornpels man to bum anything whether this pleases or 
displeases Allah it, i.e in good or bad. Rather, these attributes are fashioned in the 
objects instincts, and organic needs, in a way that they result in these attributes when 
anybody uses these matters (objects instincts and organic needs) in the proper 
manner. 


When Allah If created man with his instincts organic noeds, and the mind. He it 
endowed him with the choice to carry out or abstain from an action. Allah St did not 
cornpel him to carry out or to abstain from the action. Furthermore, He did not make 
the attributes of the objects instincts and organic needs in a manner that cornpels 
man to carry out or abstain from an action Man is therefore free, to perform or 
abstain from an action by the use of what He granted him of the distinguishing mind, 
and He made it the place of star'd responsibility Accordingly Allah ft will reward 
man for pierforming the good because his mind chose to perform actions according 
to the commands of Allah ft and abstain from His prohibitions He would also 
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punish him for performing the bad actions because his mind chose to disobey the 
commands of Allah M and do what He prohibited by responding to his instincts and 
organic needs in a w^r contrary to the orders of Allah H. Therefore^ man's 
accountability is right and just, because he is free to carry out his action and is not 
compelled In this question, the QaDaa and Qadar is irrdevant. It is rather to do with 
man carrying out his actions freely and therefore he is responsible for his actions 

Allah ft, says: 

4 s o 4 * 

38 ,S-' 

1 / \a ii is(i f i(fkf 1 fti' v-Jii/ ii t/mitl' [Al-Muddaththir: 38] 

As for the knowledge of Allah St ( ilmllah ), this does not foroe man to carry out an 
action. Allah SI knows that man is going to freely undertake an action. To carry out 
this action is not based on the knowledge of Allah SI, rather, the eternal knowledge 
of Allah SI means that He knows that man is going to carry out the action. With 
regards to "the writing in the ai-LcoJ-l aL-MahfaSTH, it is an expression that the 
knowledge of Allah H encompasses everything 

With regards to the will of Allah S (tinrrhitJlnh), this does not compel man to carry 
out ary action Its meaning however, is that nothing can take place in His Kingdom 
without His will, i.e nothing takes place against His will. Thus, if man carried out an 
action and Allah SI did not prevent or compel him from doing so, and instead left him 
to act freely without ary compulsion, then man has acted hy the will of Allah SI and 
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not contrary to His SI will. Man's action was undertaken by himself and by his choice^ 
and the will of Allah SI did not compel him to cany out the action. 

This is the issue of d QaDai wi/ Qadar which will drive man to do good and avoid 
bad when he realises that Allah H is watching him and wall account him (for his 
actions); and that He has endowed him with the choice to act or abstain; and if he 
does not choose the right actions, he will be severely repn’rrarded and punished 
Therefore^ we find the true believer, who understands sincerely the concept of d 
QaDai vaL Quahrand who is fully acquainted with the mental faculties and choice that 
Allah SI has endowed him with, is very conscious in observing Allah's SI orders and 
being afraid of Him. He endeavours to comply with the commands of Allah SI and 
to abstain from the prohibitions, because of his fear of the punishment of Allah H, 
his desire to be in His janrah, and his yearning in attaining that which is greater than 
all of this, namdy the pleasure of Allah M (RiD win Allah). 
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The Intellectual Leadership of Islam 
(Al-Qiyadatul Fikriyyatu fil Islam) 

Whenever the level of thinking declines, the patriotic bond (rcakitah d wtnri^aH) 
amongst people arises, due to them living in one land and being attached to it. The 
survival instinct drives them to defend themselves the country they live in and the 
land they live off. Hence the patriotic bond arises This patriotic bond is the weakest 
and lowest level of bonds It is present amongst animals and birds as well as human 
beings It manifests itself in an emotional way It comes about in the event of a 
foreign aggression against the homeland, either when attacked or occupied The 
patriotic bond has no effect when the homeland is safe from aggression. It ceases 
when the foreigner is repelled or banished from the homeland. Therefore, this bond 
is of a low level. 

Moreover, when the thinking level is narrow? a nationalistic bond (nrihiuih cpvari^aH) 
arises It is a family borxl though in a broader sense: This is because when the survival 
instinct becomes deeply rooted in the individual, love of dominance appears in him 
This love of dominance is individualistic in the man of low intellect. However, as the 
awareness of an individual broadens his love of dominance widens, thus he considers 
the dominance of his family Once his awareness has broadened and widened he 
considers the dominance of his people in his homeland Once this is achieved he 
considers ther dominance over all other peoples Therefore? due to this aspect local 
feuds arise amongst the members of the family. Hence, once the dominance within 
the family is settled then the feud transfers to a feud between his family and other 
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families until the dominance is settled in favour of one family or a group of people 
from different families In the end, the conflict arises between his people and others 
for sovereignty and achieving a high standard of living Therefore tribalism 
(Yrrflyy':/)) prevails amongst the adherents of this bond. As aresult of this whims and 
assisting one another against others prevail amongst them. Consequently it is an 
inhumane bond and it remains exposed to internal feuds if they are not preoccupied 
instead with external conflicts 

Therefore the patriotic bond is unsuitable for the following three reasons: Firstly 
because it is a low level bond, which is not good to bind man with man in his quest 
for revival. Secondly because it is an emotional bond arising from the survival instinct 
of defending oneself. Such an emotional bond is liable to change and alteration, so it 
is not fit to be a permanent bond between human beings Thirdly because it is a 
temporary bond that exists in the case of defence (of a threat), but in the state of 
stability which is the normal state of man, it does not exist. Therefore the patriotic 
bond is not fit to be abond amongst mankind. 

Somilariy the nationalistic bond is also unsuitable for the following three reasons: 
Firstly because it is a tribal bond which is not appropriat e to bind man with man in 
his quest for revival. Secondly because it is an emotional bond that arises from the 
survival instinct, thus resulting in the love for dominance Thirdly because it is an 
inhumane bond for it causes conflicts among people over dominion. Therefore, it is 
not suitable to be a bond between human beings. 

The other invalid bonds, which are mistakenly taken as bonds between people are: the 
bonds of self-interest ( ar-raditah d -nrdaluyih) and the spiritual bond (, ar-mdtitdh d 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 35 


n ihi yih) from which no system emanates. 

The bond of self-interest is a temporary bond and it is not suitable to bind mankind 
for it is subject to compromise in the pursuit of greater interests; so it ceases to exist 
when the interests are outweighed It also comes to an end and separates people from 
each other when the interests become dissimilar. Furthermore^ when the interests are 
fulfilled this bond ceases to exist. Therefore^ it is a dangerous bond for its adherents. 

The spiritual bond from which no system emanates appears in the case of 
religiousness and does not manifest itself in the realm of life Therefore the spiritual 
bond is a partM and impractical bond it is not suitable to bind people in the affairs 
of life Consequently the Christian creed did not serve as a bond amongst the 
European nations though they all embrace it, because it is a spiritual bond devoid of 
asystem 

Consequently all the aforementioned bonds are not suitable to bind man with man in 
his quest for revival. The only correct bond, which binds mankind in life is the 
rational doctrine ( 'aef nhh) from which a system emanates; that is the ideological bond 

(<//' Uklilh ill <tl f ) ljlt Ji jiylh). 

The ideology ( mribdda ) is a rational doctrine from which a system emanates. The 
'atfffhh (doctrine) is a comprehensive idea about man, life and the universe what 
preceded this life, what is to follow it, and the relabonship of this life with what 
preceded it and what is to follow it. As for the system that emanates from this 
doctrine, it is the solutions for man's problems the method for implementing those 
solutions preserving the doctrine and conveying the ideology to others. The method 
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of implementing the solutions, preserving the doctrine and conveying the ideology 
constitutes the tamaqrih (method), while anything dse, which is the 'aqaadah and the 
solutions is the idea Consequently, the ideology is composed of an idea (jikmh) and 
a method (tanaaqriH). 

The ideology ( rmbdria ) must come into existence in the mind of a man either hy 
revelation from Allah M with a command for him to convey it or through an ingenuity 
that shines in that man. As for the ideology (mabdda), which originates in the mind of 
a man hy revelation from Allah H. This is the correct ideology ( mribdda ) since it is 
from Allah S who is the Creator of man, life and the universe Therefore, it is 
definitely the correct ideology (mribdda). Whereas, the ideology (rmbdda), which 
originates in the mind of a man through a spark of genius in him is false since it 
originates from a limited mind, which is incapable of comprehending everything in 
the universe Furthermore, man's ability in organisation is liable to disparity 
differences, contradictions and being influenced hy the environment in which he lives. 
This consequently produces a contradictory system that leads to man's misery. 
Therefore^ the ideology, which originates in a man's mind, is false in its ’aqaadah and 
the system that emanates from this 'aqaadah. 

Consequently, the foundation of the ideology is the comprehensive idea (aL-fiknrih dL- 
about man, life and the universe and the method, which brings the ideology 
into existence and implementation in all the walks of life is indispensable to ensure 
the existence of the ideology The comprehensive idea is the foundation of the 
ideology since it is the ’aqaadah and the intellectual leadership. On the basis of this 
comprehensive idea the intdlectual direction of man and his viewpoint in towards life 
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is defined. Moreover, all thoughts are built upon it and the solutions for life's 
problems emanate from it The fact that the tanaaqahi (method) is essential, is because 
if the system that emanates from the 'acf wfrh (doctrine) does not include the manner 
of implementing such a system, preserving the 'ixf ithh and conveying the rtfwih to it, 
then the idea would become a hypothetical and fanciful philosophy that remains 
recorded in the books without having any effect in this world. Hence, the 'ae/tthh 
(doctrine), the solutions for the problems and the Uurujih (method) are all necessary 
for the ideology to come into existence However, the mere presence of the idea 
(/zkrah) and the method (lartnfih) from which a system emanates does not indicate 
that the ideology ( mribdda ) is correct; it simply indicates that it is an ideology ( mribdda ) 
and nothing more. The matter that proves the validity of the ideology (mribddd) is the 
'aqggdrih. This is because the 'aqsddh is the intellectual basis ( aL-qatidcl r d-fikrv&pri) upon 
which every thought is built, views are defined and from which every solution and 
method emanates. Therefore^ if the intellectual basis (d-qdidrih nl-fikmwih) is correct 
the ideology ( rrabdda ) will be correct and if it is false the ideology {rmbdda) will be 
false from its basis 

If the comprehensive idea (doctrine) agrees with man's nature {flTrdi) and is built 
upon the mind it will be correct However, if it disagrees with man's nature (fiTnth) 
and is not built upon the mind it will be false The compatibility with man's nature 
means that the 'aqaadah recognises the natural weakness of man and his need for the 
Creator, the Sovereign, i.e, it agrees with the instinct of religiousness (uriiy^un). 
Building the 'aqaddh (doctrine) on the mind means that it is not built on matter or a 
solution arrived through compromise 

If we examine the ideologies that exist in the world, we will find only three 
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Capitalism, Communism and Islam. The fust two ideologies are adopted by states, 
while Islam is not adopted hy a stale, but rather hy individuals within different 
people^ nevertheless it is present internationally in the whole globe. 

Capitalism is based upon the separation of religion from life This idea (jlkmh) is its 
'ixf irhh (doctrine), its intellectual leadership Ui yicrhl i fik h yyil i) and its intdlectual basis 
(cfiiddh fikriwnh). According to this intellectual basis (aL-qdidah d-fikiiy^ah) man leys 
down the system for this life so it is necessary to preserve for man the following types 
of freedom freedom of bdief ( hurriyat il-'aif rdih), freedom of opinion (huniyii ur- 
rzti), freedom of ownership ( hurhyat li-nilkiyyih) and personal freedom (a! huniyii. ush- 
s/rii<hhyyih) . The Capitalist economic system resulted from the freedom of ownership, 
so capitalism has become the most prominent feature in this rrabdda and the most 
prominent matter that resulted from the doctrine {'aqaaHi) of this ideology ( rrabdda ). 
Thus, this ideology (niilrlta) is named Capitalism, after its most prominent element 

As for democracy which is ascribed to this ideology it stems from the fact that man 
lays down his own system The nation is therefore, the source of authority She lays 
down the system, she employs the ruler to govern her, and strips him of his authority 
when she wants and establishes and lays down to him the system she likes. This is 
because ruling is an employment contract between the people and the ruler to rule 
according to the system, which the people chooser so as to govern them with 

Though democracy is a part of capitalism, it is less prominent than the economic 
system This is because the capitalist economic system in the West, influences the 
government to the extent that the capitalists (owners of capital) are effectively the reel 
rulers in the countries which adopt the capitalist ideology Moreover, democracy is not 
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limited to this ideology since the Communists also claim to be democratic and call for 
giving the ruling to the nation (people). It is therefore more accurate to call this 
ideology the Capitalist Ideology or Capitalism. 

This ideology originally emerged when the ernperors and kings of Europe and Russia 
were using religion as a means to exploit the people^ transgress against them and suck 
their blood. They used the clergy as an instrument for this There arose, as a result of 
this a bloody struggle in which some philosophers and thinkers denied religion 
completely. Others acknowledged religion but called for its separation from this life 
Eventually the opinion of the majority of the philosophers and thinkers settled on 
one idea, which is the separation of religion from this life It naturally resulted in the 
separation of religion from the state Thus, the opinion settled on avoiding the 
discussion of religion, whether in denial or recognition and instead discussion was 
confined to the necessity of separating religion from this life This idea is considered 
a compromise (solution) between the clergy on the one hand, who sought to control 
everything in the name of religion and the philosophers and thinkers, on the other 
hand, who denied religion and the authority of the clergy Therefore^ this idea did not 
deny religion nor did it allow it to interfere in the life instead it just separated it from 
life Consequently, the 'aqagddh (doctrine), which the West, embraced, is the separation 
of religion from life This 'aqaxkih (doctrine) is the intellectual basis upon which all 
thoughts are built, upon its basis the intellectual direction of man and his viewpoint 
in life are determined and upon its basis all life problems are solved. It is the 
intellectual leadership, which the West carries and calls the world to. 

The separation of religion from life implicitly recognises religion, and by doing so, it 
recognises that there is a Creator for the universe, man and life and that there will be 
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a Day of Resurrection, because this is the foundation of religion as a religion. This 
acknowledgement provides an idea about the universe man, lif e, what, preceded this 
life and what is to follow it, because it didn't deny the existence of religion. Rather 
when it called for its separation from it implicitly confirmed its existence and gave an 
idea that there is no relationship between this life with what preceded it and with what 
is to follow it, when it called for the separation of religion from life and that religion 
is only a relationship between the individual and his Creator. Accordingly, this 'aqaatfah 
(doctrine) (separation of religion from the lif e), by its eU-inclusive concept, constitutes 
a comprehensive idea about the universe man and life Thus the Capitalist ideology, 
by this explanation, is an ideology like ary other. 

Socialism, which led to Communism views the universe man and life as only matter 
and that matter is the origin of all things Through the evolution of this matter all 
things came into existence and thus there is nothing at all beyond this matter. 
Therefore this matter is eternal and pre-existent and not created hy anyone i.e it is 
indispensable ( vea/ilxl-vajaad ), is everlasting and sdf-existing i.e not created hy 
anyone Communists, therefore, deny that matter is created hy a Creator. They deny 
the spiritual aspect of matter and view the recognition of the existence of the spiritual 
aspect as a threat to the life Consequently they maintain that religion is the opium of 
the masses which sedates and hinders them from action They believe in nothing but 
matter, even thought is viewed as reflection of matter on the brain Honor:, matter for 
them, is the origin of thought and the origin of everything, and through its 
materialistic solution all things originate Accordingly they deny the existence of the 
Creator and consider matter to be eternal, thus, they deny what preceded this life and 
what is to follow it, so they do not acknowledge anything except this life 
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In spite of the differences between these two ideologies in respect to their view about 
man, life and the universe both agree that the ideals to be sought by man are the 
sublime values that man lays down for himself. So happiness, in their view is to enjoy 
the optimum level of sensual pleasure^ which in their opinion are the means to 
happiness even happiness itsdf. The two ideologies also agree upon preserving the 
personal freedom of the individual, so man can act as he likes, however he desires, as 
long as he sees his happiness in that action Therefore the personal behaviour or the 
personal freedom is a part of what is sanctified by these two ideologies 

Both ideologies differ in thdr view of the individual and society. Capitalism is an 
individualistic ideology which assumes society to be composed of individuals It pays 
secondary attention to society and singles out the individual for its attention. 
Therefore it considers it necessary to secure the freedoms of the individual. In order 
to ensure his freedom, every member works for the sake of society Freedom of belief 
is therefore, one of the things sanctified by this ideology Freedom of ownership is 
also sanctified and not restricted hy its philosophy but hy the government which 
intervenes to guarantee the liberties The government implements these restrictions 
by the police and through law enforcement. The state, however, is considered a means 
and not an end in itsdf. Soverdgnty ultimately bdongs to the individuals and not to 
the state Accordingly capitalism carries an intellectual leadership, which is the 
separation of religion from the life; on the basis of this leadership capitalism 
implements its systems, cells for them and attempts to implement them everywhere 

Socialism, including Communism, is an ideology which views society as a general 
collection consisting of human beings and their relationship with nature Thus, people 
will submit to this rdationship inevitably and automatically This collection as a whole 
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is one single unit, which is man, nature and relationships, all constitute one whole and 
not parts separated from each other. Nature is considered to be a part of man's 
personality the part he carries in himself. Man does not evolve without bang 
connected with this part of his personality i.e nature, because man's relationship with 
nature is like the relationship of the thing with its own essence Accordingly society 
is considered to be one unit whose three elements evolve together as a whole Thus 
man has to revolve within this collection like a spoke in a whorl. Therefore, 
Communists hold no freedom of bdief or economical ownership for the individual; 
briirf and economy are restricted by what the state wants. Consequently the state is 
also one of the things sanctified by this ideology From this materialistic philosophy 
life systems have emanated and the economic system was considered the primary basis 
and the main feature of all the systems. Hence Socialism, including Communism 
carries an intdlectual leadership, which is materialism and materialistic evolution, on 
this basis it rules with its systems, calls for them and attempts to epply them 
everywhere. 

As for Islam, it holds that bryoncl man, life and the universe there is a Creator, who 
created them all. Therefore^ its basis is the conviction in the existence of Allah §1. 
This 'iKfrefrh is the one, which determined the spiritual aspect in everything that is the 
fact that the universe, man and life are created by a creator. Therefore^ the rrlaiiorisliip 
of the universe, as beng created by Allah H the creator and the rrlaiiorisliip of the 
created life with Allah S the creator, and the relationship of the created man with 
Allah 31 the creator, such a relationship is the spiritual aspect in the universe, in life 
and in man The spirit ( ruH ), therefore^ is man's comprehension of his relationship 
with Allah 8 . 
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The belief in Allah H must also be linked with the belief in the Prophethood of 
Muhammad M, his Message and that the Qur'an is the speech of Allah S. Hence, it 
is obligatory to believe in everything he brought Accordingly, the Islamic 'aefitfrh 
makes it compulsory to believe in what preceded this lif e, which is Allah.--:, to believe 
in that which is after this life - which is the of Resurrection and that man is 
restricted in this life by the commands and prohibitions of Allah SI which represent 
the relationship of this life with what preceded it. Man is also restricted with the 
accounting on following these commands and avoiding these prohibitions This 
accountability represents the relationship of this life with what follows it. hicvitably 
a Muslim must realise bis relationship with Allah SI when undertaking any action, thus 
he directs his actions according to the commands and prohibitions of Allah SI . This 
is the meaning of mixing matter with spirit. The ultimate goal of directing the actions 
by the commands and prohibitions of Allah SI is to attain His pleasure While the 
immediate aim from undertaking such actions is the value which the action achieves 

Therefore the ideal aims to protect the society are not laid down by man, but rather 
by the commands and prohibitions of Allah SI, which are constant, neither changing 
nor evolving: Thus the protection of the human life mind, human dignity private 
property religion, security and the state are all constant ideals that aim to protect 
society; they are not subject to change or development Islam has laid down harsh 
primitive measures to protect these constant aims It is obligatory to protect these aims, 
because they are commands and prohibitions from Allah S , not because they produce 
material values (benefits). Accordingly, the Muslim and the state undertake all actions 
according to the commands and prohibitions of Allah H, because they (the 
commands and prohibitions alone) should organise all of man's affairs Undertaking 
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actions according to the commands and prohibitions of Allah 31 is the only wy that 
provides the Muslim with tranquillity. Hencg happiness is not satisfying the sensual 
pleasure^ it is rather attaining the pleasure of Allah 31. 

In respect to man's organic needs and instincts, Islam has organised them in away that 
ensures the satisfaction of them all, such as the stomach need, the production need 
or the others. However, this organisation is not done hy satisfying some of them at 
the expense of the others; nor by suppressing some of them, setting others loose:, or 
setting all of them loose Instead, Islam has co-ordinated all of them and satisfied all 
of them hy a precise system which offers man delight, and comfort and prevents him 
from lapsing to the level of the animal through the anarchism of instincts. 

To maintain this organisation of organic needs and instincts, Islam considers the 
community to be an indivisible whole and views the individual as an inseparable part 
of the community. However being a part of the community does not mean the 
individual is not perceived as a spoke in a wheel; he is viewed as a part of the whole, 
life the hand being a part of the body Therefore^ Islam took care of the individual as 
part of a community and not separate from her, looking after him leads to the 
protection of the community At the same time, Islam took care of the community 
not as being a whole devoid of parts, but in her capacity as a whole made of parts 
who are the individual^ such that looking after the community leads to the protection 
of these individual^ who are the parts of the community Prophet Muhammad M- said: 
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"The exarrgile of those who maintain Allah's limits (hudood.) and those who 
surpass them is like the exarxfde of those who share a boat. Some would 
occupy its upper deck and some its lower deck. The occupants of the lower 
deck would have to go to the upper deck to have access to the water. If they 
said, why don't we drill a hole in our part (to directly access the water) and do 
not cause any inconvenience to those above us. If those on the upper deck let 
than do what they wanted then all of the passengess would sink However if 
they prevented than horn doing so that all would be saved". 


This outlook to the community and the individual establishes a distinct concept about 
society The individuals as part of the community must have thoughts ( afkcar) that 
bind them together and by which they live They must also share the same emotions 
(mrjYxtir) hy which they are influenced and they proceed according to them. 
Additionally they must have one system to address all of their life's problems. Honor:, 
society is composed of individuals, thoughts, emotions and systems. Man has to be 
bonded in this life hy these thoughts, emotions and systems. Thus man is restricted in 
this life by these thoughts, emotions and systems. A Muslim is, thraxfore, restricted in 
this life hy Islam and he does not have freedoms at all. So the 'aqaxtih for the Muslim 
is restricted hy the limits of Islam and is not left unrestricted Consequently ary one 
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who renounces Islam is considered to have committed a capital offense and his 
apostasy is met with capital punishment if he does not repent. Smilariy, the personal 
aspect is restricted hy the system of Islam Honor:, zim is a crime for which the 
fornicator is severely punished without cornpassion and in public 

Allah M says: 


"AndId:a partycf thebdid&svvtnessthanpuridirral:." [All-Nun 2] 

Drinking kharrr is a crime that also invotes punishment Likewise, acts of aggression 
against others constitute a crime that is treated case hy case according to the type of 
aggression, such as false accusation of zim, murder etc The economic aspect is also 
restricted hy the ‘far’a, and by the means of ownership with the star'd permitted the 
individual to possess with and the nature of this private property as being the dm'a 
permission of using the object. Consequently violating these restrictions is 
considered a crime which differs according to the type of this violation, such as theft, 
robbery etc Therefore the state is necessary to protect both the community and the 
individual and to apply the system in the society It is also necessary that the ideology 
influences its adherents so that its protection becomes naturally coming from the 
people themselves Accordingly it is the ideology which restricts and protects (the 
entire society) while it is the state which executes (the legislation). Sovereignty 
(dyxxhh), therefore^ belongs to the srirr'a and not to the state or the Umrrih, though 
the authority ( aJTari) belongs to the Umrrih and it is manifested in the state Hence, 
the state is the method for implementing the system, although the individual's piety 
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(toquo) of Allah S is relied upon for his adherence to the rules of Islam Therefore^ 
it is necessary to have legislation implemented by the state and direction to the 
believer so as to comply with Islam, motivated by his taqyya. Islam is therefore 
comprised of an 'aqasJah and systems and the Islamic ideology is both a fikrn and a 
tnraaqdh (method), which is of the same kind as the/zkrah. Its system emanates from 
its 'luf td fi and its 1-aDardh (civilisation) is a unique way of life Islam's method in 
carrying the cl fwih is by implementing it by the State and carrying it as an intdlectual 
leadership to the world which should be the basis for understanding and practising 
Islam Implementing Islam on the community which is governed by its system is 
considered carrying the Islamic cViv/ih (to them), because applying Islam on non- 
Muslims is considered to be the practical method for the cktwah. This implementation 
had the greatest effect in creating the vast Islamic world. 

To summarise, three ideologies exist in the world. Capitalism, Socialism and the third 
ideology is Islam Each of these ideologies has its own doctrine ('atf nhh) from which 
its systems emanate a measure for man's actions in the life, a specific view towards 
society and a method to implement the system 

As for 'aq&ririh the Communist ideology holds that matter is the origin of things and 
that ell things emanate from it by means of materielistic evolution. The Capitalist 
ideology believes that religion must be separated from the lite which results in the 
separation of religion from the state Henoo, the Capitalists don't want to discuss the 
issue of whether a Creator exists or not, they rather discuss that the Creator has no 
right to interfere in lite regardless of whether His existence is acknowledged or not. 
Consequently those acknowledging the existence of a Creator and those who deny it 
are equal in the Capitalist doctrine^ which is the separation of religion from life 
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As for Islam, it believes that Allah St is the creator of the existence ( vajood), that He 
sent prophets and messengers with His ofem to human beings and that man will be 
accounted for his actions on the Day of Judgement. Therefore the 'aqaxtah of Islam 
is the belief (z moan) inAllahSl, His angels His books. His messengers, and the QaDaa 
and Qatar, the good and bad of which are from Allah §t. 

However, regarding the manner in which the system emanates from the 'aqsatah 
(doctrine). Communism maintains that the system is taken from the tools of 
production, thus the feudal system was the product of the dominant mode of 
production in the feudal society, namely the axe: The evolution of society to 
Capitalism made machinery the tool of production, thus the Capitalist system is taken 
from this mode of production through materialistic evolution. Capitalism in 
separating religion from lif e, maintains man has to set for himself a system from this 
life So he started to take his system from his reality and lays it down hy himself. Islam 
considers that Allah Si has assigned a system for man to proceed on in this life He 
Si has sent MLthammad M with this system which He revealed it to him §$, so man 
must follow it. Hence, a Muslim studies the problem and deduces its solution from 
the Qur'an and the Sunrah. 

As the measure for action^ Communism considers materialism i.e the materialistic 
system as the neasure in this life So as matter evolves so does the measure. Capitalism 
considers the measure to be benefit, on this basis actions are evaluated and 
underteten. Islam considers the halal and the baram as the measure i.e the commands 
and prohibitions of Allah it. Aooordincjy; the halal is performed and the Itimni 
shunned The measure neither evolves nor change^ it is not influenced hy benefit. 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 49 


rather only the sAzr'a arbitrates. 

As for society Communism considers it consisting of a general collection comprising 
of earth, modes of production, nature and man which all are considered to be matter. 
When nature and its contents evolve man evolves with it, thus the whole society 
evolves Consequently society follows the materialistic evolution. Therefore^ man has 
only to generate the contradictions to promote this evolutionary process When the 
society evolves the individual evolves with it and thus man revolves with the society 
like a spoke in awheel. 

Capitalism views society as composed of individuals Hence, if the individual's affairs 
are managed the society's affairs will be managed Care is therefore, only given to the 
individual. Thus the government acts only for the benefit of the individual and 
consequently this ideology is individualistic Islam views the 'aqagdah as the basis of 
society including its thoughts emotions ( martndu 1 and the systems emanate from it. 
Thus the Islamic society is brought into bang when the Islamic thoughts and 
emotions dominate and the Islamic system is implemented on the people Society is 
therefore comprised of man, thoughts emotions and the systems For a person 
together with another person constitutes only a group and they do not mate a society 
except when people adopt the same thoughts share the same emotions and epply the 
same system upon them This is because the matter that originates a relationship 
between two persons is only the interest (mriaHah). However the rrlalionsliip 
between two persons exists when the thoughts over the morlaHah were unified 
together with their emotions thus unifying the acceptance (riDa) and rejection 
(f jrin<il>) and the system that solves the problems is the same If the thoughts or 
emotions towards the interest (nirJaHah) differed thus the acceptance {riDa) and 
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rejection ((frindi) were not united, or the system that treats it between people differed 
then the relationship would not exist and consequently the society would not exist. 

Therefore^ society consists of man, thoughts, emotions and systems because these are 
the mattery which originate the relationship and make a group of people a distinct 
society 

Thus if all people in a society were Muslims, but the thoughts they adopted were 
democratic and Capitalistic, their emotions were priestly-spiritual, patriotic or 
nationalistic, the system applied upon them was democratic and Capitalistic then the 
society would be non Islamic, even if the majority of the people were Muslims 

Concerning the implementation of the system. Communism considers that the state 
alone implements the system through the police force and harsh laws. The state 
develops the system and acts on behalf of the individual and community The 
government in capitalism looks after the liberties So if someone encroached upon the 
freedom of an individual, then the government will act to prwent the encroachment. 
However, if someone did not encroach upon the freedom of another person wen if 
he exploited him and took away his rights but with his consent, then there would be 
no encroachment upon freedoms The state would not then interfere because the state 
exists to secure the liberties 

Islam considers that the system is implemented by the individual's consciousness of 
Allah it (taquo). It is also implemented by the state through the feeling of the 
community of its justice, by the oo-operation of the nation ( Umrrih ) with the ruler 
through dL-amrUl trimf wo mhiyaril rrurkar (enjoining the good and forbidding the 
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evil) and the authority of the state The state takes care of the community's affairs but 
not the individual's affairs unless he was unable to do so. The system does not evolve 
at all. The state has the authority to adopt the rules (A Hkam^rn'aiah) when there is 
more than one opinion of ijuiril on an issue 

The intellectual leadership of Islam agrees with man's nature (jiTmli). In spite of its 
depth it is easily understood. One's heart and mind are quickly opened to it, eagerly 
trying to understand it and pondering over its details with appreciation. This is 
because ndigiousness is instinctive in man. Every man is religious by his nature and no 
power can remove from him this nature (jiTnth), because it is deeply rooted in him. 
Man, by nature^ feels that he is incomplete and that there is a greater power which 
deserves to be sanctified Man's instinct of religiousness is the need for the Creator 
the Organiser that arises from his natural weakness This instinct of religiousness is 
constant and has a specific manifestation, which is the sanctification (tatpris). 
Consequently mankind is religious and has always worshipped something throughout 
history Humanity has worshipped man, planets, stones animals fire and other things 
Islam, howerer, with its doctrine came to lead man away from worshipping created 
things to the worship of Allah S who created everything The advent of the 
materialistic ideology which denies the existence of Allah H and our relationship with 
Him iH, could not put an end to this innate ndigiousness However, it shifted man's 
conception of power greater than himsdf and of his sanctification of this power. It 
shifted all that to conceiving this power in men and made his sanctification to them 
alone It is as if it went backward, and shifted people's sanctification from 
worshipping Allah §1 to worshipping the servants (of Allah), away from venerating 
theegotof Allah '§£ to venerating the words of the created So it was backward in that 
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regard. It could not eliminate the nature (fiTrrih ) of religiousness; it rather, deostfully 
shifted it backward. Therefore, the intellectual leadership of the materialistic ideology 
(Communism) is a negative leadership, which disagrees with man's nature. Therefore 
it is a failure from this perspective: It only manipulates the people through appealing 
to their stomach It attracts the poor, the scared and the defeated ones Those who 
adhere to it are those low in their thinking, the failures in life and resentful of it and 
those mentally devious who aspire to be known as intellectuals when they chatter 
about the theory of dialectics whose falsehood and corruption are so visible by both 
the intellect and reality It resorts to force to subjugate people to its ideology Hence, 
oppression, suppression, anarchy turmoil, destruction and instability are its most 
important instruments 

The Capitalistic intellectual leadership likewise: disagrees with man's nature ( JiTmh ) i.e 
the instinct of religiousness This is because the instinct of religiousness manifests 
itsdf in sanctification as well as in management of man's affairs in life The 
inconsistency and contradictions appear when man undertakes this management; 
testifying to man's inability Consequently, the efen (revealed from the Creator) must 
manage man's affairs in life Thus the separation of the dm from life contradicts 
man's nature (JiTmh). The presence of the daa-i in life does not mean making the 
functions of life religious rites Rather, the presence of the cfcm in life means making 
the system that Allah M ordained solve man's problems in life This system emanates 
from the 'aqaarldh, which agrees with man's nature (JiTmh). Removing this system and 
replacing it with a system which emanates from a creed that disagrees with the instinct 
of religiousness disagrees with man's nature (JiTmh). Therefore, the intellectual 
leadership of Capitalism fails from the instinctive (JiTh \) aspect because it is a negative 
one:, for it separates the dan from lif e, banishes ndigiousness from life and making it 
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an individualistic issue and removes Allah's H system which He ordained, from 
solving man's problems. 

The Islamic intellectual leadership is positive since it establishes the mind as the basis 
for the belief in the existence of Allah . It draws man's attention to the dements of 
the universe man and life to conclusively and decisively establish the existence of 
Allah M, the Creator of these things. It defines for man the utmost perfection which 
he innately searches for and does not exist in him, the lif e, or the universe and directs 
man's mind to this utmost (Supreme) power so as to realise His existence and believe 
in Him 

The Communist intellectual leadership is built upon materialism and not the intellect 
though the mind concludes it It considers that matter exists before thought and 
matter is the origin of all things, hence it is materialistic The Capitalist intellectual 
leadership however, is based upon a compromise solution reached after a bloody 
struggle between the clergy and the intellectuals which had lasted for many centuries 
and it resulted with the idea of separation of the efen from the state 

Therefore both the Communist and Capitalist intellectual leaderships failed since they 
contradict man's nature (JiTmh) and are not built upon the intellect 

In conclusion, of the three intellectual leaderships only the Islamic intellectual 
leadership is correct, because it is built upon the mind, it agrees with man's nature 
(JiTmh) and, thus man positively responds to it While the other intdlectual leaderships 
are false because they are not built upon the mind and they disagree with man's nature 
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(fi'Trnh). That is, the intellectual leadership in communism is built on materialism and 
not on the mind. This is because it maintains that matter precedes thought i.e it 
precedes the mind. Thus when matter is reflected onto the brain it initiates thought in 
it, so it (the brain) thinks in the matter that was reflected on it Prior to the reflection 
of the matter onto the brain there was no thought, and accordingly everything is built 
upon matter. Consequently the origin of the Communist intellectual leadership is 
matter and not thought. 

This perspective is wrong for two reasons: The first: There is no reflection between 
matter and brain; neither the brain is reflected on matter, nor matter is reflected on 
the brain This is because reflection requires that objects be endowed with the 
characteristic of reflection, such as a mirror, for reflection to happen This 
characteristic is not possessed hy the brain or hy the matter. Therefore; there is no 
reflection at all between matter and the brain, because matter is not reflected on the 
brain, nor is it transferred to it Rather, the sensation of the matter is transferred to 
the brain through the senses. The sensation of matter to the brain is not a reflection 
of matter to the brain nor a reflection of the brain to matter; it is only the sensation 
of matter. In this regard there is no difference between sight and the other senses in 
the sensing of matter. Thus sensation occurs by smelling, hearing touching and 
tasting as it occurs hy seeing Therefore; what happens is not reflection on the brain 
but rather it is sensation of the things Accordingly, man senses things through his five 
senses and things are not reflected on the brain 

The second: Sensation alone does not produce thought, but merely produces 
sensation i.e a sensation of the tangible object. Sensation plus sensation plus a 
million sensations will still only produce a sensation and no thought at all. In order for 
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man In think, he must have previous information through which he can explain the 
sensed matter. For example, if a book in the ancient Syriac language was given to 
someone who has no previous information about the Syriac language^ and all his 
senses were made to fall on the book by sight and touch, and this was repeated a 
million times, he still would not be able to understand a single word of the book 
unless he is given the relevant information about the Syriac language Thereafter, he 
will start thinking and understanding Let us take: another example of a child with 
sound senses but with no previous informatiorL If we were to place in front of the 
childapieoeof gold, brass and a stone and make all his senses, sense these things the 
child would not be able to comprehend them, no matter how much this sensation was 
diversified and repeated. However, if the child was given previous information about 
them, he would use this information to comprehend them VUie the child to grow up 
to be twenty years of age without any information he would remain as his first da/ of 
life, regardless of the biological growth in the brain. Since it is not the brain that 
enables man to comprehend, rather it is the previous information together with the 
brain and the sensed object As for the instinctual behaviour, in contrast to the 
intellectual process in man, it results as a mere response to the instincts and organic 
noods, a matter, which occurs with animals as well as man. For example, a baby 
recognises through giving him an apple and stone repeatedly that the apple can be 
eaten while the stone cannot. Likewise, the donkey recognises that bariey is edible but 
soil is not. This differentiation occurs not through thought or intellect, but through 
the response to the instincts and the organic needs, which are present in animals and 
man. Thus thought cannot be produced unless previous information is coupled with 
the transference of the sensed thing through the senses to the brain. 

Accordingly the mind, intellect, or comprehension can be defined as the transmission 
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of a sensed object through the senses to the brain and the existence of previous 
information by which this reality is explained. 

Therefore^ the Communist intellectual leadership is both false and incorrect, because 
it is not built upon the nrind and the meaning of the thought and mind in its 
understanding is false 

The Cepitalist intdlectual leadership is built on a compromise solution agreed upon 
by the clergy and the intellectuals after their bloody conflict which lasted for many 
centuries. This compromised solution is the separation of the rim from life i.e, the 
implicit acknowledgement of the rim while separating it from life Thus the Capitalist 
intdlectual leadership is not built on the mind, it is rather based on this compromise 
solution Indeed, the idea of a compromise is deeply rooted in the Capitalists who 
draw the truth (faqcj) near to the falsehood ( barn ) and irrcan near to Ku/r, the light 
(nui) near the dark ( DHdarr ). This is despite the fact that the compromise solution 
does not exist because the matter is dther the iac/q or the hr ml, irrcan or Ku/r and light 
or darknessThe compromise on which they have built thdr doctrine and intellectual 
leadership has made them swerve from the truth, the irmn and the light. Therefore^ 
this intellectual leadership is not built on the mind thus it is false 

However, the Islamic doctrine is built rrpon the mind, because it obliges the Muslim 
to believe in the existence of Allah ft, in the Prophethood of Muhammad gj| and the 
Qur'an, through the use of the mind. It obliges the Muslim to believe in the rfrii>i 
(things beyond the senses) on the condition that it is mentioned in a source which was 
conclusively proven rationally like: the Qur'an or ladih minrviiii: Thus, the Islamic 
creed is based upon the intellect. 
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This is from the rational perspective However with regards to man's nature (JiTmh), 
the Islamic intellectual leadership agrees with man's nature (JiTmh) since it recognises 
the existence of dm, its necessity in life and the obligation to manage life according 
to the commands and prohibitions of Allah §1. Religiousness is innate (JVTri in man 
since it is one of man's instincts with its own response, namely sanctification, which 
is a natural response to a specific instinct that differs from all the other responses of 
other instincts. Thus, the belief in rim and the obligation to live according to the 
commands and prohibitions of Allah S is instinctive It agrees with man's nature 
(JiTmh) and therefore responds positively to man 

This differs from the Communist and the Capitalistic leaderships each of which 
disagrees with man's nature (JiTmh). The Communist intellectual leadership denies the 
existence of dm absolutely and opposes its recognition Accordingly it contradicts 
man's nature (JiTmh). The Capitalist intellectual leadership neither recognises nor 
denies dm It does not make the recognition or denial of dm an issue for discussion 
However, it insist on the separation of dm from life and advocates that life be 
managed according to benefit with no relation to dm Theref ore, it contradicts man's 
nature ( fiTmh ). This disagrees with the nature (JiTmh ) and stands far away from it 

The Islamic intellectual leadership therefore^ is the only correct intellectual leadership 
because it agrees with man's nature and mind; ell other intellectual leaderships are 
felse Accordingly, the Islamic intdlectual leadership is the only correct and successful 
intellectual leadership. 

One guestion remains: Did the Muslims implement Islam, or did they only embrace 
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its doctrine while implementing other systems and laws? The answer to this question 
is that Muslims implemented only Islam through all the ages from the arrival of 
Rasool Allah % to Madinah until 1336 A.H i.e 1918 C.E when the Islamic State 
collapsed at the hands of colonialism The Muslims implementation of Islam was 
comprehensive and its success in their comprehensive implementation was 
overwhdming 

The practical implementation of Islam is undertaken by two entities having the 
responsibility to implement the system They are: The judge who is responsible for 
settling disputes between people, and the ruler who governs the people. It has been 
narrated through successive reports ( tavatur) that the judges who settled the disputes 
between people from the time of the Messenger till the demise of the Khilafah in 
Istanbul, settled the disputes in all affairs with the laws of the Shari'ah. This is whether 
the disputes were between Muslims or between Muslims and non-Muslims The 
courts that settled disputes, such as infringement of rights, family matters, criminal 
prosecution, etc were under one single court based on the Islamic Shari’ah only No 
one ever reported that even one case had been settled according to other than the 
Islamic Shari'ah rules or wen one court in the Islamic countries has ever judged with 
other than Islam before the courts were divided into rlni'ai and rtzarri (dvil) under the 
regular influence of colonialism The clearest proof of this is contained in the records 
of the rirn'ai courts preserved in the old cities of Jerusalem Baghdad, Damascus, 
Cairo and I stanbul etc These records are a conclusive proof that only the Shari'ah was 
implemented hy the judges Even non-Muslims used to study and write Islamic ficja 
like: Saleem al-Baz, who wrote a commentary on al-Majallah. Laws that were 
introduced towards the demise of the state, were introduced on the basis of the 
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scholars fatwathat such laws do not contradict the /\ HkarnSI a? i'ah. Consequently the 
'Uthmani penal code was introduced for application in 1275 A.H (1857 C.E.) and the 
Law of Rights and Trade was introduced in 1276 A.H (1858 C.E). This was followed 
in 1288 A.H (1870 C.E) by dividing of the courts into two: Shari’ah courts and official 
law courts and a decree was passed to arrange this division. In 1295 A.H (1877 C.E) 
a law was issued to regulate statuary courts. In 1296 A.H (1878 C.E) the Rights and 
Penalties Procedure was issued. Since the 'liemda did not find any justification to use 
the civil law it was put aside and the Shari’ah magazine ( aL-MqjaLlah ) was issued in 1286 
A.H (1868 C.E.) as a canon for transactions All these canons were issued as rules 
permitted by Islam and were not enacted except, as dearly spelled out in the decrees 
introducing the canons after a fatwa was given to allow them and after being 
permitted hy the Sheikh al-Islam. The colonialist authorities since 1918 C.E. have 
occupied some Islamic lands and were settling disputes over the civil cases according 
to non-Islamic laws Whereas those countries which were not physically occupied hy 
colonialist armies, although they are under its influence, continued to rule judidally 
according to Islam until recently, such as Afghanistan and the Arabian peninsula i.e 
Hijaz, Najd and Kuwait, though the rulers in these countries no longer implement 
Islam Accordingly, we observe that Islam was implemented judidally and no other 
law was applied in the judidary throughout all the ages of the Islamic State 

The implementation of Islam hy the ruler is represented in A hikamSIami'ali rdated 
to five areas: sodal, economics education, foreign affairs and ruling; The AMkam 
siami'ah relating to these matter were all implemented hy the state The social system 
defines the relationship between men and women and the matters that arise as a result 
of this relationship i.e personal status Alone the Shari’ah is still applied in the sodal 
system in spite of the presence of the colonial powers in the Islamic lands and the 
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presence of BSufr ruling; definitely no other system has been implemented Concerning 
the economic system, it is represented in two ways, firstly the way in which the state 
collects public revenue in order to look after the peoples affair^ secondly, the way in 
which this revenue is spent. As far as collecting revenue is concerned the State 
collects the zakat due on money land and livestock as an obligatory worship and is 
exclusively distributed amongst the eight categories mentioned in the Qur'an. The 
State never used the zakat fund for managing its expenditures. The State collected the 
necessary funds for its expenditures according to the Stan'ah. Tims, it collected klmnj 
over the land Jizyrh from non-Muslims, and customs duties in its capacity as the 
supervisor over internal and external trade The State did not collect funds except 
according to the Stah'ah. As for funds distribution, the state had a rafaqdh system 
(financial support) for the disabled, placed the mfarh (incompetent) and rrutirfafr (the 
one who spends his wealth on l amn) under guardianship and established lodgings in 
every city and along the roads to the pilgrimage to assist the poor, destitute and the 
travellers These relics can still be seen in major Muslim cities The State's expienditure 
was solely governed by the Stari’ah and by no other system Any deficiency that may 
be noticed in this field was due to negligence and misepplicafion and not due to the 
absence of («hah a ) implementation. 

The foundation of the educational policy was Islamic and the Islamic culture 
constituted the basis of the curriculum Care was exercised to ensure that foreign 
culture was not adopted if it contradicted Islam The neglect in opening schools 
towards the demise of the Ottoman state was typical of all the Islamic countries at 
that tirng due to the intellectual decline which reached its lowest level in that period. 
In all the other ages of the Islamic State, it was well known that only the Islamic land 
was the cfUah of the scholars and students The universities in Cordoba, Baghdad, 
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Damascus Alexandria and Cairo had a tremendous effect on the course of education 
throughout the world. 

The foreign policy of the Islamic State was founded upon Islam The Islamic State 
built its relationship with all other states on the basis of Islam and all other states dealt 
with it as an Islamic State All of its external relationships were based on Islam and 
the interest of Muslims. It is known all over the world that the foreign policy of the 
Islamic State was an Islamic policy to the extent that no evidence is required. 

With regards to the ruling system, the structure of the state in Islam is established 
upon eight pillars: the Khaleefah, i.e, the head of State, the Khaleefah's delegated 
assistants (Mr)aawri Ta/UerD), the Khaleefah's executing assistants (Miiaawim TaifaiHi), 
the y\ nm- of Jihad, the Governors ( Wiiah), the Judges ( QuDati )), state departments, 
and the state assembly ( Majlis al -UmrriH). This structure existed and Muslims have 
never been without a Khaleefah until at the hands of Mustnpba Kernal, the 
disbelieving {Kafir) colonial powers abolished the Khilafah in 1342 A.H (1924 C.E). 
The existence of a Khaleefah for the Muslima prior to its removal, had been 
continuous Whenever a Khaleefah died or was removed, he was succeeded hy 
another, even during the era of decline Since the Islamic State is the Khaleefah, it 
means that when a Khaleefah is present the Islamic State exists As for his assistants 
in ruling and execution they were present in all ages and were assistants and not vazi rs. 
Although, they were named wizirs during the Abbassid era they were assistants and 
did not possess the capacity of ministers (wcrzrs) present in the democratic system at 
all, they were rather assistants in ruling and execution hy authorisation from the 
Khaleefah, while all the executive powers were in the hands of the Khaleefah The 
existence of the governors ( wiiah), judges {qjDdh) and state departments was obvious 
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When the k uffar occupied the lands, all their affairs had been running and there were 
therein governors judges and state department^ a matter that does not need ary 
evidence As for the ameer of jibnct, he used to run the affairs of the army in its 
cepacity as an Islamic army all over the world, it was known to be undefeated. With 
regards to the Majlis el- Urrmah, after the era of the Khilcfaa ai-RaSiiilun, its existence 
was not given much attention. The reason for that is that it is one of the ruling 
structure but not one of its pillars Shum is one of the rights of the people upon the 
Kbaleefah. Thus if he neglects it he would be negligent, but the ruling system would 
still remain Islamic. This is because the shum (consultation) in Islam is for seeking the 
opinion and not for ruling This is contrary to the parliamentary system in democracy 
Therefore^ it is dear that the Islamic ruling system was epplied. 

A question may arise concerning the bd'ah (pledge) to the Kbaleefah. It is an 
established fact that there was no hereditary system in the Khilafah. In other words, 
the hereditary system was not established in the state, by which ruling i.e the state 
leadership was acquired as is the case in the monarchy. Instead, the State leadership 
would be acquired through receiving the Ini'ah from the Muslims in some eras, from 
the influential people ( died-hriLli vd-'aqd) in later eras or as what occurred towards 
the demise of the state from the Sheikh al-/Sa/n Throughout the ages of the Islamic 
Stale, the procedure was that no Khaleefah was appointed without receiving bai'ah. 
Never was a single incident reported that the Khaleefah was appointed through 
inheritance without receiving bai'ah. However, notwithstanding tills, the manner of 
attaining bd'ah was misapplied. Thus, a Khaleefah would take a bai'ah from the people 
before his death for his son, brother, cousin, or ary other individual of the family 
After the death of the Khaleefah the bai'ah was renewed for that person. This is a 
misapplication of the bai'ah but it neither constitutes hereditary rule or succession to 
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Hie throne Likewise the nisapplicai ion of the elections in a pariiamentary or a 
democratic system is still called elections and not an eppointment even if the 
government-backed candidates succeed in the Sections. Consequently one must 
acknowledge that the Islamic system was applied throughout all periods of the Islamic 
State 

As for the practical success of the Islamic intellectual leadership, it was without 
parallel particulariy in the following two matters: 

Firstly the Islamic ideology transferred all of the Arabs from a low level of intdlect 
in which they were acting haphazardly in the darkness of bloody family feuds and 
ignorance to an age of intellectual revival glittering in the light of Islam whose sunrise 
was not restricted to the Arabs but prevailed all over the world. Muslims rushed in 
conveying Islam to the world, putting their hands in the process over Persia Iraq, the 
lands of ash-Sham, Egypt and North Africa Each of these peoples had their own 
religion, nationality language^ customs and traditions. All were different from one 
another. The nationality of Persians differed from that of the Romans of Sham, from 
that of the Copts of Egypt and from that of the Berbers of North Africa Once they 
lived under the rule of Islam and understood it, they all embraced it and became one 
nation ( Urmrrih ), the Islamic Urmrdh. Therefore the success of the Islamic intdlectual 
leadership in melting these peoples and nationalities into one nation was unparalleled 
This is in spite of the fact that the means of transportation at the time was the camel 
and the means of communication was the word of the mouth and the writing of the 
pen 

A l-Fatti (conquer), however was to remove hy force the physical obstacles to give the 
people free access towards what their minds and their innate (fiTmh) guides them to. 
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In this manner people entered Islam in masses. On the other hand, the oppressive 
conquering (jatH ) of countries alienates the conquerors from the conquered. For 
example, the colonisation of the East by Western imperialism lasted for decades 
without gaining ary result. If it was not for the influence of the deceptive Western 
culture and the oppression of its agents which will soon vanish, then the return to the 
domain of Islam in its ideology and system would be quicker than the blink of an eye 
Accordingly, the success of the Islamic intellectual leadership in forging all the various 
peoples into one Islamic Urrrmh is without praralM. These peoples have remained as 
Muslims to this da/, in spite of the colonialists calamities wickedness and planning in 
corrupting the creeds and proisoning the thoughts. These people will remain one 
Islamic nation ( Urrrmh ) till the Day of Judgement. It has never happened that ary 
people (or ethnic group) which had embraced Islam have apostatised from it. 

As for the Muslims of Andalus (Spain), they were massacred by the Courts of 
Inquisition, the guillotine and burnt in the ovens of the executioners. The Muslims of 
Bukhara, the Caucasus and Turkistan met with the same disastrous fate as those 
before them The fact that these people embraced Islam and became one Urrrmh that 
was concerned to protect her 'aqraldh, portrays, as evidence the degree of success of 
the Islamic intellectual leadership and the application of Islam hy the Islamic State 

The second matter, which denotes the success of this ideology, is the fact that the 
Islamic Urrrmh was the leading nation in the world in respect to civilisation, material 
advancement, culture and science For twelve centuries dating from the seventh 
century C.E to the middle of the eighteenth century C.E, the Islamic State remained 
as the leading and most powerful state in the world. Throughout this period it was the 
flower of the globe and the rising sun amongst the nations, a fact that confirms the 
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success of this intellectual leadership and the success of Islam in implementing its 
system and 'acf irhh upon the people When the Islamic State and Umrah abandoned 
carrying its intdlectual leadership and fdl short in understanding and applying Islam, 
it lapsed and declined among other nations. 

Therefore we say that only the Islamic intellectual leadership is correct and it alone 
should be carried to the world. When the Islamic State which carries this leadership, 
is established, the success of this leadership will be realised today as it was before 

Wo have proven that Islam with its 'aqaadah and it's system, which emanates from it, 
agrees with man's nature (JiTmh). Consequently Islam does not view man as a 
mechanical being functioning accurately life a machine and implementing the system 
on the basis of fine mathematical measures without disparity. On the contrary from 
the Islamic perspective man is a social bang who applies the system with varying 
capabilities and qualities Thus it is natural for Islam, on the one hand, to narrow the 
gap between people without making everyone equal while guaranteeing tranquillity for 
ell. On the other hand, it is elso natural to find some individuals who deviate from the 
system and thus don't comply with it and others who do not respond or who turn 
away from the system Inevitably there will be in the society evildoers ifiissaq), people 
who indulge in vices {fijjjar ), unbelievers (ki/fm), hypocrites ( rrurafiqpcn), apostates 
(rnjrtnddun) and atheists (mulbidoon). The important thing is that the society as a 
whole, from the point of view of its thoughts, emotions, systems and people, is 
considered as an Islamic society, which applies Islam when these dements manifest 
themselves as Islamic. 

The evidence for this is that it is impossible for anyone to apply a system at the level 
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of Muhammad's application. In spite of this, at his Si's time there were also 
disbelievers, hypocrites, apostates, atheists evildoers and people who indulged in 
vices Therefore no one can claim that Islam was not applied completely or that the 
society was non-Islamic. Yet. the Islamic application is on man as a social being, not a 
mechanical being: 

Islam continued to be applied on the entire Islamic Umrrih, Arab and non-Arabs, 
from the time Prophet M settled down in Madinah till the colonial powers occupied 
the Islamic lands and replaced Islam with the Capitalist system. 

Thus Islam was implemented from the fust year of the Hijrah until 1336A.H (1918 
C.E) and the Islamic Urrrmh did not apply ary system other than Islam throughout 
this preriod. 

Although the Muslims translated books of philosophy science and different foreign 
cultures into Arabic, they never translated ary legislation, system, or canon of other 
nations neither for research nor for application Considering Islam to be a system, 
some people applied it well and others misapplied it. This depended on the strength 
or weakness of the state and on the degree of its comprehension of Islam or lack of 
understanding and according to whether it was strong or complacent in carrying its 
intdlectual leadership Consequently the misapplication of Islam in some ages 
brought about some decline in the Islamic society but this is something, which no 
system can avoid, because the application of the system depends on human beings 
However, the misapplication does not mean that Islam was not implemented. Surety 
Islam was implemented and no other system or ideology was applied. This is because 
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Hie crucial point is in the applying of canons and systems enacted by the state In this 
respect the state did not adopt any canon or system alien to Islam What occurred was 
the misapplication of some of its rules hy some rulers. However, notwithstanding 
tills, one must observe two points when examining the implementation of Islam 
throughout its history The first point is that history must not be taken from the 
enemies of Islam who harbour hatred towards it Instead history must be taken from 
Muslims themselves after an extensive research so as not to adopt a distorted image 
The second point is that the generalisation in study of the society should not be taken 
from the history of individuals or from one aspect of the society For example, it 
would be wrong to pass judgment on the history of Ummayad era by studying the 
history of Yazid's era Or to pass judgment on the history of the Abbassid era from 
some incidents of their KhLicfaa. Likewise, we must not pass judgment on the society 
of the Abbassid era from Kitab al-aghani (book of songs) which was written to 
narrate the stories of recklessly extravagant people^ poets and authors or from reading 
the books of asceticism (zilrj) and the like and thus start thinking that the entire 
society was in a state of extravagance and sin or asceticism and isolation Rather, we 
have to study the whole society. Wfe have to acknowledge however that the whole 
history of the Islamic society as a society in any era was never written. What has been 
written rather is the affairs of the rulers and some officials. Those who wrote such 
history were not trustworthy, they were either slanderers or adulators and whatever 
they wrote can't be accepted without investigation 

When the Islamic society is studied on this basis i.e to study it from all its aspects and 
through thorough investigation it can be found to be the best society Slier:, it was so 
for the first, second and third centuries in fact, right up to the middle of the twelfth 
century liij/nh. One finds that the society applied Islam throughout all its ages right up 
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to the end of the Ottoman State as an Mamie state However, history should not be 
taken as the source for studying the system and flefx Rather, the system should be 
taken from the sources of jurisprudence and not from history since history is not its 
source Accordingly to understand the Communist system, one does not draw 
conclusions from the history of Russia, but from the books of the Communist 
ideology itsdf. Likewise if to understand the English jurisprudence one should not 
take it from the history of England, but rather from the books of English 
jurisprudence This applies to any system or canon. 

Islam is an ideology with its own 'aqaatth and system Consequently those who wish 
to understand it must not use its history as a source neither for knowledge nor for 
deducing rules i.e aHkam 

The source of understanding Mam is the books of Mamie fiefx and the source for 
deducing its rules is their detailed evidences Thus history is not the correct source of 
the Mamie system, neither for its understanding nor for its deduction. It is therefore 
incorrect to take: the history of 'Umar bin al-Khattab or Umar bin 'Abdul-'Aziz or 
Haroun ar-Rasheed whether from the historical events ascribed to them or from the 
books written during their respective periods as a source for the dHkamShard'dh. If 
an opinion of Umar is followed in a question, it is followed in its capacity as a ZiAm 
SlYinti deduced and applied by Umar, as is the case with the hLkmSharcti deduced hy 
Abu Hanifab, Shafii, Ja!far and others It is not adopted as an historical event. History 
accordingly has nothing to do with adopting or knowing the system Moreover 
ascertaining whether or not the system was applied, fiefx rather than history is the 
reference for determining that. This is because every era has its own problem^ which 
were tackled hy a system So in order to find the system used to solve problems, one 
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must rtf nr to the Islamic ficfx and not to the events of history, because it only reports 
to us the news as they are When reference is made to the Islamic flcfx one neither 
finds in it any system taken hy the Muslims from others, nor any system chosen hy the 
Muslims from themselves. Instead one finds it completely as aHkamdar'cfo. deduced 
from the ‘far’d evidences. Muslims were very careful to sift into the jurisprudence hy 
removing ary deficient opinions i.e deficient ijtilad. They even prohibited others from 
acting according to the deficient {pdf) opinion, even if it was ascribed to a mjtdhid 
mJlaq (absolute i! iijlt ;/ ii< 1). 

As a result, there is not one legislative text other than the Islamic Figh throughout the 
Islamic worid The fact only one body of jurisprudence exists in a nation, without any 
other accompanying text, signifies that the nation did not use any other text in its 
legislation. 

If it were permitted to give attention to history this would be confined to examining 
the way of applying the system History might also contain political events from 
which the way of application can be seen Even this should not be takrn except after 
a thorough research and from Muslims History has three sources: History books, 
archaeological objects and narration Historical books should not be considered as a 
source because they are influenced by the political conditions of the time They are 
filled with lies, either supporting the people at whose time these books were written 
or attacking those at the time before these books were written A recent example of 
this is the history of the AUawide family in Egypt Prior to 1952 C.E it had a bright 
image in history books, but after 1952C.E its image was dark. The same applies to the 
history of other political events now and in the post. For this reason, history books 
should not be considered as a source for history even if they were biographies written 
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by their people 

Archaeological objects (excavation and antiquities) would provide historical facts if 
studied honestly Although they by themselves do not provide a historical timeline, 
they however denote occurrence of some events If one examines the Islamic 
antiquities to mid in their countries be they buildings instruments or any other tliinq 
one can conclude that nothing was present in the Islamic world except Islam, the 
system of Islam and rules of Islam. Additionally the Muslims way of life and actions 
conducted were Islamic 

As for the third source i.e narration, it is a correct source which can be relied on if 
the narration was correct and the method followed in collecting the narration was the 
same as the method followed in collecting the ahadith. This is the manner in which 
history should be recorded The Muslims followed this method of narration when 
the/ commenced writing The classical books of history, such as the History of at- 
Tabari, Sarah of Ibn Hisham etc were written according to this method. Muslims 
should not teach their children from the books of history whose sources are other 
books of history. An overview of the application of the Islamic system should not be 
taken from those books of history either. In conclusion, it is evident that Islam alone 
was implemented and nothing else was applied throughout all the periods. 

However, since the end of the First Wbrld War, which ended with the Allies victory 
culminating with the announcement of Lord Allenby, the commander of the 
campaign when occupying Jerusalem (al-Quds), stated: "Nowthe Crusades are over". 
The Kafir colonialists have epplied upon us since then the Capitalist system in all life 
matters, to perpetuate the victory they achieved over us. Wfe must therefore get rid of 
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this rotten and corrupted system by which the colonialists control our countries. Wo 
have to completely uproot it, once and for all, so that we can resume the Islamic way 
of life 


It is a low superficial thinking to replace our system by any other system and it is a 
shallow thinking to consider that if the urmnh applied the system without its ''acfsidh, 
it would save her. The Urrrmh must embrace the '’atprlnh first and then apply the 
system emanatingfrom this doctrine ('unsaid). The implementation of thesystemand 
embracing of the doctrine ( ‘at f nhh) will then be a saviour. This applies to the Umrrdh, 
which is built upon an ideology and the state, which is established on this basis As for 
the other peoples and nations, it is not necessary that they embrace the ideology 
prerequisite for eppiying the ideology upon them The nation, which embraces 
ideology and conveys it to others, can apply it on ary people or nation, even if 
do not believe in it This is because the ideology will also result in the revival of 
nation and will attract them to bdieve in it. Thus embracing the ideology is not a 
condition for those on which it is eppiied it is rather an essential condition for those 
who implement it. 


It is dangerous to adopt nationalism in conjunction with Socialism Socialism cannot 
be separated from its materialist idea, because it will not be productive or influential. 
Neither can Socialism be adopted together with its materialistic idea, since it is a 
negative thought, which contradicts with man's nature (JiTmh). Furthermore^ its 
adoption would mean that the Islamic nation would have to abandon the Islamic 
'acf f thh. Wo cannot adopt. Socialism and simultaneously retain the spiritual aspect of 
Islam This would result in adopting neither Islam nor Socialism, by virtue of the fact 
that they contradict each other and whatever was adopted would be incomplete 
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Similarly, we cannot adopt the system of Islam devoid of its 'aqeartfh from which its 
system emanates as this means the adoption of an imperious system devoid of spirit. 
Instead, we must adopt Islam wholly with its doctrine ('aqaartfli) and systems and 
convey its intdlectual leadership when we carry the rtf will for it. 

Accordingly, there is only one way to attain our revival which is the resumption of the 
Islamic way of life and there is no way to resume the Islamic way of life except 
through establishing the I slamic State This cannot be achieved unless we totally adopt 
Islam both as an 'aqasUh, which solves the greatest problem and upon which man's 
viewpoint in this life is concentrated and as a system, which emanates from this 
doctrine ('aqartaH). The basis of such systems is the Book of Allah S and the Sunmh 
of His Messenger . Its cultural treasures are the: frqh, Inf Hi, tafseer, Arabic language 
and others. No method can achieve this except hy carrying the Islamic intellectual 
leadership completely through the rtf will to Islam and establishing Islam completely 
everywhere Once the intellectual leadership has been transmitted to the nation as a 
whole and to the Islamic State, we embark upon carrying the intellectual leadership to 
the world. 

This is the only way to achieve the revival: to convey the Islamic intdlectual leadership 
to Muslims so as to resume the Islamic way of life and to ddiver it to all of mankind 
try means of the Islamic State thereafter. 
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The Way to Carry the Islamic Da'wah 
(Tareeqat Hamled Da'wah) 

The Muslims did not lag behind the world due to their adherence to Islam On the 
contrary, their regression commenced the da/ they abandoned this adherence to Islam 
and they allowed the foreign culture to enter their lands and the Western concepts to 
occupy ther minds. They declined when they abandoned the intellectual leadership of 
Islam neglected its ddvah and misapplied its rules ( aHkarr ). Thenriore, the Muslims 
must resume the Islamic way of life if they want the revival ( mHDdh ) to occur. 
However, they will not be able to resume the Islamic way of life unless they carry the 
Islamic rfrfwih by carrying the intellectual leadership of Islam and establish, by this 
clivsih an Islamic State which in turn will cany the intellectual leadership of Islam by 
carrying the Islamic call. 

It should be noted that carrying the intdlectual leadership by carrying the Islamic 
cliv/ih in order to revive the Muslims is undertaken because Islam alone can refonn 
the world, and the true revival cannot be achieved without Islam whether for the 
Muslims or others. It is on this basis that the ddvdh should be carried out. 

The ob" waft must be carried to the world as an intellectual leadership from which all 
systems emanate, and upon this leadership all thoughts are built, and from such 
thoughts emanate all the concepts that influence one's viewpoint in life, without 
exception 
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The (In' wih should be carried today as it was delivered in the past and should proceed 
in compliance with the example of the Messenger H, without the slightest deviation 
from that method in its general and specific details. No regard should be given to the 
difference in time:, for this difference amounts to nothing more than the means and 
forms However, the essence and the reality of life has not and will not change, 
regardless of the passing of ages and changing of peoples and places 

Thus carrying the ddwih demands frankness courage, strength, thought and to 
challenge all that contradicts the fikrefo. and tareeqah (idea and method) of Islam hy 
facing it and exposing its falsehood, irrespective of the situation and its consequences 

Carrying the Islamic ci fwih necessitates that the ultimate sovereignly (•jyr Jrih) belongs 
to the Islamic ideology regardless of whether it agrees or disagrees with the masses 
and whether they accept it or reject it and oppose it, or whether it is in accordance 
with the people's customs or not. 

The ddvdh carrier (f rinthrf cl/ivih) does not flatter the people, is not courteous to the 
authorities or cares for the people's customs and traditions and does not give ary 
attention to whether the people will accept him or not. Rather he must adhere to the 
ideology alone and solely express it paying no regard to anything except the ideology 
It is not allowed to tell the followers of other ideologies to adhere to their ideologies 
Instead, they are invited without compulsion to embrace the ideology (of Islam) 
because the cktwah requires that there be no other ideology alongside Islam and that 
the sovereignly be for Islam alone 
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0 ofa £ y _* Tf jjlil L5 ip- ajpj cS-qllj ‘/y"" j Jl-j' La-/' y* 


"ItisJ-tevhohass3-tI-[isMessa~r3a~vilh1hegidancEanc3 dee\cf Haqcj, It >/n u ill txtt'till cthe~ 
n ft gens aei thoutji the iddabes ’ 11 ry either it." [At-Tubah 33] 

The Messenger H came to this world with his Message and openly challenged the 
whole worid. He M believed in the Truth be M was inviting the people to and declared 
war against the red and black (people) i.e everyone, irrespective of their traditions 
customs religions doctrines, rulers and masses. He •$£ paid no attention to anything 
other than the message of Islam. He M oommenoed the db'wtfi by discrediting the 
false deities of Quraysh He challenged them in their doctrines discredited them 
while he was alone, isolated, with no helper and no weapon except his unsbateable 
and deeply rooted conviction in Islam to which he was inviting He M did not care for 
the Arab customs traditions, rriiejions, or doctrines. In this respect, he M was not 
courteous nor gave them any regard. 

Similarly, the ddwh carrier has to challenge everything This includes challenging the 
custom^, traditions erroneous thoughts and concepts the public opinion when it is 
wrong even if he has to struggle against it He has to challenge the doctrines and 
religions despite the fact that he might be exposed to the fanaticism of their followers 
and the hostility of those who stick to their distortions 

Delivering the detwah requires a concern for the complete implementation of the rules 
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of Islam without the slightest concession. The carrier does not accept any truce nor 
concession, negligence or postponement. Instead, he maintains the matter as a whole 
and definitively settles it immediateiy. He does not accept ary intercession which 
would obstruct the truth Rasool Allah did not accept the request of Thaqifs 
delegation to be allowed to retain their idol, Allat, for three years before it was 
demolished, neither did he exempt them from prayer, as pre-conditions for embracing 
Islam He refused also to leave Allat for two years or for one month as they bad 
demanded He ref used this request firmly, and decisively without any hesitation or 
leniency This is simply because man has to either bdieve or not, after all, the result is 
either Paradise or Hell. However, Rasool Allah •££ did accept their request not to have 
them demolish their idol by their hands Instead, he asked Abu Sufyan and al- 
Mughirairah ibn Shu'abah to demolish it. He definitely did not accept anything less 
than the complete 'aq&drih and what it requires of implementation. As for the means 
and forms of carrying this implementation, the Rasool of Allah ® accepted them 
because they are not connected with the nature of the Islamic ‘acfsddh. Therefore care 
must be taken in delivering the Islamic ddvdh to preserve the completeness of the idea 
and the completeness of its implementation without any compromise in the flkra h 
and Tarmrfih. There is mo harm in using any vasdil (means) it demands 

Carrying the Islamic ddvah necessitates that every one of its actions be undertaken 
for a specific objective The carrier should always be aware of this aim and work 
towards achieving it, exerting himself relentlessly to fulfil it Therefore^ the carrier 
would not be satisfied hy thought without action and would deem it to be a hypnotic 
and fanciful philosophy Likewise, he would not be satisfied hy thought and action 
devoid of any objective, considering this to be a spiral motion which ultimately ends 
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in apathy and despair. Instead, the dctwah earner has to insist upon connecting the 
thought with action and uniting the two in working for a specific objective which will 
be fulfilled in a practical manner and be brought into existence: 

Rasool Allah ^ carried the intdlectual leadership of Islam in Makkah. When he 
realised that the society there would not make Islam the system of society he began 
preparing the society of Madinah. In Madinah, he established the State, thereby 
implemented Islam, carried its message, and prepared the Umrrdh to convey it after 
him and to proceed in the same way he had traced Therefore^ carrying the Islamic 
cliv/ih in the situation where there is no Khaleefah, should include the call for Islam 
and the resumption of the Islamic way of life by working to establish the Islamic State 
which implements Islam and carries its message to the world. Thus, the driwri is 
transferred then from a call within the umrah to resume the Islamic way of life to a 
call to the world carried out by the Islamic State, and from a local rttwfi within the 
Islamic world to a universal ddvah. 

The call to Islam should dearly indude correcting the prevalent doctrines, 
strengthening the relationship with Allah S, and it should provide solutions for the 
problems of the people^ so that the cifwih becomes vivid in all frdds of life The 
Prophet sg would redte to the people of Makkah the following verses: 

6 A 0 f S S , 6, 

1 jlJj ujj iJj O-y 

' 'Hai&i the hands cf A bu L dhoti '' [Al-Masad: 1] 


77 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 78 



1-40 o L* jsXJu (J jai L«j) . j5T” 


"This is veily the wad cf an hcncurztterresseicpz It is net the wa ds cf a poet. Little it is that 

youbdiee" [Al-Haqqah: 40 - 41 ] 



bj ^Ail Sj 


3-1 


11 Woe to these who deal in fraud, these who when they have to reeve by nmsure frnrn am, ecact 
fill Treasure but when they have to gve by Treasure cr wdeft to man, gve less than due " [Al- 

Mutaffifin: 1-3] 


X » to' 0 ' * ot 0 s B 0 e , 4 H, « y' s jj a S,- a “ * 

^J>sji L^Jb»eJ ^jA C^LsJUlil ljlo«Pj 1^*1 ^Ul d! 


"For those who Mae and do riefteaus deads w 11 be gardens beneath which rives flevy that is the 
geat salvation (thefiifUrrett cf all detires)" [Al-Buruj: 11 ] 

In Madinah, he recited: 



43 oLS^jil ijhj 


"Estatiidn jaeyn cud jradice r&giar charity'' [AI- Baqarah: 43 ] 
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He also recited: 


41 ijwLftlsrj VLi>J 

"Go firth (whethm ecfdppad) licj'tiy cr JmxilyL and strixe and strugje w th your jrxjpaty and 
yoursdxes in the aiuse cf A llah.'' [At-Tauba: 41] 

And he M vvould recite: 



"O youxhobdie^ whnycudeol with each ether in a debt fir a fiscal joeiod cf time reduceit to 
writing" [Al-Baqarah: 282] 


7 j±±-\ 0V Jf 

"In endm that it does net hesmeCmedyi a ara-it JoEtwen thewaithy amengyou." [Al-Hashr: 7] 


20 j 




"JStct equal anethe&rrparions cf the Fire and the Corrparions cf theGandei. The Ccrrjjari ens 
cf the Gandei am the \ictxriouSL '' [Al-Hashr: 20] 
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Aaordingly, the Islamic ctfvwh should carry to the people the system hy which they 
are to solve their daily life's problems This is because the secret to the success of the 
Islamic drivih is that it is vivid and addresses man in a comprehensive manner as a 
human being; thereby bringing about a comprehensive and radical change in him. 

It is impossible for the ab'wtfi carriers to carry out the responsibility and to effectively 
discharge ther duties unless they rooted within themselves the motivation towards 
perfection and completeness. They should constantly search for the truth, 
continuously scrutinize all that they know in order to purify their understandings (of 
issues) from any alien thoughts, and remove away from these understandings anything 
dose to them (in meaning) that might possibly stick to them This will knep the idea 
they carry pure and dear. The purify and darity of the thoughts is the only guarantee 
for Islam's success and the oontinuily of this success 

The d/wah carriers have to carry this duty as an obligation from Allah SI. They have 
to embark upon it enthusiastically and ddightedly expecting the pleasure of Allah M. 
They must not seek for their work any worldly reward or expect praises from people 
They must acknowledge nothing except the pursuit of the pleasure of Allah?... 
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The Islamic Civilisation 
(al-haDarah al Islamiyyah) 

There is a difference between the haDamh (civilisation) and the madari^ph (material 
progress). The haDamh constitutes the whole concepts about life, whereas the 
rradari^ah means the material forms of sensed objects used in life's affairs. The 
haDamh is specific based on the point of view towards life, while the rradari^dh can 
be specific or general. So objects that are product of HaDamh such as statue^ are 
specific. While material aspects produced by science and its progress, industry and its 
evolution are general and thus are not particular to a specific nation, rather they are 
universal, like industry and science 

This distinction between Hadardh and rmdan^ah must always be noted. One must also 
note the distinction between the rradari^ah forms resulting from haDamh and the 
rradari^ah forms resulting from science and industry This is necessary so that when 
taking nirhtiy^ih, a distinction between its forms and differentiation between it and 
haDamh must be dear. There should be no objection in acquiring the Western 
madari^ah resulting from science, industry etc. However, Vifestem madari^ah 
resulting from the Western haDamh must not be adopted on any account, because we 
are not allowed to adopt the Western HaDamh, for it contradicts the Islamic HaDamh 
from the very basis upon which it is established, its point of view of lif e, and its 
understanding of the meaning of human happiness. 

The Wfestem HaDamh is established upon the separation of dan from life and it denies 


81 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 82 



dam from having any influence on any of life's affairs and, hence it separated ckm from 
the State This separation is natural for those who separate dam from life and deny its 
role in life It was on this basis that life and the system of life were built This hnDamh 
views the entire life as the pursuit of benefit Thus, its criterion for actions in life is 
benefit Therefore benefit is the basis upon which the system is established and the 
haDamh is built. Benefit is the most prominent and epparent concept in its system and 
in the haDamh. This is because it portrays life as benefit Happiness, in ther view? is 
providing man with the maximum share of sensual pleasures and furnishing him with 
their means. It follows that its Western hcDamh is established on the desire to reap 
benefits and gives no consideration or even recognition to anything except benefit, 
thus rendering it the criterion of actions. The spiritual side is restricted to the 
individual and is not part of the social order. The spiritual affair of man is confined 
to the church and clergy. Consequently there are no moral, spiritual or humanitarian 
values in the Western IrilJamh, rather only materialistic ones Owing to this 
humanitarian actions became affiliated to organisations separated from the State, such 
as the Red Cross and missionaries Every value, apart from the materialistic value of 
benefit, was excluded from the life The Western hcDamh thus consists of such host 
of concepts about life 

As for the I slamic haDamh, it is established upon a basis contradicting the basis of the 
Western haDamh. Its viewpoint about life and meaning of happiness are different 
from the Wfestem haDamh. The Islamic haDamh is built upon the belief in Allah and 
that He has established a system for man, life and the universe Hef)i sent Muhammad 
% with Islam as the one and only dam for mankind This means that the Islamic 
haDamli is established on the Islamic 'aqaadah, comprising the belief in Allah §t. His 
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S Angela His H Books, His St Messengers the Hereafter, and d-QaDada wtf Qadar. 
Thus the 'ixf ithh is the basis of the hdDartih and consequently the YnDarrih is founded 
upon a spiritual basis 

Life in the Islamic Irinamh is based on the philosophy of Islam which emanates from 
the Islamic doctrine or 'atf nhh, upon which life and actions are both established This 
philosophy which is mixing the matter with the spirit, i.e making man's actions 
conducted by the aHkamShand ' ah, constitute the basis of life While man's actions are 
material, his observation of his rdationship with Allah M when he undertakes the 
action as haram or halal constitutes the spirit ( ruH ). This means that the mixing of 
matter with spirit has taken place Accordingly, the commands and prohibitions of 
Allah M regulate the actions of a Muslim. The Muslim's ultimate objective: in carrying 
out his actions in accordance with the commands and prohibitions of Allah SI is the 
attainment of Allah's Si pleasure and not benefit. However, the immediate aim of 
undertaking the action is the sought after value which differs according to the type of 
action. The value may be materialistic for the person who engages in commerce or 
trade to mate aprofit So his trade is materialistic action, and he is directed in that by 
his realisation of his relationship with Allah M through His commands and 
prohibitions, for the sate of attaining His St pleasure While the value that he aims to 
achieve from undertaking the action is the profit, which is a materialistic value 

The value may be spiritual, such as prayer, zakah, fasting or pilgrimage The value may 
be moral, such as upholding the truth, being honest, or exhibiting loyalty The value 
could be humanitarian, such as rescuing a drowning person or helping the poor. These 
values are noticed try man when he undertakes the action so that to achieve them. 
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However, these values are not the driving foree behind man's actions nor the ultimate 
objective he aims at. They are the values of the action which differ according to the 
type of action. 

Happiness is attaining Allah's H pleasure and not the fulfilment of man's needs. 
Satisfying all such needs: organic needs and instinctual desires are an essential means 
to preserve one's lif e, but happiness is not guaranteed by their fulfilment. In summary, 
this is the Islamic viewpoint about life, and this is the basis upon which this viewpoint 
is built. This viewpoint is the basis of the Islamic ixiDamh. It is obvious that the 
Islamic laDamh contradicts the Western hdDardh in every sense The ntriniiy^ih 
objects resulting from hdDardh which is specific to the Islamic hnDamh contradict the 
nixtuvy^ih objects which results from the Western Irinamh. For example, a 
photograph by itself is an object of rnodari^dh. The Western lraDardh considers the 
photograph of a naked woman that reveals all of her beauties a nrxiniy^ih object 
consistent with its concepts in life about women Thus, an individual from the West,, 
views the photograph to be a piece of art which he could take pride in and a piece of 
art when it accomplishes artistic conditions However, this object of iririnii^ili 
contradicts with the Islamic Irinamh and the Islamic concepts about women, which 
are considered as an honour that must be protected. Consequently, such photographs 
are to be prevented, because they provote the sexual drive which triggers moral laxity 
in the society Likewise, if a Muslim was to build a house, another object of 
in irhri \y ih, he would have to take into consideration that women inside should not be 
seen to those outside Accordingly the Muslim builds around the house a wall, but the 
Westerner pays no attention to this This applies to all objects of madari^dh which 
result from the Western Irinamh, such as statues and the like Likewise:, if clothes are 
specific to the unbdievers, the Muslims are then forbidden to wear them because they 
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carry a specific viewpoint about life: However, if the clothes are otherwise, such as if 
they are used to 'wearing certain clothes for necessity or adornment and not because 
of ther ku/r, then they are considered to be of the general nachtiy^ih, which is 
permissible for Muslims to use 

Objects of rradari^nh which are products of science and industry such as laboratory 
equipment, medical and industrial tools, furniture, carpet, etc. are all universal objects 
of nirkuiyjih. The use of such objects which do not result from the knDknmh and nor 
related to it is permissible 

A cursory glance at the Western knDamh that dominates the world today reveals to us 
that it cannot guarantee tranquillity for man. On the contrary, the Western kaDardh is 
the cause for man's deep-rooted misery and suffering This knDamh which adopts as 
its basis the separation of cirri from life's affairs is contradictory to man's flTrdh, thus 
giving no weight to the spiritual aspect in society and it views life as only benefit and 
makes the attainment of benefit as the foundation for the relationship between men. 
Thus it inevitably produces nothing but perpetual misery and anxiety As long as 
benefit is the basis, conflict over it will naturally increase and the reliance on force to 
establish relationships between people will be natural. Thus, colonisation is natural to 
the followers of this kaDardh since benefit alone remains the basis of lif e, and any 
morals will be unstable Hence it is natural for any good morals to be shunned in life 
in the same way that the spiritual values were neglected, and life established upon 
competition, struggle, aggression and colonialism. The spiritual crisis in the people 
perpetual anxiety and widespread evil all over the world today serve as glaring and 
oppressively dear indictments of the results of this Western kaDardh. It has 
dominated the world and has led to such grave results and consequently have 
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constituted a great danger to the normal functioning of humanity. 

A survey of the f slamic 1-aDamh which dominated the world from the seventh century 
C.E until the end of the eighteenth century C.E reveals that it never had a colonialist 
policy. Indeed, colonialism is alien to Islam's nature^ since it did not differentiate 
between the Muslims and other peoples Thus it secured justice for all peoples v\ho 
submitted to it throughout its reign This is because it is a I rinamh established upon a 
spiritual basis which fulfils all the values: materialistic, spiritual, moral, and 
humanitarian The 'aqaxkih is given the utmost importance in lif e, which is depicted as 
being governed by the commands and prohibitions of Allah Si .It views happiness 
solely as the attainment of Allah's iH pleasure When this Islamic hdDardh dominates 
again, as it did before, it will guarantee resolving the crises confronting the world and 
secure the welf are of the whole humanity. 
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The System of Islam 

Islam is the cfem revealed by Allah H upon Muhammad H to organise the relationship 
of man with his Creator, with himself, and with other human beings. Man's 
rrlalionsliip with his Creator includes the 'aqaid (creeds) and the acts of warship. 
Man's rrlalionsliip with himself includes the moral code, diet, and clothing Man's 
rrlalionsliip with other humans involves societal transactions and the penal code 
Hencg Islam is an ideology addressing all life affairs It is not a theology that deals 
with priestly matters whatsoever. It does awry with authocracy (the dichotomy of 
clergy) for there is not a group called the dergy and another group called temporal. 
All those who embrace Islam are considered Muslims and are equal (in terms of 
obligation and rights) from the viewpoint of Islam Hence there is no dergy and 
secular/ temporal men, for its spiritual aspect means that all things are created by a 
Creator and organised hy His order. Such a profound view of man, life and the 
universe and what surrounds them and what is related to them, neoessarily shows that 
all of these are defective (narc/s), defrdent ( ctajiz ), and needy ( mlttaj ). This confirms 
beyond doubt that all these are created hy a Creator, governed hy His commands and 
that man, when he proceeds in this lifg needs a system to organise the satisfaction and 
fulfilment of his instincts and organic needs. This system cannot emanate from man 
as he is defrdent and lacks comprehensive knowledge: Furthermore, man's ability to 
9et such a system is subject to difference^ inconsistency and contradiction. This will 
produce a system full of contradiction that will lead to man's misery The system must, 
therefore^ come from Allah S. Thus it is obligatory that man conducts his actions 
according to a system from Allah Si. Howler, if man complied with the Islamic 
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system based on the pursuit of the materiel benefit of this system and not because the 
system was from Allah |f, it will be devoid of a spiritual aspect Therefore, man must 
organise his actions in life hy the commands and prohibitions of Allah ft based upon 
his comprehension of his relationship with Allah ft so that the spirit would exist 
when man undertake his actions This is because spirit is man's observation of his 
relationship with Allah ft. The mixing of matter with spirit is the presence of the 
comprehension of the iTiaiionsliip with Allah ft the moment that the action is 
performed, so he (man) proceeds according to the commands and prohibitions of 
Allah, based on comprehending this relationship with Allah . An action is a matter, 
and the oornprehension of the relationship with Allah when performing this action is 
spirit ( ruH ). Thus directing one's actions according to the commands and prohibitions 
of Allah H based on the oornprehension of this relationship - is mixing matter with 
ruh Accordingly, when a non-Muslim acts according to the a HkamSharztiah which 
are derived from the Qur'an and Sunmh, his actions are not directed by spirit, and the 
mixing of matter and spirit does not exist in his actions This is due to the fact that 
he did not believe in Islam and did not comprehend the relationship with Allah H. He 
simply appreciated the system and thus organised his actions accordingly This is in 
contrast to a Muslim who undertakes his actions according to Allah's f§ commands 
and prohibitions based upon his oornprehension of his relationship with Allah ft and 
whose goal in complying with the commands and prohibitions of Allah ft is attaining 
Allah's ft pleasure and not just the benefit the system provides Therefore, it is 
necessary that the spiritual aspect exists in things and that the spirit (ruH) exists when 
undertaking actions It must be dear for all that the spiritual aspect means that the 
thing is created by a Creator i.e the relationship of the created (thing) with the 
Creator, while the spirit is the oornprehension of this relationship, i.e .man's 
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comprehension of his relationship with Allah S. This is the correct concept (of the 
spiritual aspect and of the spirit) and all other concepts are false It is the profound 
and enlightened view to the universe man, and life that has led to the correct results 
and to this correct concept. 

Some religions have maintained that the universe has two aspects the sensorial 
(mrHars) and the unseen (m^Hanb). Man also embodies both spiritual ascension and 
physical yearning Life includes both the materialistic and spiritual aspects They 
assume that the sensorial contradicts the unseen, and the spiritual ascension can't be 
together with the physical yearning, and matter is separate from the spirit They 
contend that these two sides are separated from one another due to their fundamental 
contradiction in nature: Thus, they cannot be mixed and the increase in one leads to 
a deficit in the other. Consequently those who desire in the Hereafter have to in the 
spiritual dimension Based on this understanding, two authorities have arisen in 
Christianity the spiritual and the temporal: "Render unto Caesar what is Caesar's and 
unto God what is God's". The people yielding spiritual authority into their hands the 
dergy and priests, endeavoured to acquire temporal authority so as to give the spiritual 
authority in life preference over it. As a result, a severe conflict arose between the 
temporal and the spiritual authorities culminating with the church being confined to 
the spiritual authority and was prevented from interfering in temporal matters. 
Religion, was then separated from life because it is clerical. 

This separation between daa-i and life is the doctrine of the Capitalist ideology It is 
the basis of Western haDarrihi and the intellectual leadership which the Western 
colonialists call for and subsequently conveyto the world. It is the main pillar of its 
culture Based on this doctrine they shake: the Muslims bdief in Islam. They measure 
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Islam, by analogy, with Christianity as being both religions. Thus, anyone who carries 
this notion, the separation of dm from life is an indirect or direct agent directed by 
the Wfestem intellectual leadership. He works intentionally or ignorantly as an agent of 
Western colonialism He is either ignorant of the Islamic ideology or its enemy. 

Islam views that objects comprehended by our senses as matter and their bang 
created by a Creator determines the spiritual side in them The spirit (ruH) is man's 
comprehension of his relationship with Allah St. Thus, there does not exist a spiritual 
aspect separated from the materialistic aspect There is not also spiritual ascension and 
physical desires in man Rather, he has organic needs and instincts which need to be 
satisfied. One of the instincts in man is the instinct of religiousness which means the 
need for the Creator, the Organiser, which results from the natural inability intrinsic 
in man The satisfaction of the instincts cannot be labelled as materialistic aspect or 
spiritual aspect Rather, it should be viewed only as a fulfilment If man satisfied these 
organic needs and instincts in accordance with the system revealed from Allah M and 
in accordance with his relationship with Allah St, this satisfaction would be directed 
by the spirit If the satisfaction was not based on a system or a system not revealed by 
Allah M, then the satisfaction will be purely materialistic and will lead to man's misery 
If the instinct of reproduction (cjnr&eect an-mLi)vjss satisfied without, a.system or with 
a system not from Allah it would lead to misery Whereas, if it were satisfied through 
the system of marriages which is revealed by Allah H according to the aHkam of 
Islam it would be a marriage resulting in tranquillity If the instinct of religiousness 
(efrinmai ai.-Urlaym) was satisfied without a system or with a system not from Allah S, 
such as by worshipping other human beings or idols it would be polythesm (diitk) 
and disbelief (kifr). If it were to be satisfied with the aHkam of Islam it would be 
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'iboddh (worship). It is therefore necessary to observe the spiritual aspect in all things 
and to perform all actions hy following Allah's SI commands and prohibitions, based 
on man's comprehension of his relationship with Allah §1. In other words, the actions 
are directed by the spirit. Therefore^ there are no two parts in the action. The fact is 
that there is only one thing which is the action Describing the action as purely 
material or directed by spirit ( ruH) does not derive from the action as such but from 
either being directed according to the rules (aHkan) of Islam or not. So, for example, 
when a Muslim kills his enemy in the battlefield his action is considered Jihad for 
which he will be rewarded since it is directed by the dtikamof Islam When the same 
person kills an innocent person, Muslim or otherwise:, his action is considered a 
murder for which he will be punished because it is against the commands and 
prohibitions of Allah's S. Both actions are the same:, which is killing, and they stem 
from man However, the killin g would be worship when it is directed hy the spirit and 
murder when it is not. A Muslim is thus obliged to direct his actions according to the 
spirit (ruH). Mixing of matter with spirit is not only possible:, it is rather obligatory It 
is not permissible to separate matter from spirit In other words, it is not allowed to 
separate any action from being carried out according to the commands and 
prohibitions of Allah Si on the basis of comprehending the relationship with Allah. 
Accordingly everything that implies the separation of the spiritual aspect from the 
material aspect should be removed Thus, there is no clergy in Islam, no spiritual 
authority in the priestly sense and no temporal authority which is separated from dfem. 
Rather, Islam is a efao of which the State is an integral part The State is a group of 
the AMkam dru'aiah in the same manner that the prayer is It is the method to 
implement the rules of Islam and to carry the Islamic ddvah. Therefore^ anything that 
confines daa-i to the spiritual sense:, separating it from politics and ruling should be 
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abolished. Thus all institutions established to exclusively oversee the spiritual aspects 
have to be abolished. So the department of mosques has to be dissolved and mosques 
should follow the department of education. The Shami'ah courts and the civil courts 
must also be dissolved making the court system one and based upon Ham. After all, 
the authority of Islam is one 

Islam is an 'aqartah and system. The 'adaatafa is the belief in Allah S, His Angela His 
Books, His Messengers the Day of Judgement, and d-QaDacta wi Qatar, the good 
and the bad are from Allah 8. Islam builds the 'atpttah, which the mind can 
comprehend, on the mind. This includes the existence of Allah S, the Prophethood 
of Muhammad M and the Qur'an The aspects of the 'aqaxtah which are beyond the 
senses (rfri\h) such as the Day of Judgement, Angela Raradisq and Hdl, are all based 
upon and proved by conclusive textual evidences ( ddai rorfi) namely the Qur'an d- 
Kar&m and the Irrlih nxfczurfzrwhich are themselves built upon rational proofs Islam 
has made the intellect the foundation for (legal) responsibility. 

The systems are aHkam Shami'ah which organise man's affairs The Islamic system 
handled all of man's affairs in general form and by general meanings enabling one to 
derive detailed rules from these general meanings when carrying out the 
implementation Thus Qur'an and Sunrah include general outlines i.e general 
meanings to deal with man's problems in his capacity as a human being leaving the 
mjtnhidan to deduce from these general meanings partial judgements for problems 
that occur throughout the different times and places 


Islam has one consistent epproach in solving problems It invites the mujtahid to 
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thoroughly study the issue tUl he understands it and then to study the reliant star'd 
texts and finally deduce the solution for the issue from the texts. The mjtatid thus 
deduces the HtM.mdar'd for this question from the star'd evidences; and Islam has 
no use of any other method Any issue facing man should be however studied as only 
a human problem ft should not be studied partially as an economic, social, political 
or any other type of question. It should be rather studied as a (human) question 
requiring hLUmstar'd in order to know the MU<mof Allah M related to it 
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Hukm Shar'ai 


Hi/<m <l Yir‘ai is the speech of the Legislator related to the actions of the servants 
(' ibaad ). It is either conclusively proven (/ f ii.'iy i JJu ixii), such as the Qur'an and hadth 
mJnwatir or inconclusively proven (dhanriyUhaJaaci) such as the non-mutawatir hadth. 
If it is xfii'iy lihiixii. and its meaning is definitive (qabiy udddaH), the iifcmwill be 
conclusive. An example of this is the number of all prescribed mkdah in sdat, as the/ 
are mentioned in the hadth mdawatir. Likewise, the prohibition of riba, the amputation 
of the band of the thief, and the lashing of the zari (adulterer) are conclusive rules 
whose correctness is definite where there is only one single conclusively proven 
opinion 

If the speech of the Legislator is qabiydhhacb and does not yield a definite meaning 
(dhanriyadddah ), then the included bi kinis inconclusive For example the ayih related 
to Jizyih in the Qur'an The ayih is qab iy uthuboot but the meaning is not definite The 
Hanafi school stipulated that it be called Jizyih and those who are required to pa/ it 
must be in a state of humiliation when rendering payment However, the Shafr'i school 
did not stipulate calling it Jizyih and permitted jizyil 1 to be called double zakah They 
did not require for the one paying it to be humiliated but it is enough to submit to 
the Islamic rules. 

If the speech of the Legislator is dbanriy uhdxxt, such as the non- mdawatir Irtf/Ji, 
then the hd<m included will not be conclusive, regardless of whether the meaning is 
qabiy nklddi or not. For example, fasting six clays in Shawwal or the prohibition of 
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leasing agricultural land, both of which are proven through Sunmh. 

The hLkmShard i is understood from the speech of the Legislator ( Khitrib Arinri ') 
through a correct ijuirrl. Thus, the ijuirrl of a mujtahid produces the HikmShrmii. 
Accordingly, Allah S's A/cm lor every mjjtahid is the A/cm that mjjtrihid arrived at 
through his ijuirrl and what he most likely thinks to be correct. 

It has been agreed upon amongst scholars that if a mkdlcf (one under legal 
responsibility) fulfils the capacity of ijuirrl in one guestion or more and makes ijuirrl 
and reaches thereupon a hrkrn he is not allowed to follow other mjtnhidam in this 
issue, because it would be a tucfcrd of an opinion which is different to what is most 
likely correct in his opinion The murid i is a person who has acquired some important 
knowledge in ijtilnd and consequently follows the A/cm after understanding its dated. 
Accordingly, Allah's M A/cmfor this mttadi is the opinion of the mjtnhid whom he 
follows. The 'aomri is the person who does not possess some important knowledge 
in ijuirrl and hence follows the mujtahid without having knowledge of the dated for 
the hLkm This 'aammi has to follow the opinion of the mijialidmi and apply the 
aHkamthey have deduced. The HikmShardi on bis pert is the one deduced by the 
mjjtrihid whom he follows Therefore^ the HLkm Short i is the A/cm deduced by the 
rrujtrihid who is qualified to practise ijtihnd. It is Allah's 31 A/cmfor him, and he is not 
allowed to leave it to follow another opinion It is also Allah's M A/cmfor those who 
follow the mjjtrihid and they are not permitted to leave it 

If the niKfillid fellows a mjtrihidm. a A/cmof any issue and acts accordingly, he is not 
allowed to leave that A/cmfor another rrujtnhid at all. However, it is pemkssiblr: for 
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the rrucpLlid to follow the niijtnhid in other issuer because ijmd a as-Sdhdbdh permitted 
that a rrucpLlid may ask a different Yi-rf/m (scholar) on a different issue If the rrucpLlid 
assigned a certain School of Thought (nirJril)), such as the Shafi'i and committed 
himself to follow the entire mactdb, then the following applies upon him: The rrucpLlid 
is not allowed to follow any other rrujtnhid on an issue he has already practised 
according to the macfocb he is following Regarding the issues that he has not practised 
yet, he is allowed to followtlie other nu/inhidnn However, if a nuj/nhidmarhcxl a.HJcm 
on an issue through his ijtn-ud, he is allowed to abandon the result of his ijiiltrL and 
follow another opinion, if it means the unification of all Muslims on one opinion, as 
happened at the Ini'ah of 'Uthman, 
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The Types of AHkam Shar'aiah 

The /\ Hkamdni'aiah are divided into: die fard (compulsory), the inram (prohibited), 
the rmndacb (recommended), the mdknb (undesirable) and the Mibrih (permissible). 
The Hii<n> star'd is either an order to perform an action or to abstain from 
performing an action. If the order (am) to perform the action is decisive (jazin ), then 
it is classified as fard or vajib. Both these terms are synonymous If the am- to do an 
action is indecisive, it is classified as rmndacb If the order to abstain is derisive:, it is 
classified as irranor rmHzur which are synonymous whereas if the order to abstain 
is indecisive (e)air jazin ), it is classified as Maknih. Thus with the forty wi/ib, the 
performer is praised and the one who abstains from it is condemned The person who 
neglects to perform the fard deserves to be punished The person who performs the 
larum is condemned and the one who abstains from it is praised. The person who 
performs the far am deserves to be punished The person who performs the rmndacb 
is praised and rewarded and the one who abstains is not condemned i.e he is rewarded 
for performing the action and not punished for abstaining from it. The person who 
does not perform the nnkiuh action is praised and rewarded i.e abstaining from the 
rmkruh is preferable The mbdh is which the dnkri as-Sardd (textual evidence) shows 
that the speech of the: Legislator implies the choice between performing an action or 
abstaining from it. 
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Sunnah 


Linguistically Sunrah means the method. However, in terms of the Shari'ah it 
designates the rafildh that has been narrated from the Prophet M such as the 
recommended mkcat (mkcat as-Surrah ) which are distinct from fard (compulsory). It 
should not be understood that the action is called Sunrah because it is from the 
Prophet ‘H and that the fard is from Allah 31 . The Sunrah and the fard are both from 
Allah 31 ; and Rasool Allah S is but a conveyor from Allah 31 , because the Rasool 
Allah 31 uttered not out of whims but only that which was revealed to him from Allah 
31 i.e wahy Thus, although Sunrah is narrated from the Prophet M, nevertheless it is 
narrated as a recommended action i.e rafilah that is why it is called mar ah, in the: same 
way that the fard has been narrated as a compulsory action. Hence:, the two 
compulsory mkdat of the dawn (fiiji) prayer have been narrated from the Prophet S 
through decisive reports known as tawrtur, as being fard, and the two recommended 
mkdat of the fajr prayer have also been narrated through decisive reports ( tavatur) as 
being Sunrah (rafilah); and both are from Allah 31 and not from Rasool Allah ^ 
himself. Thus the command (am) is either y?7/r7 or rafilah in actions of worship ('ibadat), 
and fard, rrardodb or rriiaH in other actions In other words, nafilah is the same as 
mandoob but it is called rafilah, and called as Sunrah. 

The Sunrah also means all the dahai evidences which came from Rasool Allah •$£ other 
than the Qur'an. This includes his speech, actions and consent (his silence upon 
actions performed before him). 
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Emulating (at-tassi) the Actions of the Messenger % 

The actions performed by the Prophet ® are of two kinds; the actions that are part 
of his human nature and other actions Every action that is part of his naturp such 
as standing, sitting; drinking, and eating etc. are indisputably permitted ( mJjdh ) for 
both him and his Umrah. Consequently they do not fall within the category of 
actions of the rmrcbch 

Those actions which are not part of his human nature are either of the actions that 
are proven to be specifically personal to him i.e they are not practised by anyone else;, 
or they are not personal to him Those actions which are proven to be specifically 
personal to the Prophet SI, such as the permission for him to fast continually through 
the day and night, and to many more than four wives etc are specific to him and it is 
hammfoT us to emulate him as it has been proven hy ijmcta that they are only specific 
to him, and thus we are not permitted to emulate him in there actions 

Those actions known to be demonstration for us to follow are indisputable ddLais 
(evidences). They are known hy either a quite explicit statement, such as: 

((^ 'A 5 )) 

" Pray the same as you have serai me pray" , and 

(( Js- Iji*- )) 

" Inutile me in all your rituals". 
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The evidence here denotes that his action is demonstration for us to follow Or they 
are known by a circumstantial evidence, such as amputating the hand of a thief from 
the wrist bone as an explanation of Allah's St saying 

38 


"CXtcff thti r Imn:t-V _ [ A1 Miidah: 38] 


This explanation of his action, either by speech or circumstantial evidences, takes the 
same Htkumof that which is explained in terms of Wga±i Nadb or llriHah according 
to the evidence 

As for those actions of the Prophet 3S which are not accompanied either by a negation 
or affirmation from the Prophet |8, they either show the intention of qurbah 
(nearness to Allah S) or not If they showthe intention qurbah they become rmmhdti 
where the performer is rewarded for performing it and the abstainer is not punished 
An example of this kind is the Surmh of duHa. However, if the intention of qurbah 
to Allah §1 is not evident, they fall within the permissible actions (rn triH). 
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Adopting Divine Rules 
(AHkam Shar'aiah) 

During the era of the Companions (snlnlnh), the Muslims used to extract the AHkam 
shar'dahi from the Book and the Sunmh by themselves The judges when tackling the 
disputes among people^ would deduce by themselves the himstar'd for every issue 
or event that they were faced with The rulers starting with the Arris- d-MU rrinmiKo 
the Wulat and others would themselves deduce the /\ Hkam&vr'ddh to solve every 
problem that arose during their ruling Abu-Musa al Ash'ari and ShurdU (raa) were 
two judges who deduced the rules {AHkarr) and judged hy their own ijuirxl 

Mu'adh ibn Jabal (r.a) was a governor ( ivili) at the time of the Prophet 3jj and used to 
deduce aHkam and ruled in his vjlayih hy his own ijiilrrl Abu Bakr and Umar (ra) 
both deduced aHkarriby themselves during their ruling and both ruled the people with 
the ijtihad each of them had deduced. Muawiya and Amr ibn al 'Aas were two 
governors who deduced aHkam for themselves hy their own ijuirri and ruled people 
in accordance with it in their provinces In spite of the y undertaken hy the judges 

and governors the Khaleefah used to adopt certain aHkam and to order their 
execution hy the people who would be obliged themselves to implement the adopted 
rules and to leave their own opinion and ijuirt l on those rules This is because the 
hLkm shar'd states that the irmrris decree is to be executed openly and covertly 
Examples of this is Abu Baths adoption that the pronouncement of divorce three 
times in one sitting constitutes only one divorce, and his adoption that funds should 
be equally distributed among Muslims irrespective of the time when they embraced 
Islam or any other matter. The Muslims followed Abu Bakr in these adoptions and the 


105 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 106 




judges and governors executed them. When 'Umar came to office after him he 
adopted different opinions in the same guestions He obliged people to accept and 
execute the pronouncement of divorce three times in one sitting as three divorces and 
he distributed the funds differently according to the time when the people had entered 
Islam and according to need The Muslims followed 'Umar in these adoptions and the 
judges and governors executed them 'Umar also made the adoption that land 
obtained in war was a ghanima owned by the Bait il Ma! (House of Funds), wherein 
the original owners would retain possession and not distribute the land to the Muslim 
soldiers or the Muslims The governors and judges followed him in this adoption and 
enacted the aHkamhe had adopted. Accordingly the consensus of the Companions 
(ijmda as-satnbah) confirms that the imamhss the authority to adopt certain rules and 
order that they be executed and the Muslims must obey him, even if their ijuirr l 
differs from it Among the well known star'dah principles are: 

( jJJL; y calkj j' OUal—U ) 

"The Sultan has the right to adopt decrees as numerous as the actual 
p roblems"; 

( Lsld-I by y\ ) 



"The Imam's decree resolves the discord"; and 

( UisiliJ liili ) 


"The Imam's command is executed openly and covertly". 
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Henceforth, the Khi iafila adopted specific /\ Hkam Haroon ar-Rasheed for example, 
adopted the book KUnl> d-iChang in the economic affair^ and he obliged all the people 
to execute the A Hkam included within it 
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Constitution and Canon 


Canon is a foreign technical term which means the decree issued by the ruler for 
people to enact. It has been defined as "the group of principles which the ruler 
obliges the people to enact in their relationships''. The basic law for every government 
is called a constitution; whereas law which emanates from the system decreed hy the 
constitution, is called a canon. The term constitution has been defined as the canon 
which outlines the shape of the state and its ruling system, and explains the limits and 
functions of every authority vested in it, or the canon which organises public 
authority i.e the government, defines its relationship with its subjects, and assigns 
both the State's rights and duties towards the subjects and the subject's duties and 
rights towards the State Constitutions have different origins Some have been issued 
in the form of a canon, and some have arisen through customs and norms such as 
the British constitution, while others have been drafted by a committee of a national 
assembly - vested with the authority at that time - which passed the constitution, 
defined the procedure for revising it and then dissolved itsdf so as to be replaced hy 
the authority established by the constitution, as happened in America and France 
Constitutions and canons are taken from two sources The first being the source from 
which they directly originate such as norms, religion, the opinions of jurists, court 
precedents and the principles of justice and equity. This is known as the legislative 
source Examples of this type of constitution are some of the Western states like 
Britain and America. The second is a historical source i.e the source from which the 
constitution or canon emerges or is taken, like the French Constitution and the 
constitutions of some of the states in the Islamic world, like Turkey, Egypt, Iraq and 
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Syria 

This is but a brief definition of the terms constitution and canon, which in sum 
means, that the State takes certain rules from either legislative or historical sources 
which it adopts and enacts such that thereafter the rules adopted by the State become 
a constitution, if they are general, or canons if they are specific 

The question that now faces the Muslims is whether or not it is permissible to use 
these terms? The answer to this question is that if foreign terms contain meanings or 
logical connotations that contradict the terminology of Muslims, they are prohibited 
for use: such as the term "social justice", which implies a specific system that is 
manifested in the form of guaranteeing education, medical care for the poor and 
guaranteeing the rights of employees and workers This connotation contradicts the 
Muslims terminological meaning for justice because in Islam justice ( 'ad) means the 
opposite of injustice (DHilrr). As for securing of education and medical care it is a 
right for rich and poor, and protecting the rights of the weak and needy is a right 
secured to all those who hold citizenship of the Islamic State, whether they are 
employees, labourers or farmers etc. However, if the meaning of the terminology is 
consistent with what the Muslims have then it is permissible to use that term, such as 
the term tax, which means the funds collected from the people for the management 
of the state The Muslims do have funds collected by the State for the management 
of their affairs and, thus, it is correct to use the term tax. The terms constitution and 
canon mean that the state adopts certain rules, announces them to the people and 
obliges them to act according to them and it governs them on their basis This 
meaning is consistent with Islam Accordingly we do not find anything to prevent the 
use of the terms constitution and canons which means the rules adopted by the 
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Khaleefah from Hie A Hkam s tnr’dah. However, there is a difference between the 
Islamic oonstitiition and canons, on the one hand, and other constitutions and canons, 
on the other. The source of the other constitutions and canons is the traditions and 
verdicts of their courts etc. and the origin is an institutional committee which lays 
down the constitution, and councils elected by the people to enact canons, for they 
consider the people to be the source of authority and sovenagnty As for the Islamic 
constitution and canons, thar source is the Qur'an and Sunmh only and thar origin 
is the ijiilrr] of the mjjtriHdaa-i from which the KhaLeefah adopts certain riles, where 
he enacts them and obliges the people to act according to them This is because 
sovenagnty is for the sAzr'Hah and ijuirrl is a right for all Muslims and sl ford ki/nyih 
upon them to doduoe a Hkantdrir'aiah. Only the Khaleefah has the right to adopt the 

A 1 lk< jn: '-J i // '< in i! i. 

This is with respect to the permissibilily of using the terms constitution and canon. 
As for the necessity of adopting rules, the Muslims, from the time of Abu Bakr (ra) 
up to the time of the last Khaleefah have seen the necessity of adopting rules 
according to which the Muslims have been commanded to act. This adoption was for 
specific rules and not a comprehensive adoption of all the decrees that the state ruled 
with The State only adopted oornprehensively in some eras, namely when the 
Ayubites adopted Ash-Shafi'i madhab and when the Uthtmani State adopted Al- 
Hanali machctx 

The question which arises is, whether or not it is in the interest of the Muslims to lay 
down a comprehensive constitution and general canons? The answer to this question 
is that the presence of a comprehensive constitution and general canons for all rules 
hinders creativity and ijuirrl Henon, the Khdcfcta in the age of the Companions 
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(Salrilnh), Hie followers of the Companions and the followers of the 

followers of the Companions ( tnti'ii tt-fcatezoi), avoided adopting all the rules They 
merely restricted adoption to specific rules where adoption was required to maintain 
the unity of ruling legislation and administration Therefore^ for the sate of 
maintaining creativity and ytihad, it is preferable for the State not to have a 
comprehensive constitution which includes all the rules, but rather a constitution that 
includes general rules which define the form of the State and which guarantees the 
continuity of its unity and leaves ytihad and deduction to the governors and judges 
This is the case if ijtibad is feasible and people are nujuihitbm as in the time of the 
Sahabah, trib&iem, and tnUii d ////* 5>zz i But if all the pzeople are z r i it fill it iff i, and 
mjjtrihidaa~i are ran:, it is obligatory for the State to adopt rules hy which the State, i.e 
the Khaleefah, wulah and judges govern the people This is because otherwise ruling 
hy what Allah H has revealed would be not easy and the governors and judges will 
suffer from differences and contradicting tacfead. However, adoption should come 
after studying the subject matter and driLai. Allowing the vuJah and judges to rule from 
their own knowledge will lead to the existence of different and contradicting rules 
within the same state, even in the same province, and it could even lead to them 
judging with other than what Allah S has revealed Therefore because the ignorance 
of Islam prevails these days, it is obligatory for the Islamic State to adopt certain rules 
confined to the transactions and punishment^ excluding adoption in 'aqaadch and the 
'ibadat This adoption should be inclusive for ell the rules so as to punctuate the state's 
affairs and to conduct ell the affairs of the Muslims in accordance with the rules of 
Allah “S. When the state adopts the rules and establishes the constitution and canons, 
it must restrict itself solely to the A HkamdYu'aiah. It must not adopt,, or wen study 
anything other than the a Hkam dnbaiah, whether it agrees with Islam or not. For 
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example, it must not adopt the nationalisation of property Instead, it must 1^ down 
the rule (>u/<n) of public property The state has to restrict itself hy the AMkam 
hru'aiah in every matter connected with the thought (/zkrah) and the method 
(T'anrrfih). But as for the canons and systems that are not connected with the /Zfc/ali 
and method (Tarmfii) and thus do not denote a certain view point of lif e, such as the 
administrative canons and departmental structures etc. they are considered to be 
means and styles like the science^ industries and technology, which the state may 
adopt to manage its affair^ as happened with Umar ibn al-Khattab (ra) when he 
established the army registers ( d\ans ) which were taken over from the Persians These 
administrative and technical matters are not part of the constitution or the AMkam 
shar'ddh and, therefore, are not included in the constitution. Thus the duty of the 
Islamic State is to observe that its constitution be AMkam « har'dah i.e that its 
constitution and canon be Islamic When it adopts any rule it has to adopt it based on 
the strength of the ddai strn'ai with the correct understanding of the subject matter. 
Henon, first it has to study the problem in order to understand it - because 
understanding the problem is essential. It must then understand the hii<m shar'd 
related to this problem. Then it has to study ddai of the hikmsiru'd. The state then 
adopts this rule, based on the strength of dd&l, on condition that these AMkam 
shar'dah are adopted either from the opinion of one of the rrujtrihids - after looking 
through the ddei and be sure of its strength - or through ijuirrl shar'd., even in the 
single issue, from the Qur'an and Sunmh, ijmtfa as-aahahah, or cfyos Thus, for example, 
if the State wished to adopt forbidding insurance on goods, it has fust to understand 
the nature of insurance on goods It must study the means of possession. Allah's H 
law concerning property would be applied on insurance and this would subsequently 
be adopted as the HiMm shar'd in this question. Accordingly there should be an 
introduction to the constitution and to each canon that dearly explains the marhab 
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from which each article has been deduced, the afa/ei relied upon. If the article was 
deduced by a correct ijiilrrl, an explanation of the doled from which the article has 
been deduced has to be provided so that the Muslims know that the rules which the 
state has adopted in the constitution and canons are AMkam star’dah reached by 
correct ijtihad. This is because the Muslims are not obliged to obey the laws of the 
State unless they are /\ Hkamdrir'aiah adopted by the State According to this basis, 
the State adopts /\ Hkam.-jrii'ainh in the fonn of a constitution and canons in order 
to govern the people who hold its citizenship. 

As an illustration of this, we place in the hands of Muslims a draft constitution for 
the Islamic State in the Islamic world to be studied by Muslims while they are working 
to establish the Islamic State that will carry the Islamic dd wih to the world It should 
be noticed that this constitution is not meant for a particular country or intended to 
be specific to any region or country but for the Islamic State in the Islamic world 
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A Draft Constitution 



GENERAL RULES 
Article 1 

The Islamic creed ('acjrthh) constitutes the foundation of the State Nothing is 
permitted to exist in the government's structure, aooountabilily, or any other aspect 
connected with the government, that does not take the creed as its source The creed 
is also the source for the State's constitution and star’d canons. Nothing connected 
to the constitution or canons is permitted to exist unless it emanates from the Islamic 

\hftt llh. 

Article 2 

The domain of Islam {par d-islan} is that entity which applies the rules of Islam in 
life's affairs and whose security is maintained by Muslims. The domain of disbelief 
{Dar td-Ki fr) is that entity which applies the rules of ki fi and whose security is 
maintained by the kuffar. 

Article 3 

The Khaleefah is empowered to adopt divine rules {AHkam Sfari'aH) enacted as 
consitution and canons. Once the Khaleefah has adopted a divine rule, that rule, 
along becomes the divine rule that must be enacted and then implemented. Every 
citizen must openly and secretly obey that adopted rule 
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Article 4 

The KhaLeefah does not adopt divine rules pertaining to warship, i.e 'ibadat, except in 
connection with alms (. zakah ) and war {jihad, I. Also, he does not to adopt any of the 
thoughts connected with the Islamic creed 

Article 5 

All citizens of the Islamic State are entitled to enjoy the divine rights and duties 

Article 6 

All citizens of the State shall be treated equally regardless of religion, rane, colour or 
any other matter. The State is forbidden to discriminate among its citizens in all 
matters, be it ruling or judicial, or caring of affairs 

Article 7 

The State implements the divine law on all citizens who hold citizenship of the 
Islamic State, whether Muslims or not, in the following manner: 

a The divine law is implemented in its entirety without exception, on all Muslims; 

b. Non-Muslims are allowed to follow their own beliefs and worships 

c. Those who are guilty of epostasy ( rrurtad) from Islam are to be executed according 
to the rule of epostasy provided they have themselves renounced Islam. If they are 
bom as non-Muslims, i.e, if they are the sons of epostates, then they are treated as 
non-Muslims according to their status as being either polytheists (rrudiriks) or 
People of the Book 
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d. In matters of food and clothing the non-Muslims are treated according to their 
religions within the limits allowed by A Hka/nSlrmfiah. 

e. Marital affair^ including divorce; among non-Muslims are settled in accordance 
with thar religions but between non-Muslims and Muslims they are settled 
aooording to the divine law 

f. All the remaining Short iah matters and rules, such as: the application of 
transactions, punishments and evidences (at court), the system of ruling and 
economics are implemented by the State upon everyone^ Muslim and non-Muslim 
alika This includes the people of treaties {rnoarihid), the protected subjects (ahiu 
zimmH) and all who submit to the authority of Islam The implementation on 
these people is the same as the implementation on the subjects of the State 
Ambassadors and envoys enjoy diplomatic immunity 

Article 8 

The Arabic is the language of Islam and the sole language of the State 

Article 9 

ijtihad (personal exertion to derive the Islamic rule) is fard kifayih (a collective duty). 

Every Muslim has the right to exercise ijtihad if he has acquired the necessary 

conditions to perform it 

Article K) 

There is no such thing as a clergy in Islam as all Muslims bear the responsibility for 

Islam The State will prevent anything that signifies the existence of a clergy among 


117 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 118 



Muslims. 

Article 11 

The primary function of the State is the propagation of the invitation (tlr'iwih) to 
Islam. 

Article 12 

The only evidences to be considered for the divine rules (A Hkam Shaniidri) are: the 
Qur'an, the Sunmh, the consensus of the Companions ( ijmxi as-snfatnri) and analogy 
(qiyas). Legislation cannot be taken from any source other than these evidences 

Article 13 

Every individual is innocent until proven guilty. No person shall be punished without 
a court sentence: Torturing is absolutely forbidden and whoever inflicts torture on 
anyone shall be punished 

Article M 

All human actions are, in origin, restricted hy the divine rules (A HkamSIrin'nh), and 
no action shall be undertaken until its rule (lu i<n) is known. Every thing or object is 
permitted i.e:, Irilal, unless there is an evidence of prohibition. 

Article 15 

Any means that most likely leads to a prohibition (hamnj is itself Irrmni However if 
it is (only) feared to lead (to a prohibition) it would not be baram. 
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THE RULING SYSTEM 
Article 16 

The ruling system of the State is that of aunitary ruling system and not afederation 

Article 17 

Ruling is centralised and administration is de-centralised 

Article 18 

There are four positions of ruling in the State They are The Khaleefah , the 
delegated assistant ( moaavvn ), the governor (wo u), the mayor ( drril ) 

All other officials of the State are employees and not rulers. 

Article If) 

Nobody is permitted to take charge of ruling or ary action considered to be of the 
nature of ruling except a male who is fire, i.e, not a slavg mating sang trustworthy 
('erf), competent; and he must not be save a muslim 

Article 20 

Calling upon the rulers to account for their actions is both a right for the Muslims and 
pLfiinlkifiiyih (collective duty) upon them Non-Muslim subjects have the right to make 
known their complaints about the rulers injustice and misepplication of the Islamic 
rules upon them 

Article 21 

Muslims are entitled to establish political parties to guestion the rulers and to access 
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the positions of ruling through the nation ( i Jmrnh) on condition that the parties are 
based on the creed of Islam and their adopted rules are AHkam Slrui'alr, the 
establishment of such a party does not require a license by the State Any party not 
established on the basis of Islam is prohibited. 

Article 22 

The ruling system is founded upon four principles They are: 

1. Sovereignty belongs to the divine law (ster'a) and not to the people; 

2. Authority belongs to the people; i.e, the Ummdh; 

3. The eppointment of one Khaleefah into office is an obligation upon all Muslims; 

4. Only the Khaleefah has the right to adopt the A HkamShari'ah and thus he passes 
the constitution and the various canons 

Article 23 

The State system is made of eight institutions They are: 

1. The Khaleefah 

2. The delegated assistant (mdavan ai-dfivrJ)) 

3. The executing assistants (miavin at-tarfisli) 

4. Amir of jihad 

5. Governors ( Wilah) 

6. Judges 

7. The state departments 

8. The council of the Ummdh (mqjlis al- Ummdh ) 
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THE KHALEEFAH 

Article 24 

The KhaLeefah is deputised by the Umrdh with authority for the enactment of the 
divine law 

Article 25 

Khilafah is a contract of nomination and acceptance No-one is obliged to accept it 
and no-one is obliged to nominate a particular person for it. 

Article 26 

Every mature male and female Muslim, who is sane, has the right to participate in the 
election of the Kbaleefah and in giving him the pledge (Ir/iuh). Non-Muslims have no 
right in this regard. 

Article 27 

Once the contract of the Khilafah has been concluded on a person through the bdiah 
of those by whom the bdiah is legitimately concluded, the bdiah of the remaining 
people is a bdiah of obedience and not contract Consequently, those who might 
disobey or rebd. are obliged to give bdiah 

Article 28 

Nobody can become Kbaleefah without being eppointed by the Muslims. Nobody can 
hold the power of the Khilafah unless it is convened to him legitimately as is the case 
with any contract in Islam. 
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Article 29 

Any country which wishes to give the KhaLeefah the bdiah of contract, her sdtan 
(authority) must be self-acting , that depends on muslims only and not on ary kafir 
state The security of the Muslims in that country, both internally and externally must 
be maintained by the security of Islam and not kufr 

As for the bdiah of obedience only it can be taken from any other country without 
such conditions 

Article 30 

The individual who is given the bdiah for Khilafah need only to fulfill the contracting 
conditions, wen if he did not fulfill the preference conditions, because what is 
essential is the conditions of contracting 

Article 31 

There are seven conditions needed in the Khaleefah so as Khilafah be contracted to 
him They are to be a male, muslim, frog maturg sang 'ad (trustworthy) and 
competent (capable for the post). 

Article 32 

If the post of the Khaleefah becomes vacant, due to death, resignation or dismissal 
of the appointment of a new Khaleefah must take place within three days including 
their nights of the date when it became vacant. 

Article 33 

The Khilafah is to be eppointed in the following manner: 
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a The Muslim members of the Majlis al- Urrrmh short-list the candidates for that post. 
Their names are subsequently announced and the Muslims are asked to elect one 
person from them 

b. The result of the election is announced and the person who has attained the 
majority of the votes is to be announced to the Muslims 

c The Muslims must hasten to give Ir/iah to the one who has attained the majority of 
votes as a Khaleefah for muslims, on the condition of following the Qur'an and the 
Sunmh of Rasool Allah M- 

d. Once the Irfiah has been accomplished, the name of the man who has become the 
Khaleefah along with a statement that he is qualified with all the agreement 
conditions necessary for holding the office of Khilafah is announced to the people 
so that the news of his eppointment reaches the entire Urrrmh. 

Article 34 

The Umrdh is the authority to appoint the Khaleefah but she has no right to dismiss 
him after he has legitimatdy attained the Irfiah of contracting: 

Article 35 

The Khaleefah is the State He possesses all the powers^ function of the state; so he 
possesses the following powers: 

a The Khaleefah puts the s\ HkamSIrmfiah, once he adopted them, into law? and as 
such they become canons that must be obeyed and not violated. 
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b. The KbaLeefah is responsible for both the internal and external policies of the State 
He takes charge of the leadership of the army and has the right to declare war, 
conclude peace armistice and treaties. 

e The Khaleefah has the authority to accept and reject foreign ambassador^ and to 
appoint and dismiss Muslim ambassadors. 

d. The Khaleefah appoints and dismisses the assistants ( rrajvari) and the governors 
(widi The assistants and governors are responsible to the Khaleefah as well as to 
Majlis al- Umrdh. 

e The Khaleefah appoints and dismisses the chief judge the directors of 
departments, the heads of the armed forces and the generals; all of whom are 
responsible to the Khaleefah and not to the Majlis el- Urrmah. 

f. The Khaleefah adopts the A Hkan >Shardidh by which the State's budget is set. The 
Khaleefah decides its sections and the funds required for every field, whether they 
are related to revenue or expenditure 

Article 36 

The Khaleefah is restricted in what he adopts hy the AHkam Shard iah. He is 
forbidden to adopt any rule that is not soundly deduced from the divine texts. He is 
restricted to the rules he has adopted and to the method for deduction that he has 
chosen Accordingly, he is prevented from adopting a rule deduced by a method that 
contradicts the method he has adopted and he must not enact ary command that 
contradicts the rules he has adopted 
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Article 37 

The Khaleefah has the absolute right to conduct the citizens affairs according to his 
ijtihad, so he has the right to adopt of the mubali matters anything he waits to run the 
State affairs and to look after the affairs of the citizens. However, he is not allowed to 
disagree with a Hii<m sharcti under the name of interest. For example; he cannot 
prwent a family from having more than one child under the pretext of the shortage 
in food-stuffs. Nor can he fix prices on the pretext of preventing exploitation; or 
eppoint a kefir or a woman as a wali on the pretext of caring for affairs or the interest, 
nor anything that disagrees with drir'a rules. The Kbaleefah must not forbid any kdd 
thing or allow any l-amm thing. 

Article 38 

There is no limitation on the Khaleefah's period in office So as long as he abides by 
the dar’a, implements its rules and is able to manage the State's affairs he continues 
as aKbaleefah unless bis situation changes in such a wey as to discharge him from the 
office of Khilafah He is to be dismissed immediately once such situation occured 

Article 30 

There are three matters by which the situation of the Khaleefah changes, and by such 
he is discharged from the office of Khilafah They are: 

a If one of the qualifying conditions of the Khilafah contract becomes void, such as 
epostatising from Islam, insanity or manifest sinfulness (fisq) and the lika This is 
because these are conditions for contracting the Khilafah and for its continuity 

b. His inability to undertake the responsibilities of the Khilafah post, for any reason. 
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c. In the event of sub-dual, whereby the Khaleefah is rendered unable to conduct the 
affairs of the Muslims by his own opinion according to the ster'o. If the KhaLeefah 
is subdued by any force to an extent that he is unable to manage the citizens affairs 
by his own opinion alone according to the rules of stirr'q he is considered to be 
legitimately incapable of undertaking the functions of the stale, and thus he ceases 
to be a KhaLeefah, This situation may arise under two circumstances. They are: 
First When one, or more, of the KhaLeefah's entourage exerts control over the 
management of affairs If there is a chance that the Khaleefah could rid himsdf of 
their dominance he is cautioned for a specified period of lime:, after which, if he 
fails to rid himself of their dominance^ he must be dismissed If it appears that 
there is no chance of the Khaleefah freeing himself from their dominance, he is to 
be dismissed immediately 

Second. Should the Khaleefah be captured by a subduing enemy wild her he is 
actually captured or under its influence In this case the situation is to be examined; 
if there is a chance to rescue the Khaleefah, he is given a period of time until it 
appears that there is no hope to rescue him, after which he is dismissed Should it 
appear from the outset that there is no hope of rescuing him, he is to be dismissed 
immediatdy. 

Article 40 

The responsibility of deciding whether or not the KhaLeefah's situation has altered in 
such a way as to warrant his dismissal is the prerogative of the Court for the Acts of 
Injustice (nnhl<uniii. ii-rmDHdLirr). It, alone, has the authority to admonish or dismiss 
the Khaleefah. 
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DELEGATED ASSISTANT 

mu'awin ut-tafweeD 

Article 41 

The Khaleefah appoints an assistant ddegated with the authority to assist him in 
undertaking the responsibility of ruling He deputises to him to manage affairs with 
bis own point of view and ijtifnd. 

Article 42 

The delegated assistant must be gualified with the same essential (qualifications of the 
Khaleefah viz., male, free, Muslim maturg sang and 'ad (trustworthy). Additionally 
he must be competent in the tasks for which he is deputised to undertake. 

Article' 43 

The appointment of the delegated assistant must entail both deputation and a general 
responsibility Thus, in the appointment of the assistant, the Khaleefah must 
pronounce a statement to the effect of "I appoint you on my behalf as my deputy" or 
any other statement that confers both deputation and general responsibility. Unless 
the delegated assistant is appointed in this manner he would not be a delegated 
assistant nor hold the authority of a delegated assistant. 

Article' 44 

The function of the delegated assistant, so as to distinguish between him and the 
Khaleefah in his authority is to inform the Khaleefah of the matters he has managed 
and the appointments and delegated duties he has implemented Thereforg the 
function of the delegated assistant is to inform the Khaleefah of his analysis and. 
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unless Hie Kbaleefah prevents him, to carry it out 

Article 45 

The KhaLeefah has to examine the actions and dispositions of the delegated assistant 
so as to confirm what is sound and to adjust that which is wrong This is becausethe 
management of the umrdhis affairs is entrusted to the KhaLeefah and subject to his 
own ijtihad. 

Article 45 

Once the delegated assistant has managed a matter with the agreement of the 
KhaLeefah, he has the right to carry it out - as acknowledged - without any alteration 
If the Khaleefah revises the matter and objects to what the delegated assistant has 
executed the following considerations apply: If the Khaleefah has objected to what 
the delegated assistant has carried out in regard to a rule implemented soundly or a 
fund spent justly then the view of the delegated assistant must be enacted This is 
because it is originally the view of the Khaleefah and the Khaleefah must not redress 
laws that he has implemented and funds that he has spent. However if the delegated 
assistant has implemented something rise:, such as the appointment of a weli or the 
equipping of the army, then the Khaleefah has the right to object and to overrule the 
decision of the delegated assistant. This is because the Khaleefah has the right to 
redress his own decisions in such cases and hence those of the delegated assistant 

Article 47 

The delegated assistant has a general deputation and therefore he must not be 
assigned to specific departments or specific types of action He undertakes general 
supervision of the administrative system but not undertakes administrative matters 
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EXECUTION ASSISTANT 

mu'awin ut-tanfeedh 

Article 48 

The Kbaleefah appoints an execution assistant whose function is administrative and 
not ruling His duty is to execute the instructions of the Kbaleefah in both the internal 
and external affairs of the State and to relay to the Kbaleefah what is received from 
these areas This administration office is a medium between the Khaleefah and others 
i.e it executes instructions on bis behalf and hand over reports to him 

Article 41) 

The execution assistant must be a Muslim because he is one of the Khaleefah's 
entourage 

Article 50 

The execution assistant is always in direct contact with the Khaleefah the same way 
the delegated assistant is The execution assistant is considered an assistant but in 
execution instead of ruling 

AMIR OF JIHAD 

Article 51 

The directorate of the Amir of jihad consists of four departments they are: External 
affairs. The military. The internal security and Industry. The A rrir of jifrrl is the 
supervisor and director of all four departments 
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Article 52 

The Department of External Affairs directs the foreign affairs connected with the 
relationship of the state with foreign countries whatever these affairs 

Article 53 

The Military Department oversees all affairs connected with the military forces such 
as: the army, the police, equipment, tasks armament supplies etc. It also includes 
control of the military academies military missions, and everything deemed necessary 
from the Islamic culture and the culture of the army and whatever is related to warfare 
and its preparation. 

Article 51 

The Department of Internal Security oversees everything connected with security. It 
undertakes maintaining security in the country hy means of the military forces and 
uses the police as a means to maintain security. 

Article 55 

The Department of Industry directs all affairs connected with industry including 
heavy industry, such as the production of motors, engines and car bodies; 
metallurgical industries electronics and light industry; and factories of private and 
public ownership connected with the military industry All factories of whatever type 
should be established on the basis of the military policy 
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THE ARMY 

Article 56 

Jihad is a compulsory duty (farD) on all Muslima Military training is therefore 
compulsory Thus, every male Muslim, fifteen years and over, is obliged to undergo 
military training in readiness for jihad. Conscription, however, is farD kifayih. 

Article 57 

The army is divided into two parts: the regulars, who are paid salaries from the State's 
budget as employee^ and the reserve^ who comprise all the Muslims capable of 
fighting 

Article 58 

The military forces are one force which is the army from which certain divisions are 
selected and organised in a particular way and provided with a certain culture, these 
are called police ( drurTah). 

Article 50 

The police are authorised to protect public order, supervise internal security and to 
perform all execution duties. 

Article 60 

The army possesses flags and banners; the Kbaleefah gives the flag to whomever he 
appoints as a leader of the army, the banners are introduced by the brigadiers. 
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Ailicle 61 

The KhaLeefah is the leader of the army; he appoints the commander- in- chief, a 
general for each brigade and a commander for each division. The Brigadiers and 
commanders appoint the remaining ranks of the arm/. Members of the general staff 
are appointed according to their military culture, and are appointed hy the general 
chief of staff. 

Article 62 

The army comprises one army located in specific camps. Some of these camps must 
be located in different provinces ( vjlayii) and strategic locations, and some must 
remain permanently mobile fighting forces The camps are organised in numerous 
groups, each one of which is given a number as a name, such as the first army, the 
third army or can be named after a province ( wlayih) or district ( imriLah ). 

Article 63 

It is necessary to provide the army with the highest possible level of military 
education and to elevate its intdlectual level as far as possible and to provide every 
member in the army with the Islamic culture that enables him to have a general 
awareness of Islam. 

Article 64 

Each camp should have a sufficient number of officers of the general staff who have 
attained the highest level of military knowledge and experience in devising plans and 
directing battles. The army, as a whole, should have as many officers of the general 
staff as possible 
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Article 65 

It is necessary to provide the army with all the required armaments, supplies and 
equipment so as to fulfill its task as an Islamic army 

JUDICIARY 

QADAAA 

Article 66 

Judgeship is the pronouncement of the verdict in a binding way It settles the disputes 
among people, prwents that which harms the community's rights and eliminates the 
disputes arising between people and members of the ruling apparatus - rulers and 
employees - including the Khaleefah and those of lesser rank. 

Article 67 

The Khaleefah is to appoint a chief judge authorised to appoint, discipline, and 
dismiss judges within the administrative regulations The chief judge must be a mature 
Muslim male who is sang just and a jurist. The remaining employees of the courts 
come under the domain of the directorate that administers the court's affairs 

Article 68 

There are three types of judges They are: 

1. The judge who settles the disputes among people in transactions and piunishments; 

2. The who settles the violations of the community's rights; and 

3. The judge of the Court for the Unjust Acts ( matikamat li-maDMdin) who settles 
disputes between people and officials of the State 
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Article 09 

AH judges must be qualified by being Muslim, mature^ free, sang 'adl, and a jurist 
being aware of how to apply rules to incidents. Judges of maHkamat il-rmDHalim 
must additionally be qualified with bang male and a rru/tahid, i.e, a person capable of 
making ijiilrrl 

Article 70 

The judge and the muhtasib may be given a general appointment to pronounce 
judgement on all problems throughout the State, or altemativdy they can be given an 
appointment to a particular location and to give judgement on particular cases On the 
other hand, the judge of the maHkamt ii-moDHdLim must be given a general 
appointment to pronounce judgement on all problems, but in terms of location he 
mey be appointed to a particular location or all over the State 

Article 71 

The courts should be comprised of only one judge who has the authority to 
pronounce verdict. One or more judges are however permitted to accompany him 
with only the authority of advising and assisting They have no authority to pronounce 
verdict and their opinion is not binding on the judge who has the sole authority to give 
judgement 

Article 72 

The judge cannot pronounce verdict except in a court session Evidence and oaths are 
not considered except in a court session as well. 
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Article 73 

It is permissible to vary the grades of courts in respect to the type of cases. Some 
judges may thus be assigned to certain cases of particular grades and other courts 
authorised to judge the other cases. 

Article 74 

There are no courts of eppeai or cassation, because all judgements are of egual 
standing Thus once the judge has pronounced the verdict it becomes effective and 
no other judge's decision can overturn it, unless he judged with other than Islam , 
disagreed with a definite text in the Qur'an, Sunrah or ijmda as-sdhabah or it appeared 
that he judged in contradictory to a true reality 

Article 75 

The mltasib is the judge who investigates all cases in the absence of an individual 
litigation, involving the rights of the public that are non-criminal and not involving 
the hi tkil (i.e, the punishments) 

Article 76 

The rruhtasib has the authority to judge upon violations wherever is the location one 
he acquired knowledge of these violations without the need to hold a court session 
A number of policemen are put at the muhtasib's disposal to cany out his orders and 
to execute his verdicts immediatdy. 

Article 77 

The mJtnab has the right to eppoint deputies to himself, that possess the same 
qualifications as the rruhtasib and to assign them to various locations where they 
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exercise the same authority as the mlta&b in the location and the cases assigned to 
them 

Article 78 

The judge of the rmHkarrat ii-rmDHdim is appointed to remove all unjust arls, 
committed by the Khaleefah, govemorf s), or any official of the State, that have been 
inflicted upon anyone - whether that person is a citizen or not - living in the domain 
of the State 

Article 79 

Judges in the rmHkarrat li-maDhriLim of Injustice are appointed by the KhaLeefah or 
the chief judge As for their accounting, disciplining and dismissal, this is carried by 
the Khaleefah the rmHkarrat ii-maDHdLim or the chief judge if authorised by the 
Kbaleefah to do so. However, it is not allowed to dismiss him during his investigation 
in an unjust act against the Khaleefah mat van ithtq/we&DH or the chief judge 

Article 80 

There is no limit on the number of judges that can be appointed for the Unjust Acts. 
The Khaleefah can appoint as many as he may deem necessary to eradicate the unjust 
acts Although it is permitted for more than one judge to sit in a court session, only 
one judge has the authority to pronounce a verdict. The other judges only assist and 
provide advice, and their advice is not binding on the judge authorised to pronounce 
the verdict. 

Article 81 

The rmHkarrat ii-rmDHdim has the authority to dismiss any ruler, governor and 
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offidal of the States including the Khaleefah 

Article 82 

The mnHkamat il-rmDHdim has the authority to investigate any case of iniquity 
whether it be connected with officials of the State, the KhaLeefah's deviation from the 
divine rules, interpretation of the legislative texts in the constitution, canons and 
divine rules within the framework adopted by the Khaleefah or the imposition of a 
tax, etc. 

Article 83 

The judicature of the Unjust Acts is not restricted hy a court session or the request 
of the defendant or the presence of the plaintiff. It has the authority to look into any 
case of injustice wen if there is no plaintiff. 

Article J$1 

Everyone, both defendant and plaintiff, has the right to appoint a proxy whether male 
or female, Muslim or not, to act on his or her behalf. There is no distinction in this 
matter between the mandator and the proxy The proxy has the right to be appointed 
on a salary according to the terms agreed upon between the mandator and his or her 
proxy 



Article 85 

It is permitted for the one who holds office, such as the Khaleefah wiz, offidal, 
muhtasib and judge of the Court for the Unjust Acts, or persons who have been 
vested with a specific responsibility like a custodian or guardian to appoint a person 
to his position as a proxy - within the bounds of his authority - for the purpose of 



137 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 138 


appearing on liLT her behalf as the plaintiff or defendant, and for no other reason. 

THE GOVERNORS OF THE PROVINCES 

(WULAH) 

Article 86 

The territories governed by the State are divided into units called provinces (w/ayrt). 
Each wilayih is divided into units called districts ( inrdat ). The person who governs the 
wilayih is called the wali or A nir, and the person who governs the 'imalah is called the 
'aarril. 

Article 87 

The walis and the 'aarrils are appointed hy the Khaleefah The wali can, if authorised 
also appoint the 'arrrils The walis and 'aarrils must possess the same gualifrcations as 
the Khaleefah i.e, Muslim, mala free, mature, sane, 'adl (trustworthy or competent) 
and competent in their responsibilities. They have to be selected from the people of 
piety ( taqyw ) and strength 

Article 88 

The wali has the authority to govern and supervise the performance of the 
departments in his province on behalf of the Khaleefah He has the same authority 
in the province as the delegate assistant has in the Khilafah State He has command 
over the people of his province and control over all affairs except finance the 
judiciary and the army He has command over the police in respect of execution, but 
not in administratiom 
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Article 89 

The wali is not obliged to inform the Khaleefah of what he has carried out within his 
authorised command, but if a new problem arisen he has to wait until he has 
informed the Khaleefah about it, and then proceeds according to the instructions of 
the Khaleefah If, as a result of waiting; the problem would be exacerbated, he must 
act first and then inform the Khaleefah later on about the reason for not informing 
him 

Article 90 

Every province has an assembly dected from its people, and headed by the wali. The 
assembly has the authority to participate in expressing opinions on administrative 
matters and not ruling; their opinions are not binding 

Article 91 

The wali's term of office in a particular province is not to be long He must be 
discharged whenever he becomes powerful in his province and/ or the people become 
enchanted with him 

Article 92 

The wali's appointment is a general responsibility in a defined location Consequently 
the wali is not moved from one province to another. He has to be discharged first and 
then reappointed. 

Article 93 

The wali can be discharged if the Khaleefah decides so, or if the rmjlis pi-i nmnh 
expresses dissatisfaction with him - whether justified or not - or if the majority of the 
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people of the province show displeasure with him However, the wali can only be 
dismissed by the KhaLeefah 

Article 91 

The Kbaleefah must exercise strict control over the walis and rontinually assess their 
performance He must deputise people to monitor them and enquire about them He 
has to periodically gather the walis, orsomeof them, and listen to the complaints of 
the ummh of them 

THE STATE DEPARTMENTS 

Article 95 

The management of the government's affairs and the interests of the people is 
performed by, and the responsibility of, administrations, directorates and 
departments 

Article 96 

The policy of the administrations, directorates and departments is built upon the 
efficiency of the system, speed in carrying out the tasks and competence in those who 
are in charge of administration 

Article 97 

Any subject of the State:, male or female, Muslim or not, who is suitably competent 
may be eppointed as head or official of any administration, directorate or department 
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Article 96 

Every administration must have a general manager and every directorate and 
department must have a special director responsible for them All directors are 
responsible before the general manager of their administrations, directorates and 
departments. In respect to conforming to the laws and public orders they are 
responsible to the Khaleefah, wali and 'aarril. 

Article 99 

The managers and directors of all the administration^ directorates and departments 
are to be dismissed only for reasons connected with administrative regulations It is 
permitted to move them from one post to another and to suspend them The general 
manager of each administration, directorate or department is responsible for the 
appointing, dismissing, transferring, suspending and disciplining 

Article MX) 

Employees other than the directors and the managers, are appointed, transferred, 
suspended, questioned, disciplined or dismissed hy the general manager of their 
administration, directorate or department 

fill UMMAH ASSEMBLY 

(Majlis al-Ummah) 

Article M)l 

The members of the Majlis al- Umrrih are those people who represent the Muslims in 
respect of expressing their views to the Khaleefah when consulted. Non Muslims are 
allowed to be members of the Majlis el- Urrrmh so that they can voice their complainis 
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in respect to unjust acts performed by the rulers or the misappliedion of the Islamic 
laws 

Article K12 

The members of the Mfajlis al- Umrah are dected by the people 

Article XB 

Every citizen of the State has the right to become a member of the Majlis al- Urrmrih, 
provided he or she is both mature and sane This applies to Muslim and non-Muslim. 
However, membership to non-Muslims is confined to their voicing of complaints in 
respect to unjust acts performed hy the rulers or the misapplication of Islam upon 
them. 

Article Kil 

Consultation ( Shura ) and the masiuro are the seddng of views in absolute terms 
These views are not binding in legislation, definitions intellectual matters such as 
discovering the facts and the technical and scientific matters However they are 
binding when the Khaleefah consults in other practical matters and actions that do 
not scrutiny or research 

Article KP> 

All citizens Muslim or not, may express their views but sham is a right for the 
Muslims only 

Article 106 

All issues that fall under the binding ‘hum, when the Khaleefah seeks opinion, are 
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decided on the basis of the majority opinion, irrespective of whether it is considered 
to be correct or not. In all other matters of ‘hum, the correct opinion is sour jilt, 
whether it is a majority or minority held view 

Article KJ7 

The Majlis al- Umrrih is charged with five duties. They are 

la To be consulted by the Khaleefah or to advice him on the practical matters and 
actions which do not need scrutiny or research, such as: affairs of ruling, education, 
health, and the economy industry, farming and the like; and its opinion in that is 
binding 

lb However in the matters which require scrutiny and research and the technical 
mattery the financial, the millitary and the foreign policy the Khaleefah has the right 
to refer to the rrajlis for consultation and seeking an opinion; however the opinion of 
rmjlis in such matters is not binding 

3. The Majlis has the right to account the Khaleefah regarding all the actions that the 
state has actually executed, whether they were of the domestic or foreign matters, or 
the finance or the army and the like . The view of the Majlis is binding wherever the 
majority opinion is binding and not binding wherever the majority opinion is not. 

4. The Majlis has the right to express dissatisfaction with the assistants, governor^ and 
mayors; and in this matter the view of the Majlis is binding and the Khaleefah must 
discharge them at once 

2. The Khaleefah may refer to the Majlis the rules, the constitution and canons, that 
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he intends to adopt. Muslimmembers of the Majlislvtjo. the right to discuss them and 
express their views eibout them, but their opinion is not binding 

5. To sdect the list of candidates standing for the position of KbaLeefah; no candidate 
excluded from this list may stand and the decision of the Majlis is binding Only 
Muslim members of the nnjlis may participate in drawing rip this list. 

THE SOCIAL SV SI I V1 

Article JOB 

The primary role of a woman is that of a mother and wife She is an honor that must 
be protected. 

Article 109 

Men and women are basically to be segregated from each other, and they should not 
meet together except for a need that the stata allows it and allows the meeting for its 
sake, such as trading and pilgrimage (Hajj). 

Article IK) 

Wbmen have the same rights and obligations as men, except for those specified hy the 
‘far'd evidences to be for him or her. Thus, she has the right to practice in trading, 
farming, and industry; to partake in contracts and transactions; to possess all fonn of 
property; to invest her funds hy herself (or hy others); and to conduct all of life's 
affairs hy herself. 
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Article 1II 

A woman can participate in the election and giving of the bai'ah to the KhaLeefab, and 
elect, and also be a member of the Majlis al- Umrah, and can be appointed as an 
official of the State in a non-ruling position. 

Article 112 

Wbmen are not allowed to take charge of ruling, thus women cannot hold the 
positions of Khaleefah mJavun, wali, 'aarril, nor to practice any of the actions of 
ruling She is not allowed to be a chid: judge, a judge in maHaamct ii-MUDMdim nor 
amir of Jihad. 

Article 313 

Wbmen live within a public and private life: Within their public lif e, they are allowed 
to live with other women, rrdhamm males [males forbidden to them in marriage] and 
fordgn men (whom they can marry) on condition that nothing of the women's body 
is reveded apart from her face and hands, and that the clothing is not revealing nor 
her charms displayed Within the private life she is not allowed to live except with 
women or her mdhmm mdes;and she is not allowed to live together with the foreign 
men. In both cases she has to restrict herself with the rules of dado. 

Article lfl 

Wbmen are forbidden to be in private ( kHJvah ) with any men they can marry they are 
also forbidden to display their charms or to reveal their tody in front of foreign men 

Article 115 

Men and women must not practice any work that poses danger to the morals or causes 
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corruption in society 

Article l l(> 

Marital life is one of tranquility and companionship: The responsibility of the 
husband on behalf of his wife (t/iwrrrrih) is one of taking carp and not ruling She is 
obliged to obey her husband and he is obliged to meet the costs of her livelihood 
aooording to the seemly standard of living 

Article 117 

The married couple must fully assist each other in performing the household duties, 
with the husband performing all the actions normally undertaken outside of the 
house, and the woman performing those actions normally undertaken inside the 
house as best as she can The husband should provide home-help as required to assist 
with the household tasks she cannot manage hersdf . 

Article US 

The custody of children is both a right and duty of the mother, whether Muslim or 
not, so long as the child is in need of this care When children, girls or boys, are no 
longer in need of carp they are to choose which parent they wish to live with, whether 
the child is male or female If only one of the parents is Muslim, there is no choice 
for the child is to join the Muslim parent. 

THE ECONOMIC SYSTEM 

Article Ilf) 

management ofe economics is the view of what the society ought to be when 
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addressing the satisfaction of (human) needs, so what the society ought to be is taken 
as the basis for satisfying the needs 

Article 120 

The fundamental economic problem is how to distribute funds and benefits services 
to eOl subjects of the State, and to facilitate eJl the subjects to utilise these funds and 
benefits services by enabling them to strive and possess them. 

Article 121 

Every individual must have eJl bis basic needs provided for completely by the State, 
and hr/ she must be guaranteed to satisfy his luxuries (non-basic needs) to the highest 
possible level. 

Article 122 

Allah is alone the owner of property and He has made human beings heirs in it. By 
this general entrust mankind has acquired the right to possess property. As a 
consequence of Allah's §& permission for the individual to possess property, man has 
the actual possession. 

Article 123 

There are three types of property they are: private property public property and State 
property. 

Article 124 

Private property is a divine rule determined hy the property itself or the benefit from 
it As a result of this possession, the person who possesses it obtains a benefit from 
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it or receives a return for it 

Article 125» 

Public property is the stab a permission for the community to participate in obtaining 
benefit from the property itsdf. 

Article 126 

State property comprises all property whoso expenditure is determined solely by the 
view of the Khaleefah and his ijUbad, such as: the funds of taxes, land tax (klriinj) and 
head tax (jizyi). 

Article 12T7 

Private property consisting of liguid and fixed assets is restricted by the following 
divine means (osfcnb): 
a Wbrk. 
b. Inheritance 

e Acquisition of property to survive 
d. A donation from State funds to a citizen 

e Funds obtained hy individuals neither by effort nor through purchase 

Article 12} 5 

The disposal of property is restricted hy the permission of the Legislator, i.e, Allah, 
iH whether it is spending or investing of property Squandering extravagance and 
miserliness are forbidden Also forbidden are the capitalist companies co-operatives, 
all other illegal transactions usury {riba), fraud, monopolies gambling and the lika 
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Article 129 

Tithed land (d ishridi) constitutes land within the Arabian peninsula and land whose 
owners had embraced Islam whilst possessing the land, (i.e before the Islamic State 
encountered them by jiixx] ). Tax land (d klmnjiah) is all land, other than the Arabian 
peninsula, which was opened hyjikad, i.e war or peace A l iduiah land, together with 
its benefits, is owned by individuals. Al khangiah land is owned by the State and 
individuals own its benefits. Everyone has the right to exchange through dar'a 
contracts, tithed land and the benefits from tax land. All people can inherit these the 
same as with other properties 

Article 130 

Uncultivated (nnwii) land is acquired hy giving life to the land, i.e irrigating it, or hy 
protecting it, i.e erecting fencing Cultivated land can only be acquired hy way of 
dnr'a means, such as: inheritance purchasing or through a donation from the State 

Article 131 

Leasing land, whether al ushriah land or d khangiah land, for agriculture is forbidden. 
Sharecropping of land planted with trees is permitted, and sharecropping on all other 
land is forbidden 

Article 132 

Every landlord is obliged to use his land; those who are needy are to be given a loan 
from the treasury (teat d-rrd) to facilitate this Anyone who leaves his land fallow i.e, 
does not use the land, for three years will have it taken from him to be given to 
another. 
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Article 133 

The following three categories constitute public property: 
a Public utilities, such as the town pads 

b. Vast mineral resources like oil briefs. 

c. Things which, by their nature, predude ownership hy individuals, such as rivers. 

Article 134 

Factories hy their nature are private property However, they follow the rule of the 
product manufactured within them If the product is private property the factory is 
considered to be private property, like a textile mill. If the product is apublic property, 
life iron ore, then the factory is considered to be a public property. 

Article 135 

The State has no right to change private property into public property because public 
property is determined by its nature and not hy the view of the State 

Article 136 

Everybody in the State has the right to utilise public property and the State has no 
right to allow any individual to singularly possess own or utilise public property 

Article 137 

The State is allowed to protect parts of the uncultivated land or public property on 
behalf of any of the dtizens' interests 

Article 138 

Hoarding funds even if zakah is paid on it, is forbidden. 
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Article 130 

Zakah is coEected from Muslims on their properties that are specified by shaha, i.e 
money, trading goods, cattle and grain. It is not taken from anything not specified by 
the star’a. Zakah is taken from every owner whether legaEy responsible (nukollai), i.e 
mature and sang or not, i.e immature and insane It is recorded in a specific account 
of the toy. ii-maL and is not to be spent except for one or more of the eight categories 
of people mentioned in the Glorious Qur'an, 

Artic le MO 

Jizyih (head-tax) is coEected from the non-Muslims (efimris). It is to be taken from 
the mature men if they are finandaEy capable of paying it It is not taken from women 
or chEdren 

Artic le' Ml 

KJnmj (land-tax) is ooEected on al-klmnjiah land according to its potential production. 
However, in respect of d i d niah land zakah is payable: on it, on the basis of its actual 
production. 

Artic le' M2 

The Muslims only pay the tax that dm'a has permitted to cover the expenditure of 
toyt d-rrdL, on condition that it is levied on that which is surplus to the individual's 
needs The tax must be sufficient to cover the demands of the State 

Artic le' M3 

The State has the right to coEect tax from the umrah when the funds of toy. d-rrd are 
inadequate to cover the expenditure required to undertake: aE the functions the shah a 
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has obliged the Muslims to perform The State is not allowed to impose a tax on the 
people for a function the dyjr’a has not obliged the Muslims to undertake: Thus, the 
State is not allowed to collect fees for the courts or departments or administrations, 
or for accomplishing any interest. 

The budget of the State has permanent sources decided by the A HkamShari'ah. The 
budget is further divided into sections The funds assigned to each section and the 
matters for which the funds are allocated are all decided by the view of the Khaleefah 
and his ytihad. 

Article 115 

The permanent sources of income for bayt ul-mal are: spoils (feryi), jizyih, khanj, a 
fifth of the buried treasure ( rikaz ) and zakah. All these funds are collected, whether 
there is a need for them or not, on a perpetual basis 

Article li(> 

If the revenues derived from the permanent sources of income for bayt ul-mal are 
insufficient to cover the expenditure of the State it is permitted to collect taxes from 
the Muslims to cover the expenditure obliged on ka^t il-moL. The obligations are the 
following: 

a The needs of the poor, the needy the wayfarers, and to perform the obligation of 
jihad. 

b. Remuneration of the salaries of the employees, the rulers and the provisions for the 
soldiers 
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c. Providing benefits and public utilities due on baj iJ-iml., such as constmcting 
roads, extracting water, erecting mosques schools and hospitals Unify bast il-mriL. 

d. Meeting emergencies like natural disasters, famine, floods and earthquakes 

Article 347 

Income derived from public and State property; people dying without heirs properties 

of the apostates and customs levied at the state's borders (ihcrfm), are all recorded in 

bast li mil. 

Article fUS 

The expenditure of bayt ul-mal is distributed among the following six categories of 

people as follows: 

a The right categories of people entitled to partake of the zdkah funds If there are 
no funds in this chapter they are not given any money 

b. The poor, the needy the wayfarers the debtors and /V/rr/are funded from the 
permanent sources of revenues whenever there are insufficient funds in the zakah 
account. When there are inadequate funds from the permanent revenues the 
debtors are not to receive assistance The poor, the needy the wayfarers and Jihad 
must be funded from the taxes collected for this purpose; and if required - to 
prevent them from falling into corruption - they are to be funded from loans raised 
hy the State for this purpose 

c Bast ii-rrdL must fund those people who perform certain duties or services for the 
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Stabg such as employers, rulers and soldiers If there are insufficient funds for this 
purpose^ taxes must be collected immediately to meet their expenses, and loans 
should be raised if it is feared that corruption might ensue 

d. Bq±t il-mriL shall fund the essential services and utilities such as the roads mosques, 
hospitals and schools. If there are insufficient funds taxes must be collected to 
cover their cost 

e Non-essential services and utilities are funded by £qj£ ii-nri, but when there are 
insufficient funds available they are not financed and accordingly delayed. 

f. Disasters such as earthquakes and floods must be financed by bayt ul-mal; if there 
are insufficient funds available^ loans are to be raised immediately and will be repaid 
later from taxes 

Article fib 

The State should provide employment for all subjects holding citizenship of the State 

Article IK) 

Company employees and the self-employed have the same rights and duties as 
employees of the State Everyone who works for a wags irrespective of the nature of 
the work is considered an employee In matters of dispute between employer and 
employee over salary levels the salary level is to be assessed on the basis of the 
market. If they disagree over something else, the employment contract is to be 
assessed according to the rules of the &nr‘a. 
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Article 351 

The salary is to be determined according to the benefit of the work, or the benefit of 
the employee and not according to the knowledge and/ or gualifications of the 
employee There are to be no annual increments for employees. Instead, they are to 
be given the full value of the salary they deserve for the work they do. 

Article 1.12 

The State is to guarantee the living expenses of the one who has no money no work 
and no relatives responsible for his financial maintenance. The State is responsible for 
housing and maintaining the disabled and handicapped people 

Article 153 

The State must endeavour to circulate wealth among all the subjects and forbids the 
circulation of wealth among only a sector of society. 

Article 151 

The State tackles the task of enabling every subject to satisfy his luxuries (non-basic 
needs,) and to achieve equality in society in accordance with the funds available to her, 
in the following way: 

a The State grants all its citizens liquid and fixed assets from those owned hy bayt ul- 
mal, and from the war booties etc 

b. The State donates from its cultivated land to those who have insufficient or no land. 
Those who possess land but do not use it are not given land. Those who are unable 
to use their land are given financial assistance to enable them to use their land. 


155 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 156 



c. Those who are unable to settle their debts are given funds from zakah, and the war 
booty, etc. 

Article 355 

The State supervises agricultural affairs and their products in accordance with the 
needs of the agricultural policy so as to achieve: the potential of the land to its 
greatest level of production. 

Article 156 

The State supervises the whole affairs of industry It directly undertakes those 
industries included in the public property 

Article B7 

Foreign trade is assessed on the basis of the citizenship of the trader and not the 
origin of the goods. Merchants from countries in a state of war with the State are 
prevented from trading in the State, unless given a special permission for the merchant 
or the goods. Merchants from countries that have treaties with the State are treated 
according to the terms of the treaties. Merchants who are subjects of the State are 
prevented from exporting any goods that the enemies could benefit of militarily, 
industrially or economically. However, they are not prevented from importing ary 
property they own Any country that we have real war between us and its citizens 
(such as Israel) is excluded from these rules. The rules epplicable to the actual land of 
war apply to such country in all the relations with it whether trade or otherwise 

Article 158 

All individual subjects of the State have the right to establish research and 
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development laboratories connected with all life's affairs. The State should also 
establish such laboratories 

Article 159 

Individuals are prevented from possessing laboratories producing materials that could 
barm the urrrmh or the state: 

Article 160 

The State provides free health care for all, but it does not prevent using private 
medical care nor the sale of medicine 

Article 161 

The use of foreign capital and its investment within the State is forbidden. It is also 
prohibited to grant franchises to foreigners. 

Article 162 

The State issues its own currency, which is independent of ail foreign currencies 

Article 163 

The currency of the State is to be restricted to gold and silver, whether minted or not. 
No other form of currency for the State is permitted The State can issue coinage not 
of gold or silver provided that the treasury of the State (hn\t. il-md) has the equivalent 
amount of gold and silver to cover the issued coinage Thus, the State may issue 
coinage in its name from brass bronze or paper notes etc as long as it is covered 
oompletdy by gold and silver. 
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Ailicle Mil 

It is permissible to have exchange between the State currency and the currency of 
other states like the exchange between the state's own coinage It is permissible for the 
exchange rate between two currencies to differ provided the currencies are different 
from each other. However, such transactions must be undertaken in a hand-to-hand 
manner and constitute a direct transaction with no delay involved The exchange rate 
can change fluctuate without any restrictions as long as it is between two different 
currencies . All citizens can buy whatever currency they require from within or outside 
the State, and they can purchase the required currency without obtaining prior 
permission or the like. 

EDUCATION POLICY 

Article Ki> 

The Islamic creed constitutes the basis upon which the education policy is built. The 
syllabi and methods of teaching are designed to prevent a departure from this basis 

Article 166 

The purpose of education is to form the I slamic personality in thought and behaviour. 
Therefore^ all subjects in the curriculum must be chosen on this basis 

Article 167 

The goal of education is to produce the Islamic personality and to provide people 
with the knowledge connected with life's affairs Teaching methods are established to 
achieve this goal; any method that leads to other than this goal is prevented. 
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Article 168 

A distinction should be drawn between the empirical sciences such as mathematics on 
the one hand, and the cultural sciences on the other. The empirical sciences and all 
that is ndated to them, are taught according to the need and are not restricted to any 
stage of education. As for the cultural sciences they are taught at the primary and 
secondary levels according to a specific policy which does not contradict Islamic 
thoughts and rules. In higher education, these cultural sciences are studied like other 
sciences provided they do not lead to a departure from the stated policy and goal of 
the education. 

Article 109 

The Islamic culture must be taught at all levels of education. In higher education, 
departments should be assigned to the various Islamic disciplines as will be done with 
medicine, engineering physics etc. 

Article 170 

Arts and crafts may be related to science, such as commerce, navigation and 
agriculture: In such cases, they are studied without restriction or conditions 
Sometimes however, arts and crafts are connected to culture and influenced by a 
particular viewpoint of lif e, such as painting and sculpting If this viewpoint of life 
contradicts the Islamic viewpoint of life, these arts and crafts are not taken. 

Article 172 

The state's curriculum is only one, and no curriculum other than that of the state is 
allowed to be taught Private schools provided they are not foreign, are allowed as 
long as they adopt the state's curriculum and establish themselves on the State's 
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educational policy and accomplish the goal of education set by the State Teaching in 
such schools should not be mixed between males and females, whether the students 
or the teachers; and they should not be specific for certain dam, madhab, race or 
colour. 

Article 173 

It is an obligation upon the State to teach every individual, male or female^ those 
things which are necessary for the mainstream of life This should be obligatory and 
provided freely in the primary and secondary levels of education. The State should, 
to the best of its ability provide the opportunity for everyone to continue higher 
education free of charge 

Article 174 

The State ought to provide the means of developing knowledge such as libraries and 
laboratories in addition to schools and universities to enable those who want to 
continue their research in the various fields of knowledge libs fiqh, HadHh and tafseer 
of Qur'an, thought, medicine engineering and chemistry, inventions and discoveries 
etc This is done to create an abundance of rrujtahidam, outstanding scientists and 
inventors 

Article 175 

The exploitation of writing for educational purposes, such as copyrighting at 
whatever level is strictly forbidden Once a book has been printed and published, 
nobody has the right to reserve the publishing and printing rights, including the 
author. However, if the book has not been printed and published and thus is still an 
idea, the owner has the right to take payme nt, for transferring these ideas to the public. 
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Hie same way he can take payment for teaching them 

FOREIGN AFFAIRS 
Article 176 

Politics is taking care of the nation's affairs inside and outside the State It is 
performed by the State and the nation. The State practices it and the nation questions 
that practice 

Article 177 

It is absolutely forbidden for any individual, party group or association to have 
relations with a foreign state Relations with foreign countries are restricted only to the 
State because the State has the sole right to practice taking care of the umrah affairs. 
The umrah is to question the State in connection with this task of caring 

Article 178 

Ends do not justify the moans, because the method is integral to the thought. Thus, 
the duty (wijih) and the permitted (mirth) cannot be attained hy performing a 
forbidden action (hamrr). Political means must not contradict the political methods. 

Article 179 

Political maneuvres please check spelling are necessary in foreign policy, and the 
effectiveness of these maneuvers is dependent on concealing (your) aims and 
disclosing (your) acts. 
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Article 380 

Some of the most important political means are disclosing the crimes of other states, 
demonstrating the danger of erroneous politics exposing harmful conspiracies and 
destroying misleading personalities 

Article 381 

One of the most important political methods is the manifestation of the greatness of 
the Islamic thoughts in taking care of the affairs of individuals nations and states 

Article 382 

The political cause of the Umrrih is Islam, in the might of the State, the improvement 
of the implementation of its rules and continuity in its call (ob’wtfi) to mankind. 

Article 383 

Conveying the Islamic ci fwih is the core around which the foreign policy revolves, and 
upon which relations between the State and other states are built. 

Article 381 

The state's rrlalioris with other states are built upon four considerations These are: 

1. States in the current Islamic world are considered to belong to one state and, 
therefore^ they are not included within the sphere of foreign affairs Rrlalioris with 
these countries are not considered to be in the realm of foreign policy and rvery 
effort should be expended to unify all these countries into one state 


2. States who have economic, commercial, friendly or cultural treaties with our State 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 163 


are to be treated according to the terms of the treaties. If the treaty stales so, thdr 
subjects have the right to enter the State with an identity card without the need for a 
passport provided our subjects are treated in a like manner. The economic and 
commercial rdations with such states must be restricted to specific items and specific 
characters which are deemed necessary and which, at the same time, do not lead to the 
strengthening of these states 

3. States with whom we do not have treaties the actual imperialist states like Britain, 
America and France and those states that have designs on the State, like Russia are 
considered to be potentially belligerent states All precautions must be taken towards 
them and it would be wrong to establish diplomatic relations with them. Their 
subjects may enter the Islamic State only with a passport and a visa specific to every 
individual and for every visit, unless it became a reel bdligerent country 

4. With states that are actually bdligerent states like Israd, a state of war must be 
taken as the basis for all dispositions with them They must be dealt with as if a real 
war existed between us - whether an armistice exists or not - and all their subjects are 
prwented from entering the State 

Article 15 f> 

All military treaties and pacts of whatever source are absolutdy forbidden This 
includes political treaties and agreements covering the leasing of military bases and 
aiifidds It is permitted to oondude good- neiglibo uring, economic, commercial, 
financial, cultural and armistioe treaties 
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Article 386 

The State is forbidden to belong to any organisation which is based on something 
other than Islam or which applies non-Islamic rules. This includes international 
organisations life the United Nation^ the International Court of Justice, the 
International Monetary Fund and the World Bank, and regional organisations like the 
Arab League 
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Morals in Islam 
( al-akhlaaq fil- Islam) 

Islam is defined as the cfem which Allah S has revealed to our Messenger Muhammad 
H to organise man's relationship with his Creator, himself and with other human 
beings. Man's relationship with his Creator revolves around the A qaid and 'ibadat His 
relationship with himself includes morale foodstuffs and dothing While his 
relationship with other human beings involves miamdLat (transactions) and ' i k/ Iui. 
(punishments). 

Islam tackles all of man's problems and looks upon man as an indivisible whole 
Consequently it solves man's problems according to one method. Furthermore Islam 
has built its system on a spiritual basis, i.e, its creed ('aqazhH). Accordingly the 
spiritual asped is the basis of its laDamh (dvilization ), state and Stan'dh. This the 
right spelling of 'acpddh 

Although the Islamic Stari'dh explained the various systems in precise details, such as 
the 'ibadat and mJamdct and ' i itfJni, Islam did not put forward a detailed system for 
the morals. Rather, it treated the rules of morals as commands and prohibitions from 
Allah S, without viewing ther details as morals that should be given special care 
greater than others To the contrary, the details of their rules are less than other rules 
and they are given no particular section in Islamic ficfi Thus, one does not find in the 
books of frqh that contain the A HkamSbnri'ah chapters titled'' morals' ' . Furthermore^ 
the Fuqdhda and Mujtnhidacn have not paid much attention, in deduction and study to 
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the subject area of moral rules 

Morals do not affect the building of a society because society is built upon the 
systems of life and is affected by thoughts and emotions Morals have no effect in 
establishing the society or determining its revival or dedine The effective factor is the 
general traditions which arises from the concepts about life The driving factor in 
society is not morals but the systems applied within it and the thoughts and emotions 
people carry Indeed morals stem from the thoughts, emotions and result from the 
implementation of the system. 


Accordingly, since morals are the product of Allah's 31 commands and they ensue 
from the call to the 'aqaxtih and from the implementation of Islam in general, it is 
impermissible to carry ddvdh for morals in society The call for morals actually 
reverses the Islamic concepts about life; it keeps people awry from understanding the 
reality and the basic dements of society It gives people a false satisfaction with 
individualistic virtues and thus leads to the negligence of the true means of the revival 
in life Therefore to turn the Islamic call into a call for morals is dangerous for it 
ddudes people into thinking the Islamic call is a call for morality and consequently, 
obliterates the intellectual character of Islam and diverts people away from the only 
method that leads to the application of Islam, i.e the establishment of the Islamic 
State When the Islamic Shnri'ah tackled man's relationship with himself, in accordance 
with the A Hkam Sharctidh connected with the moral characteristic^ it did not make 
that a system as it did with the ibadat and mu'amalat. Instead these a HkamShari'ah 
check spellingobserved the fulfilment of certain values which Allah 31 has 
commanded, such as truthfulness honesty shunning envy and deceit ete These values 
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are achieved only by the command of Allah (heml a) in respect to moral, valuer such as 
noble characteristics and virtues Honesty, for instance, is a moral quality commanded 
byAllahS. Its moral quality should be observed - when it is enacted It is something 
which achieves the moral value and so it is called a moral. However, when these moral 
characteristics are produced as a result of actions and transactions, like purity 
produced from prayers, and honesty produced from trading the moral value is not 
attained because the aim was not to achieve the moral value when undertaking the 
action Rather, the characteristics accrued as a result of performing these actions with 
the obligatory observance of their rules are moral characteristics of the bdiever when 
he worships Allah "Ji and undertakes his transactions In prayer, the bdiever fulfils the 
primary aim of obtaining the spiritual value, and in trading the believer fulfils the aim 
of achieving the materialistic value while he is characterised with moral characters at 
the same time: 

The ‘tar 1 a has identified those virtues the possessor of which is considered to have 
good morals, and those characteristics the possessor of which is considered to have 
bad morals It has encouraged acquiring good morals and has forbidden bad morals 
It has encouraged truthfulness, honesty, cheerfulness modesty honouring parents 
good relationships with relatives (ala± ur mhn ), rescuing people from hardships and 
wishing for others what one wishes for himself, etc. The considers these matters 

and the like as encouragement to people to follow the commands of Allah S. While 
it has forbidden the acquisition of opposing characteristics, such as: lying dishonesty 
envy debauchery and the like and considers these matters and the like as prohibition 
of what Allah SI forbade 
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Morals are a part of this Shari'ah and a branch of the commands and prohibitions 
which a Muslim should verify in onesdf so as to complete his observance of Islam 
and the commands of Allah S. However, the way in which the whole society attains 
these morals is by establishing the Islamic emotions and thoughts. Once the 
community has attained them, the individuals will inevitably acquire them Most 
definitely the wry to acquire morals is not through the call to morals in itsdf, but by 
the wry mentioned above which is establishing the thoughts and emotions However, 
the initiation of this process necessitates the preparation of a group by Islam - in its 
complete form wherein the individuals are part of the group and not independent 
individuals - to carry the complete Islamic cifwih in the society and thus bring into 
existence the Islamic emotions and thoughts This makes the people embrace morals 
in huge groups as a result of ther embracing Islam in huge groups It is necessary to 
understand that this our view that mates morals unconditionally attached to the 
commands of Allah H and to the application of Islam, and confirms the necessity 
that the Muslim acquires good morals 

Allah 81 has mentioned in many surahs of the Glorious Qur'an those characteristics 
which man should acquire and endeavour to possess These characteristics consist of 
the '’atf nhh, ihrlii., niiarrdat and morals These four characteristics should form an 
integrated whole 
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Allah H says in Suial Luqman: 

hjV?JJ + i)4ill* iiV J O^dii Jl# 

6 <Jl # y^ df ^3 ^JLstiSj (f) <_s^ 4-*' <uLk^- 

^3 Lo.^ ; >-l2gj La-^jJaJ ^3 j^Ip <b L* DO' (1 )}j ,j««/? a" 

\j ,0^-3 ^ ijl f (Jl V^' O' 4 cW^ £^'j 

oIj <j^jV' ^ j' o'jUklj' ^3 j\ o^3 ^jS-OS JS yz- g* Jlil* dJj O^ L^i 

^L?- ^oygl j ^O^J' ^jS> 4j 'j p-3' ^ij'j yjS^" < ^^Jj' 

0} (J*<J* 0^“^ c/*^ O*^ 2 - 7 jJO' 4 ^' (y* lT* ^1 ^ 

jXJl d\ ilXiy& ^y> ( jjs^2£-\j dlj^» f* Ju*ai\j s3 Jli?0* J5" <-~>a ^ ^JJi 
19-13 OUiJ J*AS* J' O 


"Bdndd, Luqrran said to Ms sen by way cf instruction: Oh rrysen! Jdn ret in wasMp (ethos) 
w tin A. llah, for false wcrsM p ('pdythesrrf is indeed tine liefest wrongddrng A nd wehaveejdned 
on man (to be good) to Ms parets, in travail upon travail did Ms rrcthr bear Mrg and in years 
twain was Ms weaMrig (hear thearrrrarnd) dnowgntitndetoMeandtoyourpare~t§, toMeis (your 
final) Gaol. 

Bet if they strive to make youjdn wasMp with MetMncp cf wM dn you have no kmosladgz cbej 
then net, yd bear their ennyany in this life with justice (and consideration), and fidlcwthe wzy cf 
thcseWno turn to Me (in loaf, in theend therdcum cf you all is to Me and I will tell you thetnihi 
(and mattnc) cf all that you did. 

O my son! (said Luqrrarn), if tineebefbet) theweiefit cf a rrustard seed and it wee(Mddefi in a 
nock, or (aryyhenf in theheavenscran earth, A llah will bring it forth: For A llah undostands the 
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finest rrysteies, (and) is we U accfjairted (with than). 

O rryscn! establish reglar jonjyaz erjein vxhat is Just, and forbid viTrzt is wtjy; and bear with 
patiei: asTstancy\Ahabae~ hoppers toycu, for this is firmness (cf purpesd in (theaorduct cf) affairs 
AndsAdl nctyour cheek (for pickf at mar, ncr walk in irsdercethroucfr the earth, fcrAllahlcxes 
net ary arrogart boaster 

And bermdezrteinyourpacp and Icmb~ your xdcp for the harshest cf sounds without doubt is the 
brayngcf the ass" [Lucpnan: 13-19] 


Allah M ssys in Surat al-Fuiqan: 

\b 131 j U y* by^i 

b\ L>j OjIjjL ji b ye+>„ 

1^ \Ij-ai..—.« iOf.ll>> Lgjj y b^~ 

<dJ! ^ y- Oj-bij *Vj ^ byJj dlii y oLS ""j 

<yy> (oilli! a] oLplliaj lilh yj byy 

d )\£'j p g.iLsy» 4JJI dlihLs Cy*^b 

by ' @ lo V ,111* ^Ui 4jli ob > Lo_>>-j Ij^Ip bUl 

llo I^Jp jJ (*4Jj obt ^ hs* 'Mj 

,L.UJ Uilsrlj f y 13 < dJj d), 13 L*«pj 

*p ^ f, a ,t , , * , * s / / S S « / ' / 'i/ x "a P ' a s a > ^ ' / 

I^aXv^v* o~o->- 1 ^*Lw»o 'g** byhj \jjAAp 3i bjy*-i 

76-63 

1 '.A 7x7 thesoxants cf (A Uah) rnost G rndcus are these rho wzZ/c on the earth in humility and vhei 
theigicrart (people} address them, they soy Peace! 
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Thesewhosped theri(ft in adcraticncf the r L err/ prestrati ng cud stand ng 

These xhosey OurLcrd! A xert fiern us the Wrath cf TTdl, for its Wrath is indeed an affliction 

gieeous 

Exit indeed is it as an abode and as a plaaeto rest in; 

Thesewho xhen thy sped, cuenet ectraxagurt and ret ricgmdly bet hddjust (btiLanad between 
these (oc times); 

ThcBsxAhoinxckenct, with Allah, ary ethen god, nor dcry suchlifeasAllah has mdesaerad, eccopt 
far just cause rcrcarrrrit fbrricaticn, end any that does this ( net cdy) mats purishmaf; 

(Bit) the Enmity on the Day cf Judgmt will be edited to him and he will dwell thedn in 
ctsgaae 

TJrless he repots, bdieus, and wxZcs riftaous dads, for A Hah is cft-fbrg\ing meet nnzifii; 

A rd whoexen resets and does good has trtiy turned to A lleih with an (exeeptabLd canxedcn; 
These who witness no falsehood, and, if they pass by futility thy pass by it with honorable 

(axcidanad; 

Thesewho vhm thy are edmorishsd with the Signs cf their herd, droop net down at thenasif 
thy were deaf cr blind; 

And these who prey OurLcrd! Grant urto us wves and offspring who WZZ be the eenfert cf our 
cyss, and gxeus (the goad to lead theri fbeous These are the cries who will be rewarded with the 
bicfiest place in hoaxes, banuseef their patiet constancy thedn shall they be nd with sahtaticn 
and jsajce 

Dwelling theen, hocvlxnutifil cm abode and place cf resti" [Al-Furqari: 63-76] 
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Allah H s^s in Surat al-Israaa: 


V LLi j.l : _£!■ rJ-Lj- L'] ■'■jj 'i\ 'VJv ’J iifj r-i.’j. 

JJ| j-lljr Ljj ^r***- 1 } V ^ '-^+ J> J '-’-‘■.-i- " 

J" y ™ r^ f !yV- / vg. J*j fr- 

Jf'' ’> w'lj -'.Vl ■ jli " ij V Jd~* 'f'.^ 

4 ^ Pj^ ‘jj?h ^ jj# \4 V, 

iji" ^ Vj , Vt* -+* J" ^y iVi y j f^n'l 'r+* P A 
#li| yl J j’/ -l2_, iCj ]y. |lj ;—:-■-- J flj -uuJ la—!■ jf 1 jii'. : V j iLij- ^ 

jlXliij »i*j/ V J« oi*yj Cfj- >S j) 1 yli V* F '_■*■*! ,llj ^ iw 'j! J.'i ' 

; a _■ J. f ..." r £‘ *r J- / * 

l«Js Vi *\«-j U>l» MT A j-}' $lj /JtC 'Jtir- M sJA J r 
j I_« P Vr I'iaii- VjJ '“Av ‘it Jit 'Ji-j JnA( V| fy 'Jt j-iJ 1 

Vjj. ^ A J* IP * 1 ..r' ^A- V! -,J Jt 'H * ^j ■ J '“' J^-' 1 

jyi p^i* 'V;0 'H jB AA ,V>L jir' j; V'l 

I 1 I, J* J ■ i£‘ ir. 

-' -TP NjjL- 


"Tty Lend hasdeaiaad that you warship none but Hinj and that youbehind toparmts Whethca^ 
cneorbcth cf thcnicitfain dd ags in your life say net try than a \Acxd cf aorterrfd, nornepd tha~n, 
but address thsmin tarrs cf hcncr. 

A nd cut cf Kindness. Ickmb' to than the\tiixjcf hunility and say JVtyLad! Besbowcn thonTTry 
Adacyooi as theychaished mein childhood. Your Lord Kno^s best v\hat is in your hearts: If you 
do deads cf rieftiaousness x&ilyHe is Most Fcrg\ing to these vho turn to Him again and again 
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(in true pertana£. 

A rd rendm to the Kindred then due ricft$ os (also) to these in v>art, and to the wayfane~: Btt 
sqaarde~net (yourwealth) in themannmcf a spendthrift. 

Veily spendthrifts are brdhes cf the Exit Ones, aid theExil One is to his Lcrd (Mirrsdf) 
ungztrfii. Ard eon if you havetotum axAqy from then in pursuit cf thetMeryfrcmthyEcrd 
which you do eepat, yd speak to thena word cf easy kindness iMakenct your hard tied (tike a 
rigpnds) toycurnek , nor stretch it forth to its lAmcst reach, so that ycu bajeneMarnswcrthyard 
destitute 

Veily thy Lend does provide sustenance in abundance for whcmMe jdcases, aid Me proAdes in a 
Just measure Ecr Me does know all Mis savants 

Kill net your children for fear cf wart. WeshdLl proAde sustenance for then as well as for you. 
Veily the killing cf thenisa gent sin. 

hher care ricjn to adiitey for it is a shamfiJ (deed) ard an oil, operng the road (tocthmeils). 
Mcr trike life - which A Hah has made sacred - ecerpt for just cause A rd if anyone is slain 
wjnoncfLily Me have gven his her authority (to demand Qisas cr to fcrgvd; bet Id Mm net eased 
bounds in the rrattm cf taking life for he is helped (tytheLav\). 

Ccrrenct ricfi totheerpharis pnopety eaapt to improve it, urtil he attains the ageef fill stranefh; 
ard fiifill (euay) anepepreh, for (easy) ergaggret m ill be inquired into (on the Day cf 
Reckcrinc). Give fill Treasure Wien you measure ard whejn Wth a balance that isstrniefit; that is 
the meet fitting ard the most edvartaggous in the final dOteTrination." [AlTsraaa: 23-35] 

The verses in these three surahs represort one complete whole that duddates the 
different virtues, clarifies the Muslim character and demonstrates the Islamic 
personality in its unique and distinguished identity It is noticeable that these verges 
are commands and prohibitions from Allah S. Some of which are rules connected to 
'ibadaL; while others are rules connected to rriuamdat and akhiag. Furthermore, the 
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verses were not confined to moral attributes but they also included Aqaicl, 'ilrrfoi. and 
nUrinnlai., as well as aktiaq. They are the characteristics that constitute the Islamic 
personality: Therefore^ confining the subject matter to morals alone will not produce 
the perfect man and the Islamic personality Moreover, the morals should be built on 
the spiritual basis, i.e, the Islamic 'aqaatfah, if they are to achieve the goal for which 
they exist Thus the characterisation by it must be built on this 'aqaadah. The Muslim 
is not characterised hy truthfulness for the sate of truthfulness in itself but because 
Allah 3sf commanded the Muslim to acquire this virtue, although he seeks to achieve 
the moral value in tdling the truth. Thus morals are not acquired as such for 
themselves but because Allah it commanded them 

Accordingly, the Muslim should be characterised with moral virtues and perform 
them obediently and submissively for they are linked with taqya since morals result 
from Ttadak 


45 "Jz (jfS SiUaJl 01 


"Pruya-ftrfaids Zenerisss and dborrimticn," [Al-Ankabut: 45] 


and are observed during nhnnnlai. "Religion is the treatment" (i.e how you treat 
others), in addition to their being specific commands and prohibition^ then this 
nanforces them in the Muslim and makes them an indispensable attribute of his 
character. Therefore^ the merging of the morals with the rest of life's systems - 
though they are independent characteristics - allows the Muslim to be thoroughly and 
correctly prepared, especially the acquisition of a moral is in response to the 



The System of Islam NEW nov2001.qxd 8/28/2002 3:55 PM Page 175 


commands of Allah S or in avoiding His H prohibition^ and not because such a 
moral benefits or harms in this life: This makes the acquisition of good morals 
permanent and resolute as long as the Muslim continues to apply Islam and does not 
revolve around benefit. This is because the objective of morals is not benefit, but the 
moral value is acquired for itself and not for materialistic, humanitarian or spiritual 
values These values should not be involved in the moral value so as no disorder 
occurs in performing it or acquisition of them Moreover, the attention must be paid 
to the fact that the materialistic value has to be separated from the morals Likewise 
performing the moral for the sake of gains and benefits should be avoided for it 
constitutes a danger unto it. 

In conclusion, morals do not constitute fundamental pillars of a society, but rather 
they are individualistie Consequently, society is not bettered hy morals but by Islamic 
thoughts and Islamic emotions end by the implementation of the Islamic systems 
Although morals constitute one of the basic dements of the individual, they are not 
and should not constitute the sole ones; morals should be accompanied hy the aqa'id, 
'itadat and rriuamriat. Therefore^ the individual who possesses good morals but his 
’aqaadah is not Islamic warrants no consideration as he is a Kafir, and there is no sin 
bigger than Kufi : Likewise^ the person who has good morals but does not perform the 
'itadat nor practices rrharmlat according to the AMkam Stardiah, is not given any 
regard Consequently it is essential to observe the 'aqaadah, the 'itadat, the rriiarmlat 
and the aktiaq in reforming an individual. It is haram to treat morals alone and to 
leave the other characteristics. Moreover, it is forbidden to give attention to anything 
before having full confidence in the 'aqaadah The fundamental feature of morals is 
that they should be built upon the Islamic 'aqaadah and that the believer should be 
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characterised with them as commands and prohibitions from Allah H. 
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